


SAHIH AL-BUKHARI
The Early Years of Islam

BEING THE HISTORICAL CHAPTERS OF
THE KITAB AL-JAMI* AS-SAHIH
COMPILED BY IMAM ABU ‘ABD-ALLAH
MUHAMMAD IBN ISMA‘IL AL-BUKHARI

TRANSLATED AND EXPLAINED
by
Mubammad Asad

DAR AL-ANDALUS
GIBRALTAR

UNIVERSITY OF TOLEDO LIBRARIES

2



35 5
R

‘ /; / ’
PREFACE TO THE FIRST EDITION (1938) /?g/

'I‘HE WORK which is now being placed before the public comprises the historical chapters of the
most important compilation of Traditions, the Kitdb al-Jémi* as-Sahih by Imim Muhammad ibn
Ismi‘il al-Bukhiri, and depicts the beginning of the Prophet’s revelation and the early years of Islam up
to and including that decisive turning-point of Islamic history, the Bartle of Badr. The five instalments of
which the present volume consists will be followed in the course of time, God willing, by thirty-five more
instalments containing my translation of, and commentary on, the whole of the $abib al-Bukbiri,

The idea of rendering the $akih into English - a task never before attempted - occurred to me during
my five years’ sojourn at Medina, when | was studying the science of hadith in the Prophet’s Mosque. In
that screnc atmosphere, the necessity of finding once more a direct contact with the original spirit of Islam
presented itself to me with overwhelming force. It is not enough, 1 realized, 1o know what this or that
great man of the past thought about marers Islamic; it is not enough to live in the shadow of thoughts that
have been thought at 2 period so remote from us that they can hardly have any immediate bearing on the
exigencies of our present-day life. What we most urgently need today is a new understanding and a direct
appreciation of the true teachings of Islam. In order to achieve this we must once again make real the voice
of the Prophet of Islam - real, as if he were speaking directly to us and for us: and it is in the hadith that
his voice can be most clearly heard.

*

The term badith (pl. ahddith) primarily denotes 2 narrative or a report; in Islamic theological usage it
has come to mean the records of the sayings and doings of the Prophet Mubhammad, and is hence trans-
lated as “Tradition™.

It was as much from the Master’s example as from the Qur'in that the Companions of the Prophet
derived their beliefs and their rules of conduct, For the later generations of Muslims, who no longer had
the life of the Prophet before their eyes, the exact knowledge of the records enshrining his teachings
became an even greater necessity : and so people began to compile and write down the Traditions handed
down to them by the Companions and their immediate successors. The prodigious memory of the Arabs,
so amply borne out by history, was a great advantage for a faithful preservation of Traditions. Besides,
even in the lifetime of the Prophet a few of his Companions (e.g., ‘Abd Allih ibn *Amr) used to commit
these reports to writing, and the increasing distance from the time of the Prophet made this practice
imperative. However, until the beginning of the third century after the Hijrah, there was no system in
these collections, and the individual abidith were hardly ever critically sifted. In consequence, much un-
reliable material got mixed up with the genuine; and as a reaction 1o this, the critical investigation of Tradi-
tions was taken up and rapidly developed into a science.

In the case of any historical document relating 10 a time anterior to its composition, the means of verifi-
cation are, firstly, a corroboration of the evidence adduced in the document concerned by other, indepen-
dent sources; and, secondly, a thorough investigation of the reliability of the authorities — or the chain of
authorities - responsible for the transmission of the historical facts underlying the document in question.
This principle was gradually, and with increasing rigour, applied to the Traditions. Different accounts
bearing on one and the same incident or saying were critically compared, and every chain of narrators
(called isndd) subjected to very intense scrutiny. In order that a Tradition be recognized as “‘sound”
(sahik), all facts about the lives of its narrators, commencing with the Prophet’s Companion or Com-
panions who first reported it, must be known and historically established, including the fact of an un-
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broken conviguity in the line of narrators, and a positive proof that every one of them was in personal
contact with his authority, ie., the person who communicated ro him the haedith in question. Every one

of the narrators must be known to be truthful, pious, just and possessing a faultless memory - so much so
that any substantiated challenge (ta') on any of these points automatically removes the narrator con-
cerned from the rank of trustworthy authorities (thigat). And, finally, if two or more persons who other-
wise could be regarded as reliable narrate intrinsically conflicting Traditions on the same subject, they lose
their position of unquestioned authority, with the result that no Tradition reported by them can by itself
(i.e., without corroboration by another chain of narrators) be classified as sahib.

It is not intended to give here the full methodology of hadith; the above lines should merely explain
one of the reasons for the extraordinary esteem in which Al-Bukhari's Kitib al-jimi’ as-Sahih has
always been held throughout the Muslim world. This appreciation is due to the high sense of intellectual
and moral responsibility and the extreme severity with which its author - who lived in the first half of the
third century after the Hijrah (corresponding to the ninth century of the Christian era) - approached the
problem of hadith. His standards of investigation and scrutiny are far more rigorous than those of any
other Traditionist before or after him; and it can safely be said that to this day they answer to the most
exacting demands of historical criticism.

Our realization that the Traditions regarded as sahih by this most rigorous of all Traditionists are
indeed historically reliable is of the utmost importance to the ideological future of Islam: for it is in the
Sunnah — the way of life - of the Last Propher that the spirit of Islam finds its authentic, concrete expres-
sion; and it is through ahddith alone that the Prophet’s Sunnah is fully conveyed to us. In other words,
our knowledge of hadith is an indispensable key to a full understanding of the Sunnah and, thus, of
Islam.

The necessity, for a Muslim, of following the Sunnah of the Prophet is firmly established in the Qur'in
itself. But one could ask: Assuming that the Traditions as such are genuine and reliable, do the present-
day conditions of the world and society permit a full application of the Sunnah to the practical life of the
Muslims, or would such an application - as some assert - result in complete social rigidity, and thus con-
stitute a permanent drawback to the cultural possibilities of the Muslim world?

To this we have a definite answer: If, despite the clear-cut Qur'anic injunctions relating to the Prophet’s
Sunnah, that Sunnah were not practicable at this or any other time, the only possible conclusion would be
that the relevant Quranic injunctions are, in themselves, meaningless and impracticable. For a Muslim,
who regards the Qurin as the Word of God, this proposition is obviously unacceptable. Consequently,
if we have reason to believe that the sources from which we draw our knowledge of the Sunnah — that is,
the ahddith — are historically reliable, then this Sunnah, rightly understood, must be practicable at all
times and cannot be a drawback to Muslim life,

But what does “the Sunnah, rightly understood,” mean? Has its interpretation — nay, the interpretation
of the Holy Qur’in itself - been fixed for us, once and for all, at some remote period of the past? This,
unfortunately, would seem to be the attitude of the vast majority of Muslims. Since many centuries they
have ceased to think independently about the teachings of Islam and contented themselves with the mere
repetition of ideas and conceptions formed not later than in the fourth century after the Hijrah, and often
reflecting the meanderings of Neo-Platonic philosophy which loomed so large in the minds of many
Muslim scholars from the second century onwards: ideas and conceptions which do not in every case co-
incide with the intentions of the Last Prophet and his Companions. In short, it was the rigidity of medie-
val Muslim thinking about the Prophet’s teachings and not a supposed “rigidity of the Sunnah” as such
that was undoubtedly one of the main causes of the cultural decay of the Muslim world. To be sure, none
can pretend that the works of the early Muslim generations could be dispensed with in our days; they are
as necessary for us as they were necessary for our predecessors. But are we to assume that all possibilities
of religious knowledge have been exhausted by those early works, and that nothing remains for us but to
follow them blindly, without the right to scrutinize and interpret them anew

Obviously, it cannot be so. The very greatness of the Qur’in - and, consequently, of the Sunnah of its
Apostle ~ consists in the fact that the more our worldly knowledge increases, the more new and hitherto
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hidden meanings appear in them. The piety and the religious ardour of the Muslims may be lower in our
days than in the earliest centuries of Islam; but certainly not our means of understanding. The interpret-
ation given to the teachings of Islam by the Last Prophet will forever remain binding on a Muslim; but
beyond this, he is free — in fact, reguired — 1 use his own intellect and his own conscience. This, and
nothing else, was the attitude of the grear Islamic thinkers whom we describe as imams (“leaders™). They
never pretended to be infallible; they were learned men devoted to the search for truth, and they knew that
the duty of thinking could never cease to be a duty for man. It was a duty for Abé Hanifah as well as for
Ibn Hazm or Ibn Rushd; for Al-Ghazili as well as for Ibn Taimiyyah or for Shah Wali Allih; and it is a
duty for you and for me.

A genuine revival of Islam is impossible without an intensive inquiry into its original spirit. We must
build further and higher on the foundations supplied by past generations of scholars and thinkers. We
cannot accept the idea that the teachings of Islam could ever be exhausted in all their depth; and no word
of anyone below the Prophet can ever be considered to be final: all of us who labour at a better under-
standing of the Word of God and the Example of His Prophet are but travellers aiming at new discoveries
in the domain of the spirit.

And in this endeavour of ours we cannot find a better aid and companion than the immortal Sabibh al-
Bukhari.

-

While translating the $abib, I have tried o render its meaning as literally as possible — sometimes, I am
afraid, at the expense of the English language. Whatever [ have had to say myself has been confined to the
explanatory notes, and whenever an addition was unavoidable in the text itself for the sake of clariry, 1
have used brackets to indicate the additions thus made. Each Tradition has been divided, by means of dif-
ferent sizes of type, into two parts: the documentary evidence of transmission (isndd) and the textual sub-
stance (matn). Al-Bukhari’s explanatory remarks (tardjim al-abwib) which precede some of the
sections are printed in italics. The letter T before some of the isndds shows that the Tradition to which it
belongs is a ta'lig (“'suspended” isndd) on account of a missing link in the chain of narrators. The letter
indicares a tahwil (“transfer”) to another line of transmitters.

Some of my friends have questioned the necessity of including the full smdd in my translation = an
inclusion which, according to them, is irrelevant to the understanding of the hadith as such, and therefore
of no interest to the general reader. This, I am convinced, is an entirely erroneous view, The isndd is an
essential part of every hadith ~ as essential as is the skeleton in the body of every higher animal, including
man: for it is with the tsndd that the authenticity of a Tradition stands or falls. Without an 1sndd, a Tra-
dition is no more than a hearsay report, to be blindly accepted or capriciously rejected; with the isnid
before him, on the other hand, the reader is able to see for himself with what meticulous attention to detail
and authennicity every sabih Tradition has been recorded: and thus his acceprance of the Tradition
becomes endowed with consciousness and ceases to be blind.

»

And now a word about the printing of the Arabic text side by side with the translation. In Muslim
countries, this system has been well received, because it enables the reader vo compare, at every step, the
translation with the original. But some European scholars have pointed out to me that this unnecessarily
increases the volume of the work and, consequently, the cost of production; and that the student could
well avail himself of any of the existing copies of the Sahib whenever he feels the necessity of independent
criticism. I cannot admit this objection as valid. The old style in which this and other compilations of Tra-
ditions are printed makes it, in many cases, exceedingly difficult to separate the frequent interpolations of
the transmitters from the textual substance (the matn) of the Tradition, and sometimes even leads to a con-
fusion of utterances of different persons with the narrator’s statement of facts contained in the matn.
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Thus, the Arabic text in the present edition — arranged as it is on the same principle as the English trans-
lation — presents the $ahil for the first time in an easily readable form which, moreover, contains every
textual improvement gained from a collation of the most reliable editions.

My translation is based on the most accurate of all existing editions, namely, that printed by order of
Sultan “Abd al-Hamid at Al-Matba‘ab al-Amiriyyah, Cairo, 1313 1. Other well-known editions have,
of course, been frequently consulted.

MUHAMMAD ASAD

Labore, Mubharram {357 H. (March 1938).
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PREFACE TO THE SECOND EDITION

ELL over four decades have passed since this volume was first published. Issued in five instal-

ments by Arafat Publications in Lahore between December 1935 and May 1938, it was to represent
the beginning of a gradual publication of my complete work on the Sabih al-Bukbiri projected for the
following five or six years.

But man proposes and God disposes. The outbreak of the Second World War interrupted the publi-
cation. Just as it was about 1o be resumed, in the summer of 1947, the chaos and the inter-religious holo-
caust which followed upon the partition of the Indian subcontinent and the establishment of Pakistan (for
which I myself had worked and striven since 1933) resulted in a great personal loss — to me as to so many
others. Since the end of the war I had been living in the castern (now Indian) part of the Punjab; and at the
outbreak of the partition troubles the manuscripts of nearly three-quarters of my annotated translation of
the Sahih were barbarically destroyed. With my own eyes I saw a few scattered leaves of those manu-
scripts floating down the river Ravi in the midst of torn Arabic books - the remnants of my library — and
all manner of debris; and with those poor, floating pieces of paper vanished beyond recall more than ten
years of intensive labour,

And yet....

Although a resumption and repetition of that wantonly destroyed labour was and remained our of the
question, it gradually dawned on me that my work on the Sabib al-Bukhbdri was not totally lost. On the
contrary, | realized with growing conviction that the ten years spent on analyzing, translating and clarify-
ing the $abih were a God-willed preparation for a work which for a very long time had represented an
enticing dream to me: a new rendering into English of the message of the Holy Qur'in and a commentary
bascd on the principle that the doors of jrihdd have never been and never could be closed to man’s search-

ing intellect. I had always known that absolute familiarity with the science of hadith was an indispensable
pre-«:onditiou for any independent approach to the Qur'in, Thus, irrespective of whether my work on
Al-Bukhiri’s Sahik was fully published or not, it was bound to bear fruit in the form of my dreamed-of
commentary on the Holy Qur’in.

By the grace of God, that dream has at last been fulfilled, and my life-work completed and published
under the tide The Message of the Qur'an; and any scholarly reader of that work will easily recognize how
much of the spirit of hadith — and, hence, of the immortal labour of Al-Bukhiri ~ has gone into my in-
terpretation of the Word of God.

%

For technical reasons connected with the photographic reproduction of the first edition of this work, it
has become necessary to omit AbQ Sufyan’s story of his meeting with Emperor Heraclius, as well as Ibn
an-Natlir’s account of the Emperor’s reactions to the message of Islam. Both these accounts are found at
the end of the first chapter of the original.

MUHAMMAD ASAD

Tanger, Safar 1401 H. (January 1981).
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THUS SAID IMAM ABO "ABD ALLAH MUHAMMAD
IBN ISMATL BN IBRAHIM IBN AL-MUGHIRAH
AL-BUKHARI :*

IN THE NAME OF GOD, THE MOST GRACIOUS, THE
DISPENSER OF GRACE.

HOW THE REVELATION TO
THE APOSTLE OF GOD BEGAN®

And the Word of God—glorified be His name—: “Behold,
We revealed unto thee as we revealed unto Noah and the
Prophets after him."?

(1)  Al-Humaidi'Abd Allsh ibn az-Zubair relat-
ed to us, saying: Sufvan related to us, saying:
Yabyd ibn Sa'id al-Ansari related to us,
saying: Mubammad ibn Ibrihim at-Taimi
told me that he heard ‘Algamah ibn Wagqis
al-Laithi say : | heard ‘Umar ibn al-Khattab
say on the pulpit:

I HEARD the Apostle of God say: “Behold,
the actions are but [judged] according to
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1. This introductory remark originates from Aba ’AhdAnthubmnldﬂmMnmﬂ-Fh:hﬁ. the disciple of Al-
Bukhlﬂu:pomibhfoxthtmwemum He heard the * Sahih™ twice from the lips of Al-Bukhar!: once in his
miuml’inhrindumﬂﬂﬂ.nndmcainBukhmhﬂuyzuzsaH.(FBi,z).

2. Al-Bukhari opens his collection of Traditions with this
i the main pillar of Islam. Revelation supplies an essen-
ted in its possibilities our mind is unable, by virtue of

chmbnmdubeﬁdinthmﬁqdmviu

iummo.toumimtmdduwwoﬂh'm‘s; cur power of synthesis is restricted to elements provided by our ex-

perience. Thus, for example, we can't comprehend infinity or eternity ;

nay, we don’t even know what life is. In order

to arrange our spirirual and mﬂaluimna-coudmgmmdudao(pn&cdm we necessarily need the guidance

o(tnnuhiummthmthemﬂmhum&jﬂmd

subjective rationalism inherent

govemning man’s conduct in individual and social life. But.apm&ummhcnh'a:tbe former Revelations have been
comptcdmdmmﬂaud.m:rmfmthcveryoum.mo“lyeithcrlimiudintheh-uope—ufwennphthtd
Ju\u.whkhnhndmcetninnmunilpi:imdlifedomwh.ﬂetbebudilylifemleftiathc background —er suited
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the intentions; and, behold, unto every man _ * 3 .sjlp&‘/l S \:.|, «oldl
is due but what he intended. Thence, whoso  «
migrateth for the sake of this world or to 3‘/‘&‘,“4:-_'-0_‘;53&6”:—3{
wed a woman,! his migration is [accounted] S
for that unto which he migrated. Ko pbldid meles
® A eTigeii s Mol Rbgatiott ()
ibn ‘Urwah, on the authority of his father” ¢liile ‘ol 23y 5 plin
on the authority of ‘A'ishah, Mother of the
Faithful": e 3l
L-HARITH ibn Hisham asked the Apos- 3l Loa orsddt <o)
tle of God and said: “ O Apostle of God, ] “J""’J“"f D *
how doth the revelation come unto thee ? "— s ) Sl s al J)..,l.-:‘jl;‘.
And the Apostle of God said: “ Sometimes it i y N
cometh unto me like the ringing of a bell'— | ‘_é&""_ bl s A ) J gy S —

4. The word hijrak (going forth, emigration) has several meanings in the Islimic shari'ah: one is the emigration of
Muslims from a place of danger to a place of security, as in the case of the Companions of the Prophet who, in
order to escape the persecutions of the Quraish, emigrated from Mecca to Abyssinia; another is the emigration from a
place where unbelief reigns to a place where it is possible to live according to the tenets of Islim. as in the case of the
Companions who emigrated with the Prophet or after him from Mecca to Al-Madinah. As the latter entailed great hard-
ships and the giving up of home and, in many cases, of family bonds for the sake of God and his Prophet. it was regarded
as an action of great merit. It happened. however, that even in the lifetime of the Prophet some people emigrated from
Mecca to Al-Madinah for the sake of worldly gains only, and particularly for the sake of an easy marriage ('UQ1,331).
The Arabs in pre-Islimic times used to give their daughters in marriage to those only who could boast of a
lineage not less noble than chat of the girl. But when Islim proclaimed the principle of equality of all Muslims, many
of the early Believers hastened to offer their daughters in marriage to other Muslims without regard of their descent.
Several Meccans of lower classes took advantage of the facilities existing in the Muslim community of Al-Madinah,
migrated there and embraced Islim : and to such ones refers this saying of the Prophet. But as the term Aijrah often
connotes a purely spiritual “emigration” from the domain of evil to that of righteousness (cf. Tr. 10), the above
seying contains a general ethical! ptinciple fur beyond the individual case or cases to which it originally referred.

5. It is significent that Al-Bukhar! placed this Tradition at the head of his compilation though it does not bear upon
the subject of this chapter, wiz., the beginning of revelation. He obviously did it in recognition of the fact that this
saying of the Prophet expresses one of the fundamental ethical principles of religion and, moreover, touches a problem
which has intrigued the philosophers of all times : the problem of Free Will. The idea of God's omniscience presupposes
that of a Divine pre-ordination of oll events and, consequently. of human actions. The cld question., how man can be
held responsible for his ecrions though they have been pre-ardained by God's Will, is answered in the above Tradition.
Not his actions are decisive for man's spirirual destiny, but his intentions (the invencions which immediately precede and
accompany the action, and not those which have been abandoned or changed at the moment of action). Man's inten-
tions are an ¢xpression of the intricate psychic mechanism which we call soul. And, though frequently influenced by
the various functions of the body, this soul is an independent, self-contained entity and stands in a direct, if inexplicable,
relation to the Divine Will (amr, as it is called in the Qur'an). It is with our souls alone that we can comprehend and
feel the existence of God : and we never could comprebend it if His existence were foreign to us in its essential quality.
Because of this intimate and exalted relation to God the human soul partakes in the Divine pretogative of freedom
which is absent in all material complexes, be they things or events. Thus, if we are unfree in—and, therefore, in a
higher sense, not responsible for—our actions owing to their material, created character,—we are free in our intentions,
because they are of a spiritual, that is, primary or creative, quality—and, therefore, responsibility is attached to them.—
As to the word " intention " it may here be remarked that both in the Qurian and in the Traditions it is never used in
the sense of a passing * wish,” but in thst of a living impulse endowed with the quality of consciousness and directly
related to the subsequent event, whatever shape the latter—being pre-ordained, and thus beyond the control of our free
will—may ultimately take. This stress upon “intention™ is certainly in line with the gen¢ral trend of the Islamic
teaschings directed upon the development of inner wakefulness and consciousness in man.

6. ‘Urweh ibn az-Zubair.

7. Title of honour given to the wives of the Prophet in the Qur'in (xxxiii, 6).

8. The expression “like the ringing of a bell” points to a peculiar disturbance of the Prophet's sense of hearing
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and that is most hard on me; then it leaveth

me, and indeed I retain in my memory what it

said. And sometimes the angel assumeth the

likeness of a man for me and speaketh unto

me, and I retain in my memory what he saith.”
‘A'ishah said:

And, verily, I saw him whilst the revela-
tion descended upon him on a day severe
with cold: then it left him—and, behold, his
brow was streaming with sweat.

3) Yahya ibn Bukair related to us, saying: Al-
Laith related to us, on the authonty of
‘Uqail, on the authority of Ibn Shihab, on
the authority of 'Urwah ibn az-Zubair, on
the authority of ‘A'ishah, Mother of the
Faithful, who said:

THE first [kind] of revelation to which

the Apostle of God was initiated was
the true dream during sleep®; and he never
saw a dream but it came like the dawn of

the morn® Thereafter the solitude became
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dear unto him, and he withdrew into seclu-
sion in the cave of Hira'® and there applied
himself to ardent devotions®™
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when he was about to receive this kind of revelation. Similar to the chaotic maze of colours which we observe when-
emmapticllmilviolmdydilmrbed—b:itbylphnicﬂumcyotbymwmh:lminltmﬁm—.thlpmphn's
um-muﬁomminmdanumtnnaiurmdinmamdwundswithmtdiuimtion.rmmhliuthcmuhm-
ous buzzing or ringing of a bell. Shah Wall Allah of Delhi was of the opinion (ST p. 6 ) that this discurbance of the
W‘lmmkbcﬂtiumlmmmimhmhim.bdmdncodethewvduﬁmfmthimpMdm
outer world und so to enable him entirely to devote himself to the spiritual voice of the angel. This vehement change
from the customary, that is, seasual, orientation o 8 purely spiritual one was necessarily full of anguish (“and that is
most hard on me™). In the other cases, when the angel appeared " in the likeness of 2 myn,” the medium of revelation
was transferred from a purely lpi.riunlphm:odmmbituthuum.mmnlpmpdom:mdthuadureuiﬂn‘d the
revelation was less excruciating. But, as this also taxed the Prophet's power of concentration to the utmost, it never
was quite free of anguish.— A'ishah’s subsequent deseription of the Prophet's state during certain revelations obviously
refers to the first kind,

9. m&:nd:hupmhtkdnmmmdinthmmbdllnbral-lwalhthcmxBB.H.(Fcbtm.ﬁOC).
when the Prophet had just completed his fortieth year (Al-Baihagl, epud FB i, 21).

10. i e, with the clearness of light after darkness.

1L A hill about three miles north-east of Mecca, to-day known as Jabal Nar (“Mount of Light"), because there the
first verses of the Holy Qur'an were revealed.

Mm:mjocnuuhwnbemmdsutolcmhddnhophﬂ'amhmmtuﬂjrl‘.mdvhnhtkmohvl.m only
once or on several occasions. IH (i, 150) states that there were several such times of seclusion, namely, * one month
in every year." But this is contradicted by the authentic Tradition (SM., Kitdh at-taf+ir) in which the Prophet distinctly
declares that he remained one month (in all) at Hird'. Moreover, it is evident from Tr. 3 of our work that Mubammad's
love of solitude dated from the beginning of the prophetic dreams, the first of which, according to Al-Baihagt (cf L 9)
wokphunboutﬁmmthbdochbdd%WntHki';oothmcmh:nbmnoquuimdhh withdrawing
into solitude * one month in every year." We must, therefore, assume that he withdrew into the cave only once. and
spent there about one month: this seclusion was interrupted by his short visits home for the sake of taking provisions.

12 It is somewhat dificult exactly to translate the term tabannuth used in the Arabic texr. It is available ia two
readings, the other being tabarnnuf. Tabanmuth is derived {rom danch, and means “avoidance of sin.” But as this does
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—that is, worship”—
during many nights ere he went home and
provided himself with food therefor; then he
would return unto Khadijah and provide
himself with food for a similar [number of
days]—until the truth® came unto him whilst
he was in the cave of Hira": the angel came
unto him and said: “Read!"—He said: “I am

not of those who read." ™
He said [in his narrative]: Then he
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took me and pressed me until all strength
went out of me; thereupon he released me
and said: “Read!"—] said: “I am not of
those who read” Then he took me and
pressed me again until all strength went out
of me; thereupon he released me and said:
“Read!™—And I said: “I am not of those
who read.” Then he took me and pressed
me a third time; thereupon he released me
and said : “Read in the name of thy Sustainer
Who hath created—created man from aclot!
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not at all comply with the subsequent remark “ that is, worship,” we must accept rhe second reading talannuf as correct :
and it is, in fact, lwdl-kmnﬁn‘uiti:puulhﬁthht%chuincbch;mchthqohmt:ndm theccauo-
nmfﬁﬁnlh.Now.duwwduW!ismofAn&cnﬂﬂn.bmmb;ﬂydedwdlmthc&miu-a\umkw
which literally means “one who turns away.™ In Syriac it was prominently used to describe one who turns away from
his religion, a renegade; so the Roman Emperor Julian the Apostate who gave up Christianity and reverted to the old
Roman faith is called, in Syrian-Christian manuscripts, Yuliing hanpd; the same term often was applied to the Mani-
chlnnllnd&boeuu.mwﬂyoﬂ;w:heha&nm&mm&ﬂnhnchmwadbmb-
scribing to the doctrines of the Christian Church. When the Arabs, in pre-Islimic times, adapred this word to their
language they used it in its original sense of “tumning away," namely, from idolatry and, subsequently, from every kind of
worldliness. Thence tabannuf came to denote the ardent devotions (mainly consisting of long vigils and prayers) of
the unitarian God-seekers who, consequently, were called junafd’ (sing., hanif)—a designation which was to become
mt?uuﬂ?lommiumm&eQM'h.withthcmu{AMn There it is almost synonymous

13. This comment originates from the famous b1 (ie., * successor " of the Companions) Ibn Shihib,
nartators of the above Tradition, B pdla

14. “Truth™ means revelation in wakeful state. as contrasted with that in dream. Some Traditions (e.g. IH i
151) report thet the appearance of Gabriel at Hird' was a dream-experience, like the Prophet's former visions: but Al-
Bukhari’s version, which admittedly is more reliable (and, moreover, supported by SM, Kitgh at-tafsir), does not sllow
of such an interprecation.

Thmo(&bne!ttﬁhﬁ'mw.theﬁmrnvdniandthe(}ur'ln. took place, according to all
authorities, during the month of Ramadén, 13 B. H. (July or August, 610 C.), but there is no agreement as to the exace
date. 1f, as some commentators assume, the first revelation coincided with the lailat al-gadr (“Night of Destiny™). then
it would have been one of the last ten nights of Ramadan, because the Prophet mentioned in other Traditions these ten
nights as those among which the lilas gl-gadr is to be sought.

15. These words of the Prophet are sometimes translated as “ What shall I read.” From the linguistical point of
view this interpretation is by no means impossible : the particle md can be used in an interrogative sense ("what™) as
well as in a negative ("not™). But almost all philological suthorities (with the single exceprion of Al-Akhfash, apud
*UQ i. 67) are, for grammatical reasons, against this interpretation. The translation *1 am not a reader™ or “[ am not of
those who read" appears, therefore, to be the correct one.
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Read! And thy Sustainer is the Most « gch.‘.‘l;‘),li 3¢ 3 o
Bountiful 1" > o AreE e
And thus the Apostle of God return- 0319 Loy [] =) Lo
ed, his heart trembling, and came unto . _ . LrC.J’
Khadijah bint Khuwailid and said: “Wrap !Ja)? :Jl‘-\l'_ Pl s Js‘_}—-u
me up! Wrap me up!™” And they wrapped = - .t
him up until the awe left him. Then he told J""&J}“ Lo D 0 gla g 1 g ey

Khadijah what happened and said unto her: - ) .
“Verily, I fear for myself."*—Thereupon <% Jeoatsad vk s "*f“i
Khadijah said: “Nay, by God! Never will (ol St w2l 2 aoas -z
God humiliate thee! Behold, thou fulfillest ' 4! %L dly 363 140w s
the duties of kinship, and supportest the ol G | L | ledelt
weak, and bringest gain to the destitute, and T . "'KJ ‘}J’ ¢ ‘) "}‘J
art bounteous toward a guest, and helpest G.JJ-IM‘I,;JH_}?', ol s &y
those in genuine distress.” ? .

Then Khadijah went with him unto Wara- J’.f'&:i),g‘;‘,‘l‘-a,.;;_&“mt
qah ibn Naufal ibn Asad ibn ‘Abd al-Uzza, i e
a son of Khadijah's uncle. He had embraced K, uf.u.rs,_‘ﬂ Ssallae oy al ol

16 Q.mtm—fhhbe-uﬁ!ulnmnfth‘c Prophet's fitst encounter with the Angel of Revelation reminds us,
in certain points, of Jacob's wrestling with the angel as described in Genesis, Ch. 32. But whereas Jatob resisted,

ted. 'l"lapgdectPmphcthhtho.uthﬁmedmehﬁmdmmhi-mdmkwiwmm-dzc:u
that almost nothing remains in him but the faculty of reception. This probably is the most difficult task ever set before
man. In the average human being the impetuosity of feelings, desires and nervous sensations overpowers and dims his
purely receptive qualities, his ability to listen to the voice within him or from above him. To be a Prophet means no
more mdmlenthlntobc!ullmdemptyltmemdthllmsﬁm:lhum.mheinlﬁlkd'ithdnmionmdhh
wmmmwduﬁmmﬂuum—mumamm;mmmmm
mdowﬂﬁﬁmchin‘buthchihnmﬁvmumdmuduxzw.Thcptimuydutynhl’mphn.in
mﬁ:hd:unlmothermirirmlk-da.isnocmpmdnceimmmdidmbm in his own mind: it consists
mmmmmdmmnMd%Tmtb-ﬂNMdhmw ro mankind without ad-
ditions or subtractions. In the word “ Read |” which opened the first revelation to Mubammad this call to Perfect
Prophethood is already fully expressed. The Law of God, the Eternal Truth behind the perceptible things, was laid
bagbdmbim,wﬂdn;mhemmhyhininiuinumcm Thus it would be wrong to translate here
igrd’ by “recite™—though the Arabic language certainly permits it—because recitation implies the delivery before an au-
Mdmthw:mmdmm—mdummtdmmaﬁmwthnwmnm
in the Prophet's memory, and there was no audience. On the other hand, “reading” implies the conscious following and
mulmhnﬂ:&unn!vmdswldm&bmmomidemu:mdthimwi&mdmbt.wthcthmﬁqnhdfmutl:e
Prophet. * At first he was under the illusion of having been ordered to read actual script, and this. he knew, he could
not do because he was illiterate. But when the angel concluded this Revelation, the Prophet understood, in sudden
ilhmimﬂnn.:hnhcuoaduedmreuivethenpimudmﬂdthSumedn;:lMchemiudsofthinmh
with all ies implications of responsibility und self-sacrifice overwhelmed him and filled him with awe.

17. Because he shivered from the excitement caused by the vision. The calming influence of a cover drawn owver
the whole body was known to the Arab kahanah (sing., Rdhin), or soothsayers, of pre-Islimic times, and it is very probe
ahhdm:ksmbydu?‘rophahdth-htmwmmmmmummﬁnhhhnﬁdmthemm
of visionaries.

thy of the exalted position of Prophethood. Thcuphmﬁmﬁmbymafducmmmubemdnidd
duthmdhﬁn‘bmmcinm.hmclyhmmhﬁulmd.mom.mmmpondiu with Khadijah's answer to
the Prophet: “. .. never will God humiliate thee,"—which means : “...muwillGodcmﬁuum_kuponthuvhkh
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Christianity in the Time of Ignorance® and
wrote the Hebrew script, and did write
in Hebrew out of the Gospel whatever God

unto him: “O uncle's son, hearken unto thy
brother’s son.®"—And Waragah said unto
him: “O my brother’s son, what dost thou
see?” Thereupon the Apostle of God tol

him what he had seen. And Waragah said
unto him: “That [was] the Angel of Reve-
lation whom God sent down upon Moses.
O, would that I werea youth! Would I were
alive when thy people drive thee away!"—
Then the Apostle of God said: “Why! Are
they to drive me away ?"—He said: * Yea
Never came a man with the like thou hast
come with but was persecuted. And if thy
day [of need] witnesseth me [alive], I shall
help thee with a powerful help."—Thereafter
" Waraqah took no part [in these matters]
until he died* And the revelation broke off.®

4) Ibn Shihab® said ;

OS5 e
al el 1 _pl, LAY oSG Ll
S5, oS G iyl
JB— sl eyl i
gy s L.g,.‘l ol &), o
a5y )l 6Tl s (] 1 e
e L€ pape Lol 5 (gl a0
— bl 25100 571 i
e (o210 [ il ey i
(Vs tele e L oy oL L
b33 (i 3 sich, Su o,
K. 5y55 50 Gyti e

Mawytcj)’?;ul,:a‘._]l; (t)
JB g laYl fnl_\.‘gaﬂ?cj o)

l'. L]

2L Motmmnnmnthm\mnqnhdiedhdmm

Prophet
the persecution by the Quraish starred. OnlylbnhbtqudFBLm)mdom:huWumhmpmmwhnmm
mmhmmdmmmdhhudhﬂmcnotha!’mphu: but as this account is coneradicred by the evidence of
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AND—whilSt speaking of the break in the
revelation—[the Prophet] said in his
narrative : [Once,] whilst I walked, I hearda
voice from heaven and I lifted my eyes—and
there was the angel who had come unto me
at Hird', sitting on a throne between heaven
and earth. And he inspired me with awe,
and I returned home and said: “Wrap me
up! Wrap me up!"” Then God, the Most
High, sent down [the Revelation]: “O thou
wrapped in a cloak! Arise and warn!"—
to His Words: “. . . and pollution shun | " %—
Thereupon the revelation became intensive
and continuous,

‘Abd Alldh ibn Yasuf and Aba Silih con-
curred with him®; and Hilal ibn Raddad
concurred with him,® [likewise] on the
authority of Az-Zuhri. And Yunus and
Ma'mar said * his shoulders." ™

(5) Musé ibn Isma'il related to us, saying: Abi
‘Awianah related to us, saying: Muasd ibn
Abi ‘Alishah related to us, saying: Sa‘id ibn
Jubair related to us, on the authority of Ibn
‘Abbas, concerning the Word of the Most
High: “Move not th wnﬂe with this to

e haste with it.” [Ibn "Abbas] said:

HE Apostle of God was severely affected

by the revelation, and would move his
lips*

And Ibn °‘Abbas said: "I shall move

them for thee in the same way as the

Apostle of God would move them."” And

Sa'id said: "I shall move them in the same

way as I saw Ibn ‘Abbés move them"—and
he moved his lips.

Thereupon God, the Most High, sent down
[the Revelation]: “Move not thy tongue
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24. Q lexiv, US. Thus for the first time the Prophet was ordered to preach Islam in public.

25. ie, with Yahys ibn Bukair (of imad of Tr. 3). This is a typical form of corrobaration adopted by Al-Bukhari.
He thus intimates thac he received the same Tradition independently from three different narrators, iz, Yabydl ibn
Bukair, "Abd Allth ibn Yosuf and Abd §alib; all of them heard it from Al-Laith (FB i, 22).

26. Here the reference is to'Ugqail (cf. émad of Tr. 3):he and Hilal ibn Raddid were disciplesof Az-Zuhsi, as also were
Yinue and Ma'niar mentioned in the next sentence. This shows that Al-Laith heard this Tradition from four suthorities.

27. —instead of the words “his heart" used by ‘Uqail (¢f. p. 19). Thus the difference between the narratives of
Yiinus and Ma'mar and those of ‘Uqgail and Hilal ibn Raddsd consisted in one single word.

28. Regarding the causes of the Prophet's suffering during revelations. see 1,8 Faced as he was with the tre-
mendous responsibility of exactly reproducing the Word of God, the Prophet was afraid lest he should forget the words
of the Revelation : he. therefore, used to repeat them rapidly while Gabriel was speaking.
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with this to make haste with it. Behold,
upon Us resteth the putting together there-
of and the reciting thereof."®

[Explaining, Ibn ‘Abbas] said: “It is for
Him to put it together in thy heart and
[then] thou shalt recite it."”

“And when We recite it thou [but] follow
its recitation."®
[Ibn ‘Abbis] said: “ —and liten unto it
and remain silent.”
“Thereafter, behold, its manifestation resteth
upon Us™

[Ibn ‘Abbas said:] “—thereafter, behold.
it resteth upon Us to make thee recite it.”

And after that, when Gabriel came unto him,
the Apostle of God would listen, and when
Gabriel departed the Prophet would recite it
in the way [Gabriel] had recited it.

(6) ‘Abdan related to us, saying: ‘Abd Allih
told us, n{mg: Yinus ¢ us, on the
authot:'zro Az-Zuhri ;—[Al-Bukhiri] said:
And Bishr ibn Muha I to us the
same,” saying: 'Abd Allih told us, saying:
Yimnus and Ma'mar told us, on the authority
of Az-Zuhrl, who said: ‘Ubaid Allih ibn

‘Abd Allih told me, on the authority of
Ibn "Abbis, who said :

THE Apostle of God was the most gener-

ous of men: and he was more generous
than ever during Ramadin, when Gabriel
came unto him—and he would come unto
him every night during Ramadin and impart
the knowledge of the Qur'in unto him:—
then, indeed, the Apostle of God was more
generous in [doing] good than the speeding
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2. This term indicates thet the version of Bishe fhe Mulbemmad was in every respect identical with that of ‘Abdin.

33. This can mean two things: Mwumgemth;nthmmindwhichbdwnin-wdondjmd,
thus, life to the earth: or chat he used to help others quickly, without the least delay.



