


TAFSIR - UL - QURAN

(VOL. 111)

Translation and Commentary of the

HOLY QUR’AN

BY

MAULANA ABDUL MAJID DARYABADI

Academy of
ISLAMIC RESEARCH AND PUBLICATIONS

Nadwatul Ulama, Lucknow-226 007
(india)



© Copyright Reserved Vide No. L-13832/93

ACADEMY OF ISLAMIC RESEARCH & PUBLICATIONS

P. 0. Box 119, Tagore Marg, Nadwatul Ulama,
Lucknow-226007 (India)

[The copyright of the Tafsir-ul-Qur‘an, containing a
revised translation and additions made in the com-
mentary by the author, has been transferred to the
Academy of Islamic Research and Publications by the
heirs and successors of the late Maulana Daryabadi.
This Volume contains translation and commentary from
Strah Banl Isra’il to Sarah F&tir. ]

(Corrected with Addition of Some Annexures)

Editions : First 1983
2 nd 1994

Series No. 172

ACADEMY
ISLAMIC
RESEARCH

AND
PUBLICATIONS §N

Printed at :

LUCKNOW PUBLISHING HOUSE
Lucknow.



Publishers Note
Transliterations
Abbreviations
1. Part XV

2, Part XVI

3. Part XVII

- 4, Prrt XVIII

5. Part XIX

6. Part XX

7. Part XXI

8. Part XXII

CONTENTS

XVII Stiirah Bani Israil
XVII1  Surat-ul-Kahf

Appendix I. Seven Slespers

Appendix II. Identification of Zul-Qamain
XIX Sarah Maryam

Appendix III. Ukht-u-Harun

XX Sarah Ta Ha

XX1 Surat-ul-Anbiyi
XXII Surat-ul-Hajj
XXIII Sorat-ul-Mominan
XX1v Sur_at-un-N ur
XXv Sarat-ul-Furqan

XXVI  Sarat-ush-Shu‘ara’
XXVII Sirat-un<Naml

XXVIII Siirat-ul-Qasas
Appendix IV. Historicity of Haman
XX1X  Surat-ul-f‘Ankabit

Appendix V. Was Mohammad Literate ?
XXX Sirat-ur-Ram
XXXI  Surah Luqman

- XXXII Surat-us-Sajdah

XXXIIT Sﬁratful-Ahzib

XXXIV Sdrat-us-Saba
XXXV SUrah Fatir

Index

Pages

vi

vii

-

3&& 8

74
95
i

142
172

201
226
236
262
277
311
331
340
374
389

404
413
423
442
453
462

476 -
493
510
525



© Copyright Reserved Vide No. L-13832/93

~ ACADEMY OF ISLAMIC RESEARCH & PUBLICATIONS

P. O. Box 119, Tagore Marg, Nadwatul Ulama,
Lucknow-226007 (india)

[The copyright of the Tafsir-ul-Qur’an, containing a
revised translation and additions made in the com-
mentary by the author, has been transferred to the
Academy of Islamic Research and Publications by the
heirs and successors of the late Maulana Daryabadi.
This Volume contains translation and commentary from
SUrah Banl Isr&’il to Sarah F&tir.]

(Corrected with Addition of Some Annexures)

Editions : First 1983
2 nd 1994

Series No. 172

ACADEMY
ISLAMIC
RESEARCH
AND
PUBLICATIONS J

UYHd

Printed at :

LUCKNOW PUBLISHING HOUSE
Lucknow.



Publishers Note
Transliterations
Abbreviations
1, Part XV

2. Part XVI

3. Part XVII

4. Prrt XVIII

5. Part XIX

6. Part XX

7. Part XXI1

CONTENTS

XVil Sirah Bani Isriil
XVIII  Surat-ul-Kahf

Appendix I. Seven Slespers

Appendix II. Identification of Zul-Qafnain
XIX Sarah Maryam

Appendix III. Ukht-u-Harun

XX Sarah T2 Ha

XXI Strat-ul-Anbiya
XXII  Surat-ul-Hajj
XXIII  Sgrat-ul-Momingn
XXIV  Suratun-Niir

XXv Sarat-ul-Furqén

XXVI  Siarat-ush-Shu‘ara’
XXVII Sdirat-un-Naml

XXVIII Strat-ul-Qasas
Appendix IV. Historicity of Haman
XX1X  Surat-ul-‘Ankabaut

Appendix V. Was Mohammad Literatc ?
XXX Sdrat-ur-Ram
XXXI  Surah Lugmin

 XXXII Sarat-us-Sajdah

8. Part XXI1

XXXIII Sarat-ul-Ahzab

‘XXXIV Sirat-us-Saba

XXXV Strah Fatir

Index

Pages

vi
vii

—-

38 8

74
95
11

142
172

201
226
236

262
277
31
331
340
374
389

404
413
423
442
453
162
476 -
493
510
525






Publisher’'s Note

The following appendices not forming part of the original work have been
included in this volume.

I Seven Sleepers

II. Identification of Zul-Qarnain
ITI.  Historicity of Hamian

IV.  Ukht-u-Haroon

V. Was Muhammad Literate ?

This liberty has been taken by the publishers, first, as the late author had
himself included a number of appendices, being the writings of other scholars, in
order to elucidate his notes, and, secondly, since the subject matter dealt with in
each of the above appendices is important enough to require more light to be shed
on it for the benefit of the readers.

Academy of Islamic Research and
Publications



SYSTEM OF TRANSLITERATION

The system of transliteration adopted in this work is given
below :

la bz

s ? ¢ ¢ (asmg ‘ump, mp)
¢ b ¢ gh

ot o f

& th ‘ Jdq

€ Ik

th J1

t kh ¢ m

> d un

3z s h

Jr s u (as vowel)

Sz s w (as consonant)
oS s i (as vowel)
A sh J y (as consonant)
s “ un
v dh - _" an (above the line)

by ", in (below the line)



Am.
1. Ch.
2. Ch.
Col.

1. Cor.
2. Cor.

Dt.
Ex.
Ez.
Ezek.
l. Jn.
2, Jn.
Ga,
Ge.
He.
Ho.
Is.
Ja.
Je.
Jn.
Jo.
Job.
Jon.
Josh,
Judg.
I. Ki.
2. Ki,

FEE
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ABBREVIATIONS

(1) BOOKS OF THE BIBLE

Acts of the Apostles.

Amos.

The First Book of the Chronicles.
The Second Book of the Chronicles.
Paul’s Epistle to Colossians.

Paul’s First Epistle to the Corinthians.
Paul’s Second Epistle to the Corinthians.
The Book of Daniel.

Deuteronomy : The Fifth Book of Moses.
Exodus: The Second Book of Moses.
Ezra

The Book of the Prophet Ezekiel,
The First Epistle General of John.
The Second Epistle of John.

Paul’s Epistle to the Galatians.
Genesis : The First Book of Moses.
Paul’s Epistle to the Hebrews.
Hosea. '

Isaiah,

The General Epistle of James,

The Book of Jeremiah.

Gospel according to St. john.

Joel.

The Book of Job.

The Book of Jonah.

The Book of Joshua.

The Book of Judges.

The First Book of the Kings.

The Second Book of the Kings.

The Lamentations of Jeremiah.
Leviticus: The Third Book of Moses.
Gospel according to St. Luke,



Mk,
Mt
Na,
Ne.
Nu,
1. Pe.
2. Pe.
Ph,
Pr.
Ps,
Re,
Ro.
1. Sa,
2, Sa.
8o,

1. Thes.
2.~Thes.

1. Ti
2, Ti
Tt.
Ze.

AAM.

““‘Ant,*’
Aq.

ASB.
AV.
AYA.

Bgh.

CD.
CE.
C.E.
DB.
DCA.

§ g 8 0 ¢ 8 g0 ¥HpOXE A EOEYI
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Gospel according to St. Mark,
Gospel according to St. Matthew.
Nahum.

The Book of Nehemiah,

Numbers: The Fourth Book of Moses.
The First Epistle General of Peter.
The Second Epistle General of Peter.
Paul’s Epistle to Philippians.

The Proverbs,

The Book of Psalms.

The Revelation of St. John.

Paul’s Epistle to the Romans.

The First Book of Samuel.

The Second Book of S8amuel.

The Song of Solomon.

Paul’s First Epistle to Thessalonians.
Paul’s Second Epitle to Thessalonians.
Paul’s First Epistle to Timothy.
Paul’s Second Epistle to Timothy.
Paul’s Epistle to Titus.

Zechariah,

(2) GENERAL

Abul ‘Ald Maududy, Urdu translator and commentator of the
Holy Qur'an,

Josephus’ ‘Antiquities of the Jews.' (Routledge, London).
Shih ‘Abdul Qadir Dehlavi (D. 1241 A.H./1826 CE). Urdu
translator and commentator of the Holy Qur’an,

Asad’s English Translation of Sahth al-Bukharl.

Authorised Version of the Bible,

‘Abdullah YUsuf ’All. English translator and commentator of

the Holy Quran.

Nasir-ud-Din ‘Abdullah Baighavl (D. 685 A.H./1282 C.E.).
Commentator of the Holy Qur’an, /
‘Book of Knowledge,’ 4 Vols. (Educational Book Co., London).
Pallen and Wynne’s ‘New Catholic Dictionary.” (New York),
McDannali’s ‘Goncise Encyclopedia,” 8 Vols. (New York).
Christian Era,

Hastings’ ‘Dictionary of the Bible,” 5 Vols. (Clark, London).
Smith and Cheetham’s ‘Dictionary of Christian Antiquities,’
2 Vols. (Murry, London),



DCG.
DV.
EBi,

EBr,

EL
EMK.
ERE,
ESS.
ET.
FWN.
GB.
GRE
HHW

HJ.
IA.

1Q.
JE.
LL.
LSK.

M.A.

[ ]

Hasting’s Dictionary of Christ and the Gospels, 2. Vols,
Douay Version of the Bible, .
Cheyne and Black’s ‘Encyclopedia Biblica,’ 4 Vols, (Black,
London).

‘Encyclopedia Britannica,” 29 Vols, 11th Edition, (London),
‘Encyclopedia Britannica,’ 24 Vols, 14th Edition, (London and
New York). Where no edition is specified, the reference is to
14th Edition,

Houtsma and Wensink’s ‘Encyclopedia of Islam,” § Vols.
(Luzac, London). ’
Hammerton’s Encyclopedia of Modern Knowledge, 5 Vols,
(Waverly, New York).

Hastings’ ‘Encyclopedia of Religion and Ethics,” 13 Vols.
(Clark, London).

Seligman’s ‘Encyclopedia of the Social Science,’ 15 Vols.
(Macmillan, London).

Cohen’s ‘Everyman’s Talmud,? (Dent, London).

Frazer’s ‘Worship of Nature,” 2 Vols. (Macmillan, London).
Ragg’s ‘The Gospel of Barnabas.” (Oxford).

Gibbon’s ‘Decline and Fall of the Roman Empire,” 7 Vols,
(Methuen, London).

‘Historians’ History of the World,” 28 Vols. (Thke Times,
London),

The Hibbert Fournal. (Constable: London).

Hadhrat ‘Abdullah Ibn.i-‘Abb3s. (D, 68 A H./688 C.E,) (A
companion and cousin of the Prophet),

Tbn-i-Qutaiba, (D. 276 A H./880 C.E.) Author of ‘Arabic
Glossary of the Holy Qur’&n.’

‘The Jewish FEncyclopedia,” 12 Vols, (Funk and Wagnalls,
New York).

Lane’s ‘Arabic-English Lexicon,” 8 Vols. (Williams and Norgate,
London).

Lane and Lane-Poole’s ‘Selections from the Kuran.’ (Trubner,
London).

Mawlina Mohammad ‘Al1r: (D. 1349 A.H./193]1 C.E.) Indian
Muslim leader. (Not to be confused with his namesake of
Lahore and a translator of the Qur’an). The references are to
his unpublished work, ‘Islim: The Kingdom of God’ (since
published as ‘My Life—A Fragment’ by Sh. M. Ashraf,
Lahore),

]



NSBD.
NSD.
NT.
OT.
PC.
Rgh.

RV.
RZ.

SOED.
SPD,
Th.
UHW.

VJE.

WGAL.

Zm,

[ =]

A New Standard Bible Dictiorarv (Funk & Wagnalls Co.,
New York).

‘New Standard Dictionary of the English Language,” 4 Vols,
(Funk and Wagnalls, New York).

The New Testament,

The Old Testament,

Tylor’s ‘Primitive Culture,” 2 Vols. (Murray, London).
Al-Riaghib al-Asfahanl, Husain b, Muhammad, Al-Mufradat fi
Gharib-il-Qur’an.

Revised Version of the Bible,

Imam Fakhruddin Raz1. (D. 659 A.H./1209 C.E,). Well-known
commentator of the Holy Qur’an.

‘Shorter Oxford English Dictionary,” 2 Vols. (Oxford).
Sale’s ‘Preliminary Discourse to the Translation of the Koran,’
prefixed as Introduction to Wherry’s ‘Commentary on the
Kuran,’” 4 Vols. (Trubner, London).

Maulana Ashraf °‘All Thanavl (B. 1280 A.H./1864 C. E.).
Urdu translator and commentator of the Holy Qur’an.
Hammerton’s ‘Universal History of the World’, 8 Vols.
(New York).

Vallentine’s ‘One Volume Jewish Encyclopedia.” (London),
Wright’s ‘Grammar of the Arabic Language,” 2 Vols.
(Cambridge).

Jar-ul-lah Zamakhshari (D. 538 A.H./1144 C. E.) Com-
mentator of the Holy Qur’an.
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PART XV

Sarah Bani Israil

The Children of Israil. XV1I
(Makkan, 12 Sections and 111 Verses)
In the name of Allah, the Compassionate, the Merciful.

SECTION 1

1. (st ... ») Hallowed be He!! Who translated His bondman? in
a night® from the Sacred Mosque* to the Further Mosque,’ the environs of which
We have blessed,® that We might show him? of Our signs.® Verily He! He is the
Hearer, the Beholder.®

2. (.. l:;( 3) And We gave MTs& the Book and made it a gui-
dance to the Children of Isr&il : take not beside Me a guardian!® -

3. (LK .. .%,3) O progeny of those whom We bore with NGhitl
verily he was a bondman -grateful. ’

1. ——the Mighty, the Glorious——

2. i.e., the holy Prophet. See P.I. n. 98,

3. The word ;.1 itself denotes a night journey. (3 is added to
emphasize the miraculous nature of the act—the colossal distance being covered in
a fraction of a single night’. " is here used instead of dJ‘, because when they say
4 J ! the meaning generally is, he oceupied the whole night in journeying.’ (LL).

4. (at Makka).

5. (at Jerusalem ; from whence he was carried through the seven heavens
to the presence of God, and brought back again to Makkah the same night). The
details of this ascension are to be found in the Ahadis of the Prophet abundantly.



2 Part XV

‘Asin, the Madrid professor of Arabic, has traced the great influence this Islamic
literature had nn Dante and other Christians of the Middle Ages. ‘Embellished
by later accretions, this miraculous trip still forms a favourite theme inmystic circles
in Persia and Turkey, and a Spanish scholar considers it the original source of
Dante’s Livine Comedy (Hitti, op. cit,, p. 114). Sce also EI. 1II. p, 567. Joew
properly denotes the site, not the building, of a mosque; hence there arises no
question of the existence or nat of the actual Temple at the time, It is called
‘furthest’ becausc it was at the time farthest place of the worship of one God from
Makka,

6. (hoth in a spiritual and in 2 material sense), The country of Canaan
was not only the homeland of several prophets but also a land ‘flowing with milk
and honey.” 'The harren rocky slopes that confront us today, carry traces of once
having been covered with vines and olive-trees ; with oaks and acacias, with fig-trees
~ and flowers.” (Marston, The Bible is True, p, 35),

7. (with his bodily eyes).

8. (and wonder). The well-known M‘irgj or Ascension of the Prophet is
generally believed to be corporeal ; but even allowing with some that it was merely
a vision, does the reducing of a prophet’s immediate experience to a vision detract
in the least from its reality or its authority?

9. (and none is His co-partner in these attributes).

10. ‘T am the Lord thy Ged . ., . Thou shalt have no other gods before
me. Thou shalt not make unto thee any graven image . . . . Thou shalt not bow
down thyself to them, nor serve them: for I the Lord thy God am a jealous God.’
(Ex. 20: 2-5) ‘And the Lord hath sent unto you all his servants the prophets . ..
They said: . . . And go not after other gods to serve them, and to worship them,
and provoke me not to anger with the works of your hands.’ (Je, 25: 4-6).

11. (in the ark). The descendants of the syrvivors of the great deluge had
all the more reason to be grateful to the Almighty.
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4. (.5 ... @ s) And We decreed!? for the Children of Isr8ll in the
Book:'* you shall surely commit evil't twice!® in the land and you shall rise very
high.1¢ '

5. (Ypis ., %%  Then when the promise came for the first of the
two,'? We raised against you'® bondmen of Ours!® endusd with great violence,?
so they entered the dwellings;?® and it was a promise® fulfilled

B. (s ... ) Thereafter We gave you a return of victory over
them? and We supported you with riches and children,?® and We made you a
numerous concourse.®

7. (a0 oYy If you will do well you do well for yourselves; and if
you will do evil, you shall sin egainst your own selves.” Then when the second®
promise came,® We ralsed up a people that they may disgrace your faces and
may enter the Mosque?® even as they® entered it the first time,®® and that they
may destroy with utter destruction whatsoever may fall under their power.®

8. (lnas ... se) Perchance* your Lord may have yet mercy on you;
and if you st/i/ revert,® We will revert likewise 3" And We have appointed Hell a
prison for the infide!s.

9. (1 ... oY Verily this Qur'n guides unto that path which is
straightest and bears glad tidings to the believers who work righteous deeds that
theirs shall be a great wage.

A

12.  (by way of forewarning).

13, ‘The Book’ may refer to any of the Revelations given to the Israelite
prophets. Probably here it refers to the prophecies of Jeremiah, John and Jesus
(on them be peace!) but the reference may also be to Le. 26: 15-39; Dt. 28: 15 f1,

14.  (by your sinning against God).

15. The allusion may be to the well-known destruction of Jerusalem first
by Nebuchadnezzar in 586 B. C. when the Jews were carried off to Babylonia in
captivity, and next by the Romans under Titusin 70 C. E,
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16. (in rebellion, and will sin against God and man). The Book of
Jeremiah in the Bible is full of forebodings consequent on the rebellious disposition
" of the Jews and their deeds of impiety. ‘The followers of Nebuchadnezzar massacred
the inhabitants of Jerusalem, the priests and the people, old and young, women
and children who were attending school, even babies in the cradle. The feast of
blood at last shocked even the leader of the hostile heathens, who ordered a stay
of this wholesale murder,” (Polano. op. cit., p. 320) The rabbis have assigned
‘various causes for the Babylonian exile. ‘Some authorities mention general
unworthiness ; others give specific sins, as idolatry, licentiousness, and bloodshed,
incontinency in the drinking of wine, too great indulgence to one another and failure
to reprove those who sinned . ... and neglecting the study of the Torah.” (]JE.
I11. p. 566).

17.  (judgments to be executed).

18, (O Jews!).

19. (as God’s instruments in carrying out His wrath). In the Bible also
the epithet ‘my servant’ is applied to Nebuchadnezzar, (Je. 25: 9).

20. (against enemy). ‘Nebuchadnezzar was most merciless toward the
conquered people.” (JE. I1X, p. 202) The Jewish king Zedekiah was seized while
fleeing, his sons were slain before his eyes, and he himself was blinded.

21. (capturing, pillaging and murdering). ‘And burned the house of the
Lord, and the king’s house ; and all the houses of Jerusalem, and all the houses of
the great men, burncd he with fire: And all the army of the Chaldeans that were
with the captain of the guard, brake down all the walls of Jerusalem round about.’
(Je. 52: 13, 14).

22. (given through the prophet Jeremiah). ‘And this whole land shall be
a desolation, and an astonishment ; and these nations shall serve the king of Babylon
seventy years,” (Je. 25:11).

23. (fully, and in every detail). ‘Jerusalem was destroyed. The temple,
palace and city buildings were burned, the walls broken down, the chief priest,
Seraiah, and other leaders were put to death, and many people again carried off.
The disaster became the great epoch-making event in Jewish history and literature.’
(EBr, XIII. p. 48) For the Biblical account of the catastrophe see La. 2: 1.5,

24. (through a nation friendly to you). See Ez. 1:1,2, 5§ is ‘a turn to
prevail against an opposing party ; victory.” (LL).

25, 4.e, We let you prosper for a long time after your return from
Captivity about 520 B. C. As regards the property :—*This is the number of them:
thirty charges of gold, a thousand chargers of silver, nine and twenty knives, thirty
basins of gold, silver basins of a second sort four hundred and ten, and other vessels
a thousand, All the vessels of gold and -of silver were five thousand and four
hundred. All these did Sheshbaz-zar bring up with them of the captivity that were
brought up from Babylon unto Jerusalem.’ (Ez. 1 : 9-11) As regards their
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number:—‘The whole congregation together was forty and two thousand three
hundred and threescore, besides their servants and their maids, of whom there were
seven thousand three hundred thirty and seven. (Ez. 2 : 64-65).

26. (multiplving you abundantly).

27. 1. e., that evil will only recoil on vourselves. All this was announced
to the Jews through their prophets.

’ 28. (of the judgments to be executed). Cf. the NT :—‘Bshold, your house
is left unto you desolate.” (Mt. 23: 38) ‘There shall not be left here one stone upon
another, that shall not be thrown down.” (Mt. 24 : 2) See also Mk. 13:2, Lk. 19:
43, 44, 21 : 6, 20; 24.

29, The reference is to the second destruction of the Temple, by the
Romans under Titusin 70 C. E.

30, i. e, the Holy Temple at Jerusalem,

31, i. e., vour enemies,

32. (under Nebuchadnezzar).

33. *The raging flames, the infuriated soldiers, the groans of the wounded
and the dying, all spoke with another voice, It was the judgment. The words of
John the Baptist and of Jesus of Nazareth had come true. Thousands perished in
the temple flames . . . . When the wall fell their pride turned into helplessness and
cowardice, and they sought to hide themselves in the subterranean passages. On the
same day the Roman soldiers made their way through the Upper City, burning,
plundering, and massacring,” (EBi. c. 2283) ‘The slaughter within was even more
dreadful than the spectacle from without. Men and women, old and ydung, insur~
gents and priests, those who fought and those who entreated mercy, were hewn
down in indiscriminate carnage. The number of the slain exceeded that of the
slayers, The legionaries had to clamber over heaps of dead to carry on the work of
extermination,” (Milman, History of the Fews, I1. p. 370) ‘Titus crucified so many
Jewish captives and fugitives during the siege of Jerusalem, that there was not
sufficient room for the crosses nor sufficient crosses for the condemned.’ (Klausner,
Jesus of Nazareth, p. 349).

34. 4> as uttered by God, is expressive of the certainty of an event,.
(LL).

35, (if you renounce your old ways of sin and rebellion, and come to
believe in the Last Prophet of God).

36. (to your life of guilt and rebellion, refusing to acknowledge the holy
Prophet of Islam). ‘

37. (to Our judgment). As usual, the warning went unheeded, Dire
consequence naturally followed soon, and the Arab Jews within a very few years
were wiped out of existence,
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10. (Wl ... 01s) And that those who do not believe in the Hereafter—
for them We have prepared an afflictive torment.
SECTION 2

11 (Yee . . ph) And man prays for evil® as he should pray for good,
and man is aver hasty.

12.  (Yead ., . Uar 5) And We have appointed the night and the day as
two signs;® then We blurred the sign of the night and made the sign of the day
illuminating that you may seek grace from your Lord,* and that you may know
the number of years’* and the reckoning; and everything*®* We have detailed in
full details.*®

13, (L. .. ¥ 2) And every man:** We have fastened his actions®
round his neck,'® and We shall bring forth unto him on the Day of Judgemsnt a
book?? proferred him open.

14 (e L "\jl) Read thy book; suffices to-day thy soul against theg
as a reckoner.

156, (Ny, ... o) Whoso is guided, it is anly for himself* that he is
guided, and whoso strays it is only against his soul*® that he strays: and not one
laden bears the joad of another.®® And We do not chastise®® until We have
raised a messenger.®

38. (out of ignorance ; mistaking evil for good).

39. (of Our providence and majesty). For ‘night’ and ‘day’ see P, XIII,
(nn, 465, 466).

40, (by doing your business in the daylight).

41, (and other divisions of time, by the regular alteration of day and
night).

42. (requisite to a perfect religion),

43, (in the Holy Qur’an).

44, {with Our infallible knowledge of who is going to he disobedient and
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who to be obedient).

45. (whether good or evil). _¢b in addition to its well-known meaning of
‘a bird’, means the actions of a man, which are the cause of his happiness and
misery, and which ate, as it were, attached to his neck as a necklace. (LL).

' 46. (like a collar which he cannot-get off ). So are his actions inseparable
from him ; and it is they that make or mar a man’s fortune.

47. 1. e., a scroll recording all his actions thereon.

48. 1. e. to his own advantage.

49, 1. ¢., to his own hurt.

50. This establishes and emphasizes once more the principle of personal
responsibility, so completely violated and negatived by the Jewish and Christian
conceptions of ‘mediation’, ‘satisfaction’ and ‘atonement’. Curiously enough, in
the early days of Pauline Christianity it was held that ‘Christ by His sufferings
made a payment to Satan to have him relinquish his might to man.” (CD. p. 77).

51. (of any nation or people).

52. (to preach and to warn).
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16. (\_;y--);...

131 5y And when We intend that We shall destroy a town®

We command its affluent inhabitants,® then they transgress therein, and thus the
word?® is justified on them. Then We annihilate it completely.

17. (pa ... g,) And many a generation We have destroyed after
NOh. And suffices thy Lord, the Aware, the Beholder, for the offences of His
bondmen.

18. (L as ... o) Whoso intends the quick-passing wor/d We hasten

to him3? therein whatever We please®® to whom We intend; thereafter We shall
appoint for him Hell where he shall roast, reproved, damned.®®

19. (LKXa . .. 5= ) And whoso intends the Hereafter and strives there-
for with due striving while he is a believer,® then those! their striving shall be
appreciated.

20. (L,suse ... ) To each—these and those—We extend the bestowal
of thy Lord,* and the bestowal of thy Lord is never restrained.

21, (Ohw=s . . . jl) See thou! how We have preferred some of them
over some others;®® and surely the Hereafter is greater in degrees and greater in
preferment.5®

22, (Naae .. <) Set not up along with Allah another god, lest you
sit down reproved, renounced.

53, (in consequence ol its persistent law-breaking).
54. (to obey Our message and messengers).

55. (of requital) i. e., the sentence ; the judgment.
56. (needing no other witnesses).

57. (certainly not as a mark of Our approval, but only in accordance with
Our universal Plan).

58. 1i.e., We allow him lavishly whatever He desires of the luxuries of this
world,

59. (so affluence in this world is no criterion of the approval and goodwill
of God).

60. (as right conduct must imply right Delief’).

61. (so far as the blessings of this world are concerned).

62. (in the matter of worldly gifts, with no distinction of the godly and the
ungndly). So that affluence is no criterion of one’s nearness to God.

63. (so the Hereafter alone is worth striving after).
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SECTION 3

23. (k& § ... a3 Andthy Lord has decreed that you should worship
none but Him,% and show kindness® to parents; and if either of them or both of
them atta:n old age®® with thee®, say not unto them: pooh!% and browbeat them
not,%® and speak to them a respectful speech.?®

24, (e . . aists) And lower unto them the wing of meekness out of
mercy,”t and say: Lord! have mercy on the twain as they brought me up when

young.”

25. (L ... &) Your Lord is the Best Knower of what is in your
sou!s;™ if you have been righteous,” then He is unto thee penitent,’® Forgiving.

26. (% ...<ls) And give thou™ to the kinsman his due,’” and a/so
to the needy and wayfarer; and squander not /n squandering.

27. (LS .. oYy Truly the squanderers are the brethren of the devils7s
and the Devil is eversungrateful to his Lord.

28. (L ... LI s) And if thou turnest away™ from them®® awaiting a

mercy from thy Lord which thou hopest,®' then speak to them a gentle word.

29. (L,.s . . ¥ Y¥s) Let not your hand be chained to your neck, nor
stretch it forth to its extremity,® lest you sit down reproached, improvished.

30. (s ... 0O) Verily thy Lord extends the provision® for whom He
will, and measures it out;®* He is in respect of His creatures Aware, Beholder.

64. See n. 10 above.

65. See P. V. n. 101

66. ——an age hard to please——

67. i. e., in thy life, O reader!

68. (for any other disrespectful word), i. ¢., do not deem anything of their
affairs burdensome, nor be rough or coarse to them, Ul ‘in its primary sense,
denotes one’s blowing at a thing that falls upon him, such as dust or ashes; . . .
or rather it is a word imitative of a sound, like ugh in English, both in sound and
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meaning, and in meaning like our interjection fok and fough denoting vexation, or
distress of mind, or disgust.” (LL). ‘

69. All this required some emphasis in view of the atrocious practices
current in many communities, specially the ‘abandonment’ of aged parents.

70. Alongside this ‘old-fashioned’ morality, observe the comments of a
thoughtful Westerner on the modern up-to-date ways of the Western families. ‘In
a society which is essentially technological and is being organized, at a rapidly
increasing rate, on purely mechanical lines the behaviour of an individual son
towards his father is of no great social importance . . . . Consequently, the European
father daily loses more and more authority over his son, and the son loses respect for
his father. Their mutual relations are being quickly overruled and—for all practical
purposes—annihilated by a mechanized society which has a tendency to abolish the
privileges of an individual over another, and—in the logical development of this
idea—also the principles created by family relationship.” (Leopold Asad, Islam at
the Crossroads, pp. 47-48).

71. 1. e., behave towards them in a humble and respectful way.

72.  This implies that the rearing of infants is primarily the business of the
parents, and not of the State. Apart from the horrors of infanticide, the world has
also known, even in some of the most famous civilization of the past and with the
direct blessings of sages and philosophers, the custom of ‘exposure’. Boys and girls,
‘exposed” by their parents, were taken by the State, and ‘reared and fed like brute
beasts for the vilest purposes of sensuality ; so that a man might commit the grossest
crimes unaware with one of his own children, and from these wretched human
beings the State derived a shameful impost.” (DCA. 1. p. 18).

73. (so mere outward behaviour is not enough; inward attitude is the
real thing).

74. (by habit, and uniformly obedient and respectful to the parents).
75. 1. e., those who make amends for their occasional and accidental lapse.
76. (O reader!).
77. i. e., friendship and affection, and assistance in time of need.
78. 1. e, like them in ingratitude. # signifies not only ‘a brother’, but also
‘an associate’, ‘a fellow’ and the like
o\,..\i! o e e S 35 40 A bl 3 1 ds 3 a_.l“é;‘ ;&_.j)l a o e, 5(3 Sl
(Rgh). See also P. XVI. n. 129,
79. (owing to thy inability, O reader!).
80. 1. e., from those who are seeking pecuniary help from thee.

3l. 1. e, if you do not on the occasion possess the wherewithal with which
to help others and are deferring your charity till God shall put vou in easier
circumstances.

82. . e, do not be either niggardly or profuse, but observe the mean
between the two extremes. )

83. 1. ¢., makes it ample and generous.

84. (for whomsoever He will), 1. ¢., makes it adapted to the circumstance.
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SECTION 4

31. (... Yy Kill not your offspring for fear of want:®® We provide
for them®® and for yourselves; their killing is a great crime.?’

32. {S ... Y5y Anddo not approach aduitery;® it is ever an abomi-
nation®® and vile as a pathway.%®

33. . ¥s) And do not kill anyone whom Ailah has forbidden®
except by right,** and whoever is killed wrongfully, We have surely given his next-
of-kin authority;® so let him not exceed in killing;®* verily he is ever succoured.?®

34. (Ny. . .lyaYs) And do not approach the substance of an orphan
save with what is best,® until he reaches the age of strength. And fulfil the
covenant;?” verily the covenant shall be questioned about.?®

35 (b ... Vgsts) And give full measures when you measure, and
weigh with an even balance,®® that is good,®® and the best interpretation.10!

36. (Y,-s...Ys) Anddo not thou go after that of which thou hast no
knowledge!?? verily the hearing and the sight and the hearts, each of them shall
be questioned about.

(Lyas ..

85.
fallacious economic argument that so utterly misled the ancients, has re-emerged
and is having a leading part. See P. VIIL nn. 143, 212, 213,

86. See P. VIIIL nn, 212, 213.

87. For this reform at least the credit, even according to the detractors of
the holy Prophet, belongs to him.
credit the abolition of infanticide.’

In the modern craze of ‘birth-control’ or contraception, the same

‘As a moral reformer Muhammad has to his
(ERE. VIII, p. 876). It was due to his efforts
that the custom so prevalent among many nations both in the East and West .
in Arabia came to an end (Robert op. ¢it., p. 97).

88. The Arabic word L is much more comprehensive than either ‘forni-
» which is restricted to the illicit sexual intercourse of ‘unmarried person’, or
‘adultery’ which also denotes ‘the sexual intercourse of two persons either of whom

cation’
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is married to a third person.” 3 is gencral. It denotes the sexual intercourse
between any man and woman, whether married or not, who do not stand to each
other in the relaiion of husband and wife. Note the very great importance attached
by the Qur’an to thiscrime. The words are not 157 ¥ ‘commit not adultery’, but
g \» &Y ‘approach not adultery’, or ‘go not nigh unto adultery’, thus impeding
all the ways and paths that could lead to it. Compare this austere attitude of Islam
with the sordid morality of the present-day West. ‘Sexual fidelity and discipline
are quickly becoming a thing of the past in the modern West.” (Leopold Asad,
Islam at the Crossroads, p. 47). Adultery ‘has become fashionable in both England
and America during the past few ycars.” (Scott, History of Prostitution, p. 226)
‘The old type prostitute who pranced about gaudily and drunkenly in the Strand,
Leicester Square,Piccadilly, and Regent Street, is a thing of the past. ... There
has been a huge increase in promiscuity among men and an ever greater increase
among women . . . . The results are that more and more every year is man turning
to so-called girls of respectability in order tosatisfy his sexual appetite’ (pp. 224-225).
‘Virginity among women is becoming something to snecer at.” (225). ‘Where all are
practising what is virtually prostitution there can be no such thing as prostitution’
(p. 228). :

89. i.e., abominable in itself; impure and debasing for the soul. Islam
condemns zind, or promiscuous unchastity in any and every form outright, whereas
it has flourished in all ‘civilized countries’, and even prostitution has been recogniz-
ed by them subject only to regulation by law or by custom. ‘In Egypt, Phoenicia,
Assyria, Chaldea, Canaan and Persia, the worship of Isis, Moloch, Baal, Astrate,
Mylitta and other deities consisted of the most extravagant sensual orgies, and the
temples were merely centres of vice. In Babylon some degree of prostitution appears
to have been even compulsory and imposed upon ali women in honour of the god-
dess Mylitta. In India the ancient connection between religion and prostitu‘ion
still survives,” (EBr. XVIII. p. 58).

90. 1i.e., conducive to many other sins and vices; cf extreme disruptive
tendency ; causing many diseases.

91. (to be slain).

92. i. e., except for a just and rightful cause.

93. (to demand full satisfaction).

94, i. e., he should not exceed the bounds of the Law by avenging the
slain person’s blood on any other than the slayer.

95. (by the Law so long as he keeps himself within its bounds). If he
carries the vengeance too far, then it is the other party which shall receive the
protection and support of the Law.

96. i, e., except with the best of motives. See P. IV. n. 493; P. V. n. 542.

97. i.e., every engagement that you have entered into consistent with the
Law.

98. Man is accountable for every engagement of his, big or small.

99. In short, observe the dictates of morality in every dealing of yours with
men, whether commercial, legal or social.

100. . e., proper in itself.
101, i e., leading uitimately to the best of results.

102. (O reader!) i. e., entertain no such opinion as you have no good and
strong reason to believe that it is true.



XViIl. SGrzh Bani Isrdil .

" !:;T"lzf: \\ "35«7‘:“.‘33
K (s 8500 G G50 B30 8y s 255 G a3 s 3801
PP NS 2007397 Sa¢ Go 23 GNBA 7 R s rae P94 07 Moy Vo 179%

e 3631 Gl 185 Ca BT sk USe e B8 AN g as S v
‘;,’/ P, cpss ’;‘ ORI TR $55005 A.f:’ 2 A4 5T 25 . ?" kG
MESIGAVRBAR OIS A NV T AR TSS et R L& ]
§ 25t @ns G -3 LR IS O W RO LS 8 Jholisi

) "4 ) . % .; %2 izt A s 4
AN G855 AN MR IN I SR IR s
Bl UL OB ST e il Us S 48 26a0T G3eiY ¢S snis,

{0

37. (¥%...Ys) And do not thou walk on the earth struttingly;10®
verily thou wilt not by any means rend the earth, nor canst thou attain the moun-
tains in stature. . ‘

38. (s ... %) Each of these! their vice is to thy Lord ever
detestable.

39. (Lgu ... &3) That'™ /s part of that wisdom which thy Lord has
Revealed to thee, 3% and set not up thou!® along with Allah another god, lest thou
be cast into Hell reproved, damned.

40. (ke ... 5.!,%!) Has then your Lord distinguished yourselves with
sons!?” and taken for Himself the females from amongst the angels?1%® Verily
you say a saying mighty.10°

SECTION 5

41. (V. ... 43 ) Assuredly We have propounded /{1 variously in this
Qur'an so that they'! might be admonished ;312 but it adds only to their aversion.

42. (M. ... JB) Say thou:!®® were there along with Him other gods,
as they'* assert, then they would have brought a way!!® to the Owner of the
Throne.

43. (1§ ...«n) Hallowed be He, and exalted be He above what
they say—a great height! .

44. (Lsié . .. ) There hallow Him!'® the seven heavens and the earth
and whosoever is therein.2!? And naught there is but hallows His praise, but you
do not understand their hallowing. Verily He is ever Forbearing,’’® Forgiving.}®

103. (O reader!) i. e., in a pompous and conceited manner.

104. i. e, the precepts.

105. (O Prophet!).

106. (O reader!).

107. (whom you highly esteem). The address here is to the pagans of
Makka,
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108. (as His daughters, and as goddesses). See P. V. 513.

109. (and so derogatory to Godhead). The blasphemy involved was
twofold ; first, the ascribing of any offspring to God, and secondly, the faminine
nature of that offspring.

110. 1. e, the subject of God’s absolute purity and ahsolutely unity.

111, 4. e, the polytheists.

112. (by the constant repetition and reiteration of the subject).

113. (O Prophet!).

114. . e., the polytheists,

115. i. ¢., these minor gods, if endowed with power and will at all, would
surely have endeavoured to contend with God, and would have asserted their
independence or executed their own will.

116. (very much like the tiny little creatures).

117. This leaves no room for heaven-gods, earth-gods or any other minor
gods. However strange it may sound to us, the fact remains that an earth-god and
a heaven-god have found a distinguished place in the pantheon of the mythologies
of Babylon, Egypt, India, Greece and Rome ; and ‘the ever-arching Heaven and the
all-producing Earth’ have also been conceived as ‘a Father and a Mother of the
world, whose offspring are the living creatures, men, and beasts and plants.” (PC. I,
p. 322) See also P. VII. n. 226.

118. (so that He does not seize you with His vengeance immediately).

119. (so that He shall forgive you, if even now you repent and mend your
ways),
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45. (. .. ¥%3t5) And when thou recitest the Qur'an,* We set up
between thee and those who do not believe!® in the Hereafter a curtain drawn
down,

46. (L, ... W=s) And We set up veils over their hearts lest they
understand it, and in their ears heaviness;!?* and when thou mentionest thy Lord
alone!® in reciting the Qur'an, they turn back as averters.1?

47. (s ... o¥) We are the Best Knower of that'?® motive with which
they listen to thee!?® and whenever they counsel together in secret, when the
wrong-doers say,'?? you but follow a man enchanted.!?®

48. (.. ... 1) See! how they propound similitudes for thee.1?
They have strayed away“" and cannot find a way.

49. (e .. VJ6s) And they'™ say: when we shall have become
bones!*? and fragments,*33 shall we in sooth be raised as new creation?
50. (lws ... ) Say thou: become you stone or iron-!

120. (to the infidels, O Prophet!).

12]1. (deliberately and of their choice).

122. Cf. the Bible :—‘Hear ye indeed, but understand not; and see ye
indeed, but perceive not. Make the heart of this people fat, and make their ears
heavy, and shut their eyes; lest they see with their eyes, and hear with their ears,
and understand with their hearts, and convert, and be healed.” (Is. 6: 9, 10).

123. (negativing the association of their gods and their intercession with
Him). : '

124. So averse are they to the doctrine of monotheism !

125. i e., of their motive. '

126. (O Prophet!) i. e., their only motive is to make a fun of thee, instead
of being instructed by thee.

127.  (to any Muslims who may happen to be in their company).

128. Calling the Prophet a mad man or an enchanted person is not much
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different from attributing the staggering achievements of this ‘most successful of all
prophets and religious personalities’ (EBr. XVI. p. 898. 11th Ed.) to epileptic fits
and to auto-suggestion—if not to downright fraud.

129. i. e., calling thee now a poet and now a lunatic, now a soothsayer and
now an enchanted one!

130. (far from the truth). Who are these ‘they’ ? Obviously not only the
Abu Lahabs and Abu Jahls of the past but also the Margoliouths and Torreys of
the present day.

131. 4. e, the pagans who denied Resurrection.

132. (bare of all flesh, in our graves).

133, 4. e, and even broken, crumbled particles of those bones. <k, is ‘an
old and decayed bone, or anything broken in pieces, or pounded.’

134. i. ., things far more removed from human life than the bones of a

dead man.
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51. (L j..Ws s) oranything created of the things more remote!*® in
your breasts.1*® Then they will say: who will restore us? Say: thou: He who
created you the first time.}3” Then they will wag their heads at thee,?3 and say:
when will it be? Say thou: perhaps it is nigh——

52. ()i ... s») The Day whereon He will call you, and you will
answer'®® with His praise,14? and you will imagine#! that you had tarried but little.}43
SECTION 6

53. (bw ... J o) Tellthou My servants’*® that they should say only
what is best.24¢ Satan would stir up strife among them; Satan is to man ever an
open foe 148

54. (3 ...%,) Your Lord is the Best Knower of you,'*¢ He will
have mercy upon you if He wills,14” or He will chastise you if He wills.34® And
We have not sent thee over them as a trustee.'¢*

55. (Lyy...<¢h s) And thy Lord is the Best Knower of those who are
in the heavens and the earth.’® And assuredly We have preferred some prophets
over some others,* and We gave D&ud a Scripture.1®

56. (% ... %) Saythou: call upon those whom you fancy!®® beside
Him; they are able neither to remove the distress from you nor to changse it off.1%

57. (L . .. sy Those whom they call upon?®® seek access them-
selves to their Lord, 2% striving which of them?!® shall be the nearest;'*® and they
hope for His mercy and fear His chastisement;**® the chastisement of thy Lord is
indeed ever to be guarded against.

135. (from capability to receive life). The phrase is equivalent to the saying:
W Jg oo §ae G ks

136. (and yet it shall be raised up).

137. (is He less powerful now than He was then?)

138. (in denial and derision).

139. (the cali).
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140. (uttered automatically).

14]1. (in extreme consternation).

142, (in the world and the grave).

143. (faithful and loyal) i. e, the Muslims who were naturally incensed
with the infidels.

144, (and kindliest, and not use harsh words, lest the infidels mav be further
estranged).

145. (taking pleasure in dividing mankind).

146. (all; knowing well the tendencies and dispositions of everyone).

147.  (by guiding you aright). )

148. i.e., if He so willeth in consonance with His universal Plan. He will
keep you on the wrong track, and thus you will be led to eternal damnation.

149. (so coercing the infidels into submission is out of the question).

150. (of angels and mankind; and mayv choose whom He pleases for His
messengership).

151. (in the past; so why should it be surprising that We have preferred
thee over all of them ?)

152.  ,y5 without the definite article Ji is ‘any writing or book, or any
divine book.’

153. (1o be gods).

154. (of that distress), i. e., -they are able neither to free vou from the
trouble altogether nor even to mitigate it.

155. (and are not mere figments of imagination, such as nature-gods, but
are real beings and good servants of God, such as angels, prophets and saints).

156, (by means of strict and rigid obedience to His laws and command-
ments), 4, is ‘a means of access, nearness, or intimacy.’

157. 1. e., of those devoted worshippers of God.

158, (to their Lord).

159. (like all mortals; and so independently of Him, far from benefiting
others, they cannot even benefit themselves, nor save themselves from harm).
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58. (dew .. 0V s) Notatown'®® is there but We are going to destroy
it before the Day of Judgement, or to chastise it'®* with a severe chastising;?é2 that
is inscribed in the Book.1%3

59. (u.£ . ..Ls And nothing hinders Us from sending the signs!®!
except that the ancients belied them.'# And!®¢ We gave to ThamUd a she-
camel as an illumination,’®” but they did her wrong.}®® And We send not signs
but to warn.16®

60. (L& .. .53 s) Reacall when We said to thee: thy Lord has encom-
passed mankind.'” And We made the vision We showed thee but a temptation
for man,!" and Jikewise the tree accursed in the Qurzn.'”? And We warn
them,'*3 but it only increases their exorbitance greatly.

SECTION 7

61. (b .. .3 s  Andrecall when We said to the angels: bow down
before Adam.1’* So they bowed, but Iblis did not; he said :27® shall | bow to one
whom Thou has created of clay?!7¢

62. (& ... J8)  /b/is'"7 said : bethinkest Thou : this one whom Thou
hast honoured above me? ——if Thou deferrest me till the Day of Judgement, |
will surely seize his progeny!’® save a few.

.lm‘

160, (populated with infidels).

161. i, ¢., its inhabitants,

162. (in the Hereafter).

163. (of Our eternal decrees).

164. (to them, O Prophet!), i. e, special miracles; miracles specified by
the pagans,

" 165. i.e., the pagans of former generatlons having the same mentality as

you have, rejected similar miracles.

166. ——as a case in point—-—-

167. (wherewith to see clearly) Or ‘an eye-opener’. See P. VIII, n, 546
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168. (instead of profiting by that miracle; and thus hastened the divine
wrath).

169. 1. e., as our final warning.

170. (by His all-comprehending knowledge ; so He well knows heforehand
whether a particular people would profit or not by a particular miracle).

171, (to find out who believes therein and who mocks thereat and rejects).
“The vision’ may refer either to the miraculous experience of Ascension or to any
other miraculous spiritual experience stoutly rejected and scoffed at by the pagans.

172. i. e, the tree called zagqum, thorny and bearing excessively bitter fruit,
springing from the botiom of the Hell. The pagans ridiculed the very idea of a
tree growing in the heat and fire of the Hell. See P, XXIII. n. 168.

173. (by Our constant warnings).

174. (the first man) See p. I, nn. 149, 150 ff,

175. (through sheer conceit).

176. (whereas I am made of fire—a superior material, as he thought).

177. (after he had been damned for his flagrant disobedience}.

178. (entirely, and bring them under my sway).
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63. (Lypws . ..J&) Allah said: be thou gone; whosoever of them
follows thee, Hell is your meed, an ample meed.

64. (04 .. 35=ls) And unsettle them whosoever of them thou canst
with thy voice,'’® and summon against them thine horse and thy foot, 8 share with
them riches and children and make promise to them,'8! and Satan promises not

but to delude.®?

65. (W, ... o) Over My bondmen thou hast no authority,8 and thy
Lord suffices as a guardian.t®*

66. (-, ...5,) Your Lord is He who speeds for you the ship in the
sea that you may seek His grace,*® verily He is to you ever Merciful.

67. (LS ... %) And when there touches you a distress on the sea,
those you call upon fall away except He alone, then when He delivers you on the
land you turn away,'® and man is ever ungrateful.

68. (38, ... zb1) Are you then secure that He will not cause a side
of land to swallow you ‘up, or send over you a sand-storm.®? and then you will
not find for yourselves a protector?

179. (by inspiring evil suggestions in their minds).

180. 1. e., collect all thy forces against them ; use every means in thy power
to seduce them.

181. (all sorts of things).

182. The sentence is parenthetical.

183. This makes it clear once more that Satan in Islam is not a sort of Evil
Deity. All through the Qur’an the message is that man himself acquires the habit
of sin through his weakness. The devil is not endowed with any power at all, his
influence being confined to suggestion and persuasion,

184, (in the case of those who trust in Him, and do not themselves readily
submit to the viles of the devil).

185. (by trade and commerce, O mankind!).

186. (from Him, as before).

187. (as a punishment from Him). _w\- is ‘A violent wind that raises the

pebbles, or a wind that bears along the dust and pebbles’. (LL).
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69. (L. .. G e Or, are you se.cure that He will not send you back
therein another time and send upon you a gale of wind and drown you for your

having disbelieved, so tiat you will not find for yourselves an avenger'®® against
Us?

pT0

70. (S ... ads) And assuredly We have honoured the Children of
Adam,1®® and have borne them on the land and the sea, and ‘We have provided
them with clean things, and We have preferred them with a preferment!®® over
many of them whom We have created.

SECTION 8

71. (33 ... ps) Rememberthe Day when We shall cal*®t alf mankind
with their record;*® then whoever will be given the book*® in his right hand——
those will read their book,'® and they shall not be wronged a whit.

72. (Y ... 5) And whoever has been blind!® in this world will be
blind? in the Hereafter and far astray from the path.

73. (s .. ols)  And surely?® they had nearly tempted thee away!es
from what We have Revealed to thee, that thou shouldest fabricate regarding Us
something else, and then surely they would have taken thee as a friend!

74. (3. .. YJ)s) And were it not that We had confirmed thee'®® thou
hadst almost leaned towards them a little.20° -

75. (‘s ...15Y, In that case®*! We would have surely made thee
taste the double of the torment of life and the double of the forment of death?®*
and then thou wouldest not find a helper against Us.

188. Or ‘prosecutor’, a. is ‘one who prosecutes, or sues, for a right, or
due’. And the phrase signifies: “Then ye shall not find for you any to sue us for the
disallowing of what hath befallen you, nor for our averting it from you.” (LL).

189. 1. ¢, mankind. The obvious meaning is that man is a creature honoured
and honourable, and this completelv contradicts the Biblical attitude towards man:
‘And it repented the Lord that he had made man on the earth, and it grieved him at
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his heart.” (Ge. 6: 6).

190. i. e, by peculiar privileges and endowments, not shared by other crea-
tures. That is the true place of man in nature. In the language of modern
anthropology, ‘the great superiority of man’s mental manifestations over those of all
other animals is too patent to be called in question by any serious worker in the field
af anthropolugy. Indeed, according to some eminent psychologists, the gap between
them cannot be bridged over by the doctrine of organic evolution.” (ERE. . p. 569),
“The attempt to minimige this remarkable disparity between man and brute has not
met with much support from any class of investigators.’ (ib).

191. (to judgment).

192. (of deeds). Or the phrase may mean:—‘We shall call every batch
of mankind with its leader.’

193. i. ., the register containing all his deeds

194. (with great joy and delight).

195. (to the ways of faith and rectitude).

196. (o the abode of peace and l;liss).

197. ) here is a contraction of 0f. This 0f is called the lightened Jf,
and is usually without government (WGAL. p. 284).

198. (O Prophet!) Some of the pagans had pressed on the Prophet for
certain privileges as the terms of their submission to Islam. g

199, (in a special measure, and had already, as a prophet, made thee
sinless). '

200. (in thy anxiety to win over those pagans to the cause of Islam), 1. e.,
thou wouldst have inclined to grant them some small concessions; but as even this
was derogatory to thy position as a sinless prophet, We prevented thee from this
inclination even. ‘Prophet’s not inclining to them little or much is understood from
¥} which requires this inference. (LL).

201. —purely hypothetical—

202, (because of thy very high responsibility as a prophet).
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76. (i .. .3 ) And surely they had almost unsettled theem from
the land that they might drive thee forth from hence. And in that case?¥ thay
would riot have tarried after thee but a little whi/e 208

77. (M ... &) This was Our®® dispensation with those whom We
sent before thee of Our messengers and thou wilt not find a change in this Our
dispensation.

SECTION 9

78, (bospis . . o) Establish thou®? the prayer from the declination of
the sun?® to the darkening of the night*® and the Recitation at the dawn;2i¢
verily the Recitation at the dawn is ever borne witness to.?!!

79. (L ... 3 And of the night keep the vigil therein as an act of
supererogation for thee;** perchance thy Lord will raise thee up in a station
Praised.?!?

80. (lxa ... %) And say thou: Lord! cause me to enter a rightfu!
entrance®* and cause to go forth a rightful outgoing,?*® and appoint for me from
before Thee a helpful®¢ authority.?!?

81. (8,»5... s And say thou: the truth is come®® and falsehood is
vanished : verily falsehood is ever vanishing.!?

82. (Ll . .J%s) And We reveal by means of the Qur'an what is a
healing®*® and a mercy to the believers;?? and it only increases the ungodly in
loss. #2?

83. (L3 ... WBlsy And when We show favour to man,*?® he turns
away??* and withdraws on his side;%% and when evil touches him, he is ever
despairing.2?®

203. (by their apparent solicitude). The Jews, envious as they were of the
holy Prophet’s reception and stay in Madina, had advised him, seemingly in all
sincerity, to emigrate to Syria, which, they said, had always been the land of the
prophets,

204. i. e, if thou hadst actually departed from the city.
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205. 1. e., had the Prophet departed, the unbelieving citizens too would not
have been left untouched for long. The Prophet’s departure was sure to prove a
. precursor of Divine wrath on them.

206. i.e., swift destruction of a people after the forced departure of their
prophet.

207. (O Prophet! and O reader!).

208. (from the meridian). This includes the two afternoon prayers, Zuhr
in the early, and ‘Asr in the late afternoon.

209. This covers the two evening prayers: Maghrib, immediately after the
sunset, and ‘Isha, after the full darkness of the night has set in. :

210. This makes a total number of five obligatory prayers, Early
Christianity had also ‘five stated times of prayer.” (DCA. I. P. 794) The word
OTj in the text means prayer, ‘because it comprises recitation of the wcrds of the
Kur’an. {(LL).

211, (by the angelic host). The morning prayer is singled out and empha-
sized perhaps because of its special importance and because of the holiness of the
hour. It is related in the Hadith that the guardian angels who are relieved at dawn
bear special testimony to the observer of the morning prayer.

212. (O Prophet!). _

213. (in the Hereafier). This ‘praised station’ or ‘place of praise’ is
according to the Hadith the post of intercession on behalf of others assigned to the
holy Prophet.

‘ 214. (at every stage of life, and when entering death).

215. (at every stage of life, and when rising at the Resurrection).

216. 1i. e., endowed with Thy succour.

217.  (over the infidels).

218. (and is come to stay ; has triumphed).

219. The triumphant progress of Islam not only exterminated idolatry from
its hotbed, and banished Judaism from its stronghold, but its reactions on
Christianity also have been far-reaching and profound. ‘From its most glorious seats
Christianity was for ever expelled: from Palestine, the scene of its most sacred
recollections ; from Asia Minor, that of its first churches; from Egypt, whence
issued the great doctrine of Trinitarian orthodoxy ; from Carthage, who imposed
her belief on Europe.’ (Draper, Intellectual Development of Europe, 1, p. 332).

220. 4. e, a cure for every moral, social and spiritual disease of man.

22). (who accept its rule and act upon it).

222. (since they oppose it and grow more and more obstinate in opposition).

223. (making his life comfortable and pleasant).

224, (from Us, ungratefully).

225, ({failing to realize that every blessing comes from God).

226. (again failing to realize that God is man’s sure and sole refuge).
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84. (e ... ) Say thou: everyone works after his disposition, 2%*

and your Lord is the Best Knower of him who is best guided on the path.?2¢
SECTION 10

85. (Wi .. ¢, And they®® ask thee regarding the spiit.®? Say
thou: it is only the Command of my Lord,?*! and of knowledge you have been
grven only a little 232 ‘

86. (MS,...cs Andif We willed, We could surely take away what
We have revealed to thee,*® then thou wilt not find against Us any protector.?3¢

87. (.5 ... Yu Exceptas a mercy from the Lord, verily His grace
unto thee is ever great.??®

88. (lyb...JH) say thou: if the mankind and the jinn leagued
together that they might produce the like of this Qur'an, they could not produce
its like,** though one to the other were a backer.

89. (LuS ... s And assuredly We have variously propounded all
manner of similitudes®” in this Qur'an for the mankind, yet most men have refused
everything except disbelief.

90. (e, ... J6s) And they®® say: we will by no means believe in
thee until thou causest a fountain to gush forth for us from the earth;

227, i e., according to the bent of his mind and his natural constitution.

228. (and also of him who is not so guided).

229. . e., pagans prompted by the Jews,

230. i. e., that soul of man,

231. (created, like other beings). This repudiates the position of those
polytheistic religions which hold the spirit or soul of man to be an independent
self-subsisting entity, co-eternal with God. In several Indian creeds the fundamental
principle is ‘the dualism of prakrats and purusa, ‘‘matter’”” and “‘soul’’.... The
result is a kind of trinity consisting of God, soul (or souls) and matter, each
category of being having independent self-existence, God is eternal ; so algo is each
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soul ; so also is matter. (ERE, 1. P. 60) The Greeks, and as their disciples, the
carly Christian Fathers, alvo shared the belief in the uncreated nature of the soul,
‘Belicf in the pre-existence of the soul prevailed widely among the Grecks from an
early date, and at a later time becawe a theory of their philosophers. The influence
of Greek thought in this respect was strongly felt in the early Christian Church,
and is still apparent to somc extent throughout the whole of Western civilization
(ERE. IT. X. p. 236).

232, (O mankind!) ‘Little’ as compared with-Divine Knowledge. Man is
endowed with as much knowledge only as he is capable of undcistanding and
utilizing ; and a knawledge of the nature of soul does not lic within his purview,
Even the physical nature of life is not quite easy for modern science to explain, and
this is admitted by the leading biologists themselves. See J. A, Thomson’s Science of
Life, p. 83, Aud a materialist philosopher has been led to confess:—‘The more
we learn about nature, the more do we become aware of our own ignorance, Every
problem that is solved, opens upva fresh series of problems not hitherto thought of.
The sphere of the Unknown is infinite : the sphere of the Known may be expanding
but is alszs finmite. We are no nearer to ultimate solutions than Thales or
Pythagoras ; the quest for ultimate solutions is merely the symptom of a disordered
mind.” (UHW. VIII. P. 5012;.

233. (by erasing it both from inemories and from written copies).

234. - (to plead on thy behalf with Us, O Prophet) . ‘

235. (so there is no fear of the possibility above set forth ever becoming a
fact).

236. 1. e., no code of law and ethics, no system of sociology could ever be a
match to the Holy Qur’an. See p. I, 99. :

237. (that they may be admonished by these wise precepts of the Qur’an).
‘For the unbelievers the warnings as well as the arguments were repeated day after
day, and through logic, parable and history every facet of the great Eternal Truth
was presented before their eyes. For the Muslims the fragments that were revealed
from time to time were so many messages from their Maker who was watching
their daily and hourly growth with more loving care and vigilance than the most
anxious parent, and helped them every now and then with a word of courage or
of caution.” (MA p. 85).

238. i, e., the Makkan pagans.
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91. (e ... 0&0) or there be for thee a garden of palms and vines
and thou causest rivers to gush forth in their miidst ;

92. (3 ... Lai ) or thou causest the sky to fali upon us, as thou
assertest, in pieces.?? or thou bringest Allah and the angels®® face to face with us;_

93. (¥, ..0% 51) or there be for thee a house of God, or thou moun-
test to the sky, and we will by ?N;) means believe even in thy mounting until thou
causest a book®! to be sent down to us which we may read. Say thou: Hallowed
by my Lord!*? | am naught but a human being sent as a messenger.243

SECTION 11

94. (¥,., ... Ls) And naught has prevented men from believing when
the guidance came to them except that they said : has Allah sent forth a human
being as messenger?®4 :

95. (¥, ... %) Saythou: were there on the earth angels?*® walking
about contentedly.?*¢ We would certainly have sent down to them an ange! from
the heaven as a messenger.24?

96. (laa... ) Saythou: Allah suffices as a witness between me
and you; verily He is in respect of His creatures ever the Aware, the Beholder.

(03

239. The allusion may be to Surah Saba, verse 9, and other similar passages.

240. (before us).

241. (bearing witness of thee).

242. (who alone is Omnipotent). .

243. (and what has the Messege I am charged with to do with all such
wonders?).

244. The humanity of the prophet has always proved a stumbling-block to
the polytheists believing in Divine ‘““Incarnation.’

245. (instead of men).

246. (as the familiar denizens thereof). ‘

247. (the principle being that an apostle is sent to a people, who is of their
own kind).
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97. (s ... ) And whom Allah guides he is-the rightly-guided,
and whom He sends astray——for such thou wilt by no means find friends beside
Him. And We shall muster them on the Day of Judgment lying prone,?*® blind,
deaf and dumb, their abode being Hell. As soon as it grows dull, We will increase
the Flame for them.24® _

98. (laar ... M) This shall be their meed because they disbelieved in
Our signs and said : when once we have become bones and fragments.2*0 shall
we in sooth be raised up a new creation?

99, (LS. ..M Do they®! not see that Allah who created the
heavens and the earth®® is Able to create their likes??** And He has appointed
for them a term of which there is no doubt; yet the ungodly have reiected every-
thing except infidelity.

100. (L, ... J) saythou:if it were you who owned the treasurers
of the mercy of my Lord,*® you would surely refrain from spending for fear;*®
and man is ever miserly.

(o

~.(:1'~ 5

SECTION 12

101, (Lo . . . 2s) And assuredly We gave Misa nine manifest signs?
—-—ask thou the Children of Israil——so when he came to them,?s” Firawn said

to him: | imagine thee to be enchanted,® 0 Mus4 !

248, (lying on their faces).

249, 4. ¢., add fresh vigour too.

250. (in our graves)

251, i e., those who deny the possibility of Resurrection.

252. the old and original Creator whose power of Creation has not
diminished—— L :

253. (by reviving the old souls and bodies).

254. i, ¢., if the highest Divine gifts were in your power, O infidels!

255, (lest they may be exhausted).

256. See P. IX. nn. 103, 104 ff.

257. i.'s., the Egyptians.

258. For sorcery of the ancient times see P. I n, 449.
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102. (L .. J¥)  Muisa said: assuredly thou knowest?® that none has

sent down these things save the Lord of the heavens and the earth as an
enlightenment, % and verily | imagine thee doomed,?®* O Fir'awn.

103. (s ...s%) Then he sought to scan them?? out of the land;z2e
therefore We drowned him and those with him,28¢ a// together.

104. (ua .. . s And after him,2%® We said to the Children of lsrail:
dwell on the earth; then when comes the promise of the Hereafter, We shall
assemble you all together 6

105. (1.% ... 3ils) And with truth?” We have sent down the Qur'an,
and with truth?®® it has come down, and We have not sent thee?? but as a bringer
of glad tidings and a warner.

106. (% . 675, And this is a Recitation which We have made dis-
tinct?'® that thou may recite it to mankind with slow deliberation,?”* and We have
revealed it at intervals.2™

107. (e .. . F) say thou: whether you believe it or believe it not,
verily those who were given knowledge before it, when it is recited to them, fall
down on their chins, prostrating.2?

108. (Yud . . 03,ms) And they say: Hallowed be our Lord! the promise
of our Lord was ever to have been fulfilled.2?¢ :

109. (k= .. 0s%2s) And they fall down on their chins weeping, and it
adds to their humility. )

259, (well in thy heart).

260. Moses here directly charges the Pharaoh not with ignorance but wilful
opposition to God’s authority. Cf. the Bible :—‘Then Pharaoh called for Moses
and Aaron and said, Entreat the Lord, that he may take away the frogs from me,
and from my people ; and I will let the people go, that they may do sacrifice unto
the Lord . . . . But when Pharaoh saw that there was respite, he hardened his heart,
and hearkened not unto them ; as the Lord had said.” (Ex. 8 : 8, 15) The mention
of God as ‘the Lord of the heavens and the earth’ in the Quranic answer of Moses
has a special significance, since Seb- (the earth-god) and Nut (the sky-god) formed
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principal gods of the Egypuan pantheon. ‘The earliest deities were the personifi-
cations of the sky and the earth.” (Petrie, Religious- Life in Ancient Egypt, p. 2§ See
ealso Sayce’s Religion of Ancient Egypt, p. 129
- 261. (io destruction). ,,5 is ‘destrucdon from which there is no rising

again.’

262. 1. e.. the Children of Israel.

263. (of Eaypt). Cf. Ex. 14:5.

264, See P. I.n.213.

265. 1. e., after his destruction.

266. (gathered out of various nations). This clearly, though only inciden-
tally, foretells the dipersal of the Jews.

267. i.e., in absolute purity ; with no shadow of doubt, ,

268. i.e. ‘with no corruption, distortion or ‘redaction’ whatsoever. Or
‘at the most opportune moment’ when the world longed and thirsted for this
Guidance.

269. (O Prophet!). )

270. ‘By U, is meant. We have made it distinct, and rendered it free from
defect, and explained the ordinances there.” (LL).

271. (so that the listeners may have better chances of comprehending it),

272. (as occasion required).  ‘His commandments were not promulgated in
the humdrum manner of the laws enacted by human legislators. indifferently
received by those that were required to obey them. They descended as occasion
required on a people waiting and watching anxiously to conform to them.” “When
the commandments were being revealed piecemeal, they engraved, as it were, on the
tablets of the Muslims’ memories because of the incidents connected with their
revelation . . . . As for the infidels, unrelaxing repetition and reiteration wore down
their prejudice and hostility, and truth at last triumphed and falsehood finally
vanished from Arabia.” (MA, pp. 36-87).

273. The allusion is to the fair-minded Jews who eventnally embraced
Islam.

274. (and so it has come to be fulfilled in the Qur’an and in the person of
the holy Prophet}.
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110. (S~ ... ) Saythou: call upon Allah*”® or call upon Rahman,**
by whichsoever name you call, His are the excellent names.?”” And shout not thy
prayer,2’® nor speak it low,?™ but seek a midway.?8°

111. (... Js) And say thou: a// praise is to Allah who has not
taken a son,2®! and whose is no associate in the dominion,?82 nor has He a protector
through weakness,?8% and magnify Him with a// magnificence.?8¢

o

275. - ——His personal name.

976. —-—His chief attributive name emphasizing the attribute of mercy and
compassion. The Makkans hearing the Prophet call ‘O Allah!’, and sometimes
also ‘O Rahman!’ in their crass ignorance imagined that he thus preached the
worship of two gods! This ludicrous misconception occasioned the passage. ‘

277. (each one bringing into clear light some particular aspect of His all-
round Perfection).

278. (while performing thy prayers, O Prophet! so that the pagans may
overhear thee and take occasion to blaspheme and scoff). ‘ '

279. (s0 as not to be heard by thy own adherents).

280. (combining warmth and fervour with humility and gentleness).

281. (byadoption). This repudiates the Christian doctrine of Adoptionism.
See P. I. n, 523, :

282. (as co-partner or sub-deity). This repudiates all Christian and pagan
doctrines of polytheism. '

283, (as imagined by many polytheistic communities).

284. i. e., glorify Him to the exclusion of all false deities and all unworthy
notions attributed to Him,
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Sarat-ul-Kahf

The Cave. XVIII

(Makkan, 12 Sections and 110 Verses)
In the name of Allah, the Compassionate, the Merciful.

SECTION 1
1. (bse ... 4uthy Al praise. to Allah who has sent down to His
bondman?®s the Book, and allowed no crookedness therein.?¢
2. (L~ ... \d) Straightforward*’ that it may warn®** of a severe

violence from before Him, and bring glad tidings to the believers. who work
righteous works that theirs sha!l be a goodly wage.®?

3. (W ... oS L) They will abide there for ever.

4. (Ms .. ,xs) And that it may warn those®*® who say: God has
taken a son.*!

5. (La. .. ALy No knowledge they have of it, nor Aad their fathers.**
Odious is the word that comes from their mouths; they utter not but a lie.?%

285 i. e, the holy Prophet. See P. I.n. 98.

286. The religion of Islam, says an eminent Christian writer, ‘is pre-
eminently a practical one, reflecting the practical and efficient mind of its originator.
It offers no unattainable ideal, no theological complications and perplexities, no
mystical sacraments and no priestly hierarchy involving ordination, consecration and
‘apostolic succession.” (Hitti, op, cit., p. 129).

287. (in itself, and also serving as a norm), The word qualifies ‘the Book.’

288. (the ungodly).

289. 1. ¢., the Paradise.

290. (in particular).
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291. The reference is clearly to the Christians, specially the Adoptionists,
‘who held that Christ was a mere man, miraélllously conceived indeed, but adopted
as the Son of God only by the supreme degree in which he had been filled with the
divine wisdom and power.” (EMK., IV. p, 1998) See aiso P. 1. n. 523,

292. (who invented such blasphemies). ,

293. (opposed not only to fact but also to reason). ‘For the men of the
first and second centuries there was nothing incredible in the idéa of the divinity of
Jesus Christ.  The world was full of gods and demons, impersonations of, or
emanations from, the Ultimate Being. Nor did it seemn improbable that these should
assume human form . . .. Even intellectual pagans, as time went on, were willing to
include Christ in their pantheon; they resented only the Christian claim to his
exclusive deification.” (EMK. 1V. p. 1997).
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6. (li.~ J.h) Thou art, as-if going to kill thyself over their foot-
steps out of sorrow"‘ for they do not believe in this discourse.2%

7. (e .. Ue ¥1). We have made whatever is on the earth a5 an adorn-
ment of it, that We test them?®— —which of them is best in work.

8 ﬁ' ...\ls) And We are going to make whatsoever is on it*’ a

bare soil.2%®
9. (Lxe...¢) Dost thou?® think that the people of the cave and

the inscription were of Our signs a marvel?3°
10. (lsy. .4 3) Re-cal/ when the youths took themselves to the

cave and said: O our Lord! grant to us mercy from before Thee and prepare for

us in our affair a right course.
11. (bae . .. L) Therefore We put a covering over their ears in the

cave for a number of years.?®
12, (et | ) Thereafter We raised them up that We might know

which of the two parties®® was best at reckoning the time that they had tarried.**
SECTION 2
13. (s» ... oF) We recount to thee their tidings with truth.%¢ They
were certain youths who believed in their Lord, and We increased them in
guidance. '

294. . i. e., in thy extreme solicitude and earnest zeal for their coversion. .

295. i. e., in the Qur’an promulgating the doctrine of perfect Unity.

296. i. «., mankind.

297. (on the Last Day).

298. . ., bereft of all life and activity.

299, - (O Prophet!). :

300. Who were they? The Holy Qur’an, as usual, laysstress on the
moral lessons of the story, and not on the identification of the persons concerned,
General opinion among the Muslim doctors favours the view that they were
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Christian——*Christian’ in the original, pre-Paulin sense of the word——vouths of
a good family in Ephesus, who, to avoid the-cruel and relentless persecution of the
Roman emperor Decius (250, C.E.), shut themselves up in a cave, and remained
thore.asleep for over three centuries, ‘Two Christians, Theodore and Rufinus,
write the story of the young martyrs on metal plates, which they place under the
stones closing the cave.” (ERE. XI. p. 428) For the Christian version of the
narrative, sce EBr. XX, p. 383. Ephesus, now Avasoluk and abaut 36 miles from
Smyrna on the railroad to Aidin, was Greek city in Asia Minor, and about 6 miles
from the sea, nealv opposite the island of Samos. The citv is mentioned several
times in the NT, ‘.:3)1 means ‘a tablet of lead. whereon were inscribed, or engraved,
the names of the People of the Cave, commonly called the Seven Sleepers, and
their ancestry, and their story, and their religion, and what it was from which they
fled; . . . and which was put upon the entrance of the cave.” (LL).

301. (sothat they slept undisturbed). Cf. the Christian account :—‘When
the emperor Decius persecuted the Christians, seven noble youths of Ephesus con-
cealed themselves in a spacious cavern in the side of an adjacent mountain; where
they were doomed to perish by the tyrant, who gave orders that the entrace should
be firmlyv secured with a pile of huge stones. They immediatelv fell into a deep
slumber, which was miraculously prolonged, without injuring the powers of life,
during a period of one hundred and eighty-seven years.’ (GRE. IIT, p. 413)
According to another and a fuller Christian account :—The Seven Sleepers of
Ephesus were Censtantine, Dinnvsius, John, Maximiam. Malchus, Martinian. and
Serapion—seven voung men, converts to Christianity, who during the persecution
of Christians under the Emperor Decius, A. D. 250, refused to bow before an idol
set up by the Emperor at Ephesus. The story goes that they fled to a cave in Mount
Celion, and that Decius, in his rage, ordered all caves in that mountain to be sealed.
Nothing was heard of them for 230 years, when they were discovered by some work-
men who were digging foundations. Awakened from their long sleep, they offered
coins of such antiquity that the attention of the authorities was attracted. They did
not long survive, and their bodies were taken for burial in a large stone coﬂin to
St. Victor’s Church, Marseilles. ,

302  (of the sleepers). ‘At the end of that time, the slaves of Adolius, to
whom the inheritance of the mountain had descended, removed the stones, to supply
materials for some rustic edifice; the light of the sun darted into the cavern, and
the seven sleepers were permitted to awake.! (GRE. ITI. p. 413).

303. (in the cave).

304. (as people even in the holy Prophet’s time had greatly differed there-
in). Although it is almost certainly ‘a Christian tale’, yet ‘the Jews of Makka
regarded the legend as their own property,’ (Torrey, op. cit., pp. 120, 35).
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14. (Wt ... Us,s) We braced their hearts when they stcod forths and
said : our Lord is the Lord of the heavens and the earth; never we shall cail upon
a god beside Him, for then we shall be saying an abomination.3

16. (W5 .. ..33) These, our people, have taken for themselves gods
beside Him®7-...— why then do they®® not bring for them a clear authority?"’f -
who does a greater wrong than he, who fabricates a lie against Allah.

16. (W ...53s) Andnow when you®® have withdrawn yourselves
from them®! and what they worship, except God, take yourselves to the cave;
your Lord will unfold for you some of His mercy, and will prepare an easy
arrangement®!? of your affair for you.

17. (s . . s, 5) And thou®’® wouldst see the rising sun veering away
from their-cave on the right, and the setting sun passing them on the left,3!* while
they were in the spacious part of ths cave, 3% that’'® is of the signs of Allah.

Whom Allah guides, he is the guided indeed, and whom He sends astray, for him
thou wilt never find a directing friend.

e

305 (firmand resolute before the persecuting tyrant and their own people).
The Decian persecution  (249-251C. E.) was most vigorous, ‘systematic and
thorough’, sparing neither women nor boys, and ‘produced more apostates than
even the latter persecution.” (ERE. IX, p. 746).

306. All this shows that the persecuted youths were monotheists and true
followers of the prophet Jesus, and not Christ-worshippers of the Pauline variety.
kbt stands for Wat 5 o} or Mt 53 J§ and means a saying, or an affair, that
exceeds the due bounds,

307. The Roman religion was a curious medley of animism, fetishism and
the worship of heavenly bodies. Many were the gods which figured in prayers and
litanies, and ‘twelve great gods to whom banquets or lectisternia were sometimes
offered’ formed ‘divine council.” (Reinach, Orpheus, pp. 102, 107).

308. ¢ e, our polytheistic people.
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309. (justifying their godhead}. The pronoun e, refers to the Roman

gods. e N
310. (O our brethren-in-faith!) Now they are taking counsel amony

themselves.

311. (at the risk of vour lives).

312. &, literally is ‘a thing by which one profits, or gains advantage or
benefur,” (LL). .

313. (O Reader!).

"314. ‘In the latitude of Ephesus, 38" wnorth, i. e., well above the sun’s
northern declination, a cave opening to north would never have the heat of the sun
within it, as the sunny side would be to the south. If the youths lay with their faces
to the north i, ., towards the entrance of the cave, the sun would rise on their right
side, declining to the south, and set on their left side, leaving them cool and
comfortable,” (AYA). '

315. (where they were inconvenienced neither by the heat of the sun nor 'the
closeness of the cave). id means ‘an intervening space, or an intermediate wide
space between two things.’ '

316. . e., the whole of the foregoing affair.
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SECTION 3

18. (&, ... 4—=) And thou wouldst have deemed them awaked’
whereas they were asleep, and We turned them over on the right and the left,
while their dog®!® stretched forth his two fore-legs on the threshold. Hadst thou
lookedst at them thou wouldst have surely turned away from them in fright and
wouldst have been filled with awe of them.

19. (s, . aiiS 5) Likewise®™® We raised them up that they might ques-
tion among themselves. There spoke a speaker from amongst them: how long
have you stayed? They said : we have stayed a day or part of a day. They said :
your Lord knows best how long you have stayed; now send one of you with
this your money™? in the city, and let him find which food is the cieaner there,32
and let him bring you a provision for that, and let him be circumspect.?? and let
him by no means discover you to anyone 32

20. (.. e+!) Verily they, if they come to know of you, would

stone you32* or make you revert to their faith,* and lo! then you shall never fare
well.

317. (perhaps from the freshness of their appearance and the beaming
radiance of their faces, O reader!).

318, (who had loyally followed them as they passed by him when fleeing to
the cave). An animal noted for its watchfulness and loyalty and devotion to man.
‘Dogs were among the first animals domesticated, appearing in Egyptian inscriptions
of 3000 B. C. and in many earlier records.” (C.L. III. p. 643).

319. 4. e., as miraculously as We had sent them to sleep.

320. (which obviously was the coin current in the time of their flight to the
cave),

321. 4. e., undefiled by its dedication to the Roman gods. ‘After a slumber,
as they thought, of a few hours, they were pressed by the calls of hunger; and
resolved that Jamblichus, one of their number, should secretly return to the city, to
purchase bread for the use of his companions.” (GRE, III. p. 413).
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322. (in his behaviour, so as not to arouse suspicion in any quarter).

323. (lest the persecuting tyrant may come up and besiege us).

324. (to death). The ferocity of the Decian persecution knew no bounds.

‘It would be ditficult tofind language too strong to paint its horrors.” (Lecky, ep. cit.,
1. p. 110} ’

325. (like too many of our people). ‘The defection was very large. The
pagans marked with triumphant ridicule, and the fathers with a burning indigna-
tion, the thousands who thronged to the altars at the first commencement of
persccution.” (Lecky, op. ¢it.,) Gibbon also speaks of ‘great numbers of unworthy
Christians, who publicly disowned or renounced the faith which they had professed.’
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21.

(Mazems . . B35 5) And likewise®?® We caused their affair to be lit upon

that they®?” might realise3? that Allah’s promise is true, and that the Hour ! there
is no doubt about it.32® Re-call when they®® were disputing among themselves
regarding their affair,®3! and then they said : build over thema building— —their
Lord is the Best Knower about them-—-- then those who prevailed in their affair
said : surely we shall raise over them a place of worship.?*

22, (lax) .. 0Jsau) Presently they®3® will say: they were three, the fourth
being their dog. And they will say : they were five, the sixth being their dog—-~
guessing at the unknown-——and they will say : they were seven, the eighth being
‘their dog. Say thou: my Lord is the Best knower of their number ; none knows
that except only a few; so debate not thou regarding their number except an out-
ward debating,®** and ask not anyone regarding them.

SECTION 4

23. (ta&. . @ ¥s) And never say thou’®® of a thing:
do that on the morning;

24, Y1) except with this reservation that Allah so will.%¢
And remember’thy Lord®’ when thou forgettest,®® and say thou: perchance my
Lord will guide me to something nearer to right®®® direction than this.34®

25, (WJ ...} s)  And they®!! stayed in their cave three hundred years
and added nine.%4?

I am going to

(s, L.

326. 1. ¢., in the same miraculous manner.
327. i e., the inhabitants of the city, who were Christians by now.
328. (with the greater certainty). The astomshmgly long sleep of these

youths, and their waking after so long a time is clearly reminiscent of the state of
the dead being raised to life.

329. This happened precisely at a time when the Christians, seized by a
new heresy, had begun to doubt and deny the fact of resurrection. ‘After 307 years,
n the reign of the emperor Theodosius II, a heresy breaks out, led by a bishop
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Theodore, denying the resurrection of the dead, and the emperor is greatly perturb-
ed. Then God suggests to Adolius, the proprietor of the field where the cave is to
build a sheepfold for his flock ; for this purpose the workmen use stones which close
the entrance of the cave, and thus the cave is reopened. God awakens the youths,
who think that they have slept only one night . . . Theodosius is informed of what has
happened and comes to Ephesus to the cave. One of the youths . . . tells him that
in order to demonstrate the truth of the resurrection, God had caused them to fall
asleep and then resuscitated them before the Judgment-Day.” (ERE. XI. p. 428).

330. 1. e., the people of the city.

331. (as to what sort of building should be crected over them). '

332. There still stands ‘on the eastern side of Mount Pion, overhanging the
road that leads from the temple of Diana to the Magnesian Gate of the city, ... a
rock-hewn church, close to a cave in which the “Seven Sleepers of Ephesus’ were,
according to the legend, saved from the Roman persecution by a slumber of some
centuries’ duration (DB. I, p. 725).

333. i. e., some of those to whom thou wouldst relate the story.

334. (and this outward debating is no other than the true recital of the
revealed facts),

335. (O Prophet!).

336. When the pagans as instigated by the Jews put three questions to the
Prophet regarding the nature of soul, the sleepers of the cave, and Zul-Qarnain,
he bid them come to him the next dav to receive the answer, but forgot to add ‘if it
please God’, for which omission he bad to wait for about a fortnight before any
Revelation was vouchsafed him relating to these matters.

337. (im every matter and on every fresh resolve).

338. (at the first moment of thy recovery from accidental lapse).

339. The purport is: my Lord is likely to support me with yet greater and
brighter proofs of my Prophethood than the answering of these posers suggested by
the Jews.

340. (answering the question about the sleepers of the cave).

341. i. e, the sleepers.

342, (years thereto), Perhaps 300 years according -to the solar calendar,
and 309 according to the lunar. In the ancient Christian versions of the story the
number of years given is 307 in the text, and 353, etc., as variants (ERE. XI,
p- 428, f.n.). See Appendix I at the end of this sdrah,
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26. (> ... @l Saythou : Allah knows best how long they stayed;®#
His a/one is the hidden know/:=dge of the heavens and the earth. How well He
sees and hears! They3!4 have no patron beside Him, nor in His rule He associates
anyone.

27. (Y=l . .. ¥)s) And recite thou what has been Revealed to thee of
the Book of thy Lord;%4% and none may alter His words,34¢ and never wilt thou
find beside Him a covert.

28. (b, ... .els) And endure thyself in the company of those who
call upon their Lord in the morning and evening seeking His countenance,? and
let not thine eyes rove from them3#® seeking the adornment of the life of this
world;*¥® and obey thou not him whose heart We have made to neglect of Our
remembrance,®® -and who follows his lust, and whose affair is exceeding the
bound.

29. (G- ... Js) Saythou: the truth is from thy Lord, let him there-
fore believe who will and let him disbelieve who will.?s Verily We have prepared
for the wrong-doers a Fire the awnings®5? of which shall encompass them; and
if they cry for relief they shall be relieved with water like the dregs of 0il3ss
scalding their faces.3¢ |ll the drink, and vile the resort !

343. faund it is His computation that is given here).

344. i, e., the scoffers,

345. (and with that recitation thy duty ends).

346. (of promise) i ¢., none can stand between Him and His will.

347. —poor and lowly as they are—

348. (in thy solicitude for theconversion of therich and well-to-do).

349. The meaning is: do not think that the conversion of the rich and the
powerful raises the dignity of Islam; it is the moral and spiritual grandeur of the
poor and meek that should be cared for.
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350. (in consequence of his owa foolhardiness). The allusion is to certain
pagans who had advised the holy Prophet to discard his indigent companions out
of regard for the proud and conceited Quraish chiefs. :

351. ‘Thus the element of guidance and directive control in the ego’s
activity clearly shows that the ego is a free, personal, causality. He shares in the
life and freedom of the Ultimate Ego who, by permitting the emergence of a finite
ego, capable of private initiative, has limited this freedom of His own free-will.’
(Igbal, op. cit., page 151).

352. (Compound of flame and smoke).

353. So unpleasant to look at.

354. (With its burning heat),
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30. (S ...0Y)y Verily those who believe and work the righteous
works — ~We do not waste the wage of him who does well jn regard to his work.
31, (. . . &dsl) These! for them are the Gardens Everlasting with
running streams. Bedecked they shall be therein with bracelets of gold and wear
they shall green robes of satin and brocade, reclining therein on the couches.
Excellent the reward, and goodly the resort !
SECTION 5

32, (ky3 ... o =) Proclaim thou to them the similitude of two men 355
We made for one of them two gardens of vines and hedged both with palms, and
We placed tillage in-between.

33. (¢ ... tK) Each of the two gardens brought forth the produce,3%®
and stinted not aught thereof, and We made a stream to gush forth in the midst
of the two.

34. (s ... U%s) And he had property.® Then he®8 said to his
companion®? as he spoke to him : | am better than you in substance and mightier
in respect of retinue.3%¢

35. () ... Jss) And heentered his garden,? while he was a wrong-
doer in respect of his own soul. .4nd he said :3%2 | do not consider that it will
ever perish;

355. (to illustrate the utter worthlessness of the life of this world divorced
from religion).

356. (plentifully).

357.  (other than the two gardens). £ is not only ‘fruit’ but also signifies,
‘property, or wealth, increased and multiplied ; or various kinds of property, or
wealth, increased and multiplied, and gained, or acquired, for onself.,” (LL).

ALK Lle oyl el Je o sledl JW G o ‘_;{_'_ s (Rgh.).

358. —an infidel—

359. —a believer—

360. (which means that all is well with me, and God is not at all ill-disposed
towards me).

361. (taking his companion with him with a view to mortifying him),

362. (confining his view to the immediate, material causes).
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36. (Ui ... us) norl consider that the Hour is going to happen; and

if | am brought back to my Lord,? surely | shall find something better than this as
a retreat.%84

37. (Y%, ...J6) Hiscompanion said to him ; as he spoke to him: art

thou a disbeliever in Him?® who created thee of dust; then of a sperm, and form-
ed thee a man.?

38. (1»1...K)) But® Heis Allah, my Lord, and with my Lord | do

not join anyone.

39. (s .. .YJs Why then thou saidst not when thou enteredest thy

garden : whatever Allah may will, there is no power save in Allah; If thou seest
then | am inferior to thee in substance and offspring;

40. (W; ... s.s) then perchance my Lord will give me something

better®®? than thy garden and send on it3® a bolt from the heaven®® so that it
become a slippery plane;

41. (W . .. ~a ) of the water thereof become deep- -sunken,?"° so that

thou canst make a search therefor.

363. (at all, assuming the possibilily of resurrection).
364, The man fondly imagined that his affluence was solely due to his

merit and not to any beneficence on the part of God.

365. (by thus denying the fact of resurrection).

366. (as for me).

367. (either in this world or the Next).

368. i. ., on thy garden which has made thee so arrogant and presumptuous.
369. (or some other sudden calamity unforeseen by thee).

370. (into the earth).
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42. (u-' .. k>l And his property was encompassed,®™ and lo! he
was wringing the palms of his hands®’? over what he had spent on it,3"® so it lay
fallen down on its trellises, saying : Oh ! would that | had not joined anyone with
my Lord!

43. (Lo .. £9) And there could be no party helping him as against
Allah, nor he could be an avenger Aimself.

44 (i . .. &e) Herein is a/l protection from Allah the True; excel-
lent is He as to the reward and excellent to the final end 137

SECTION 6

45. (Laa. . o 2Ys) Propound thou to them the similitude of the life of
this world.®’® It is as water which We send down from the heaven, then there
mingles with it the vegetation of the earth, and o ! it becomes dry stubble which
the winds scatter.??® And Allah is Potent over everything.

46. (3! .. . JWy  Riches and sons are the adornment of the life of the
world,?”? and the righteous works that last®™® are excellent with thy Lord in respect
of reward and excelleat in respect of hope.?”®

47. (a1, ... s2s) And beware of a Day when We will cause the
mountains to pass away,*® and thou wilt see the earth plain,®! and We will gather
them,®2 and We will leave of them not one.

48. (Vaey . 1.5 And they shall be sent before thy Lord in ranks.
Now you are come to Us as We had created you the first time.? Aye ! you
fancied that We had appointed for you no tryst.%84

TRv.

371. (with complete ruin, after he had received without effect this fore-
warning and admonition by his believing companion). For ¢ see n. 357 above.

372. (in extreme anguish).

373. (in this world). The words are intended both to comfort the poor
believers and to rebuke the vainglorious infidels.

874. (in the Hereafter).
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375.  (in respect of us fleeting luxuriance;.

376. (after it has been green and flourishing). Cf. a simile of the Bible :—
‘In the morning theyv are like grass which groweth up. In the morning it flouri-
sheth, and groweth up; in the (vening it is cut down, and withereth.” (Ps. 90: 5, 6).

377. (which is so transitory). .

378, oMl — Ul means, ‘acts of obedience, or good works, of which th
fruit remains for ever,” (LL).

379. i. e., best as the foundation of hopes for still greater rewards— far
bevond our merits.

380. (reduced as they shall be to stones).

381. (and bare of all eminences, O reader !).

382. 1. e., mankind.

. 383. i. e, alone and unclothed. Thus will be the rejectors of the Resurrec-

tion addressed. ‘

38%. (1o appear befure Us).
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49. (la-). .. =2 9) And the Book?385 shall be placed,®® and thou wilt see
the culprits alarmed at what is therein, and they will say : Ah! woe to us! what
ails this Book thst it leaves not any misdeed, small or great, but it has compre-
hended it! And they shall find present all that they had wrought; and thy Lord
wrongs not any one.’? :

SECTION 7

50. (Y ... U 3 ) And re-ca/l when We said to the angels :**® make
obeisance to Adam, and they made obeisance, but Iblls d/id not.*®® He was of the
jinn,”“ so he tresspassed the command of his Lord. Would you then®? take him
and his progeny as patrons instead of Me, whereas they are unto you an enemy?39?
Il is for the wrong-doers this exchange.?®®

51. (lam . . w5ait L) | made them® not present at the creation”of the
heavens and the earth,? nor at the creation of themselves; nor was | to take the
seducers as supporters,39¢ .

385. (of deeds, wherein one’s actions are recorded).

386. (in everyone’s hand).

387. (so there is no possibility of any omission or a wrong entry in that Book
of deeds).

388. (As also to other creatures).

389. See p. I. nn. 151, 152.

390. This categorically denies the myth of Satan’s being an ‘angel’ fallen
orvotherwise. The genii are made of fire, not of light as are angels, and like human
beings, can freely choose for themselves the path of right or wrong.

391. (O mankind!).

392. (always wishing ill of you).

393. 1. e, this choice of the devil and his band as patrons and protectors—a
dreadful choice is this! _

394. . ¢., Satan and his progeny.

395. (for help and advice). <u21 also signifies, ‘He caused him to be

present.” (LL).
396. So the very conception is absurd. .= though singular in form is

plural in meaning.
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52.

(B oL pna) And beware a Day whereon | shal! say :**-cry unto

My associates3® whom you. fancied.®®® So they will call upon them and they will
answer them not, We shali place between them*®® a barrier.«!

53. . (ba . .. 0m 21 ,5) And the culprits will see the Fire and |mag'ne
they are about to fall therein; and they shall not find therefrom a way of escape.
SECTION 8
54. (Nax .. ads)  And assuredly We have set forth all manner of para-

bles in'this Qur'an for mankind, but man is of all things the most contending.4°®

55.

(W .. LY Andonothing prévents mankind from believing ncw

when the guidance has come to them and from asking forgiveness of their Lord,
except that there may come to them the dispensation of the ancients®® or that the
chastisement may come to them face to face.

56.

(ﬁf ... ks AndWe do not send messengeks save as bringers of

glad tidings and warners,* and those who disbelieve!®® dispute with falsehood
that they may rebut thereby the truth; and they take My signs and what they are
warned of as a mockery.

397.
398.
399.
400.
401.

‘gods’).

402.
403.
404.

(to the polytheists).
(to protect you).
(to be ‘My co-partners, and whose- aid and support you presumvd)
, the polytheists and their ‘gods.’
(Wthh will make the polythe;sts entirely despair of the help of their

The phrase is equivalent with 52 § Jur o AST 0LV Jas O (Zm).
i. ., judgment in this world.

. (so that the message they deliver is to be judged on its merits, and its

truth does not depend on such extraneous facts as miracles or visitations of Divine
Judgment in this world).

405.

(perversely 1gﬁ0r1ng the merits of the Message)
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57 (). .. o) And who does greater wrong than he who is admo-

nished with the signs of his Lord and yet turns away from them and forgets what
his hands had sent forth?4%® We have set up veils over their hearts lest they should
understand . it,%7 and in their ears a heaviness; and if thou callest them to the
guidance,® {o! they will not let themselves be ever guided.

58. (YW ...<hys) And thy Lord is the Forgiver.®® Owner of Mercy 10
Were He to call them to account!!! for what they have earned, He would have
hastened torment for them, but for them there is a tryst, 2 and beside it they can-

not find a place to take themselves to
59. (l#, ... <ks) And these cities!é!* We destroyed them when they

did wrong, and We had appointed a tryst for their destruction. 44
SECTION 9
60. (L~ .. Jé3s) And re-cal/l when MUs&*'® said to his page:*!¢ | shall
not cease**? journeying until | reach the confluence of the two seas,*® or | shall
go on for ages.

61. (L ... &) Andwhen thetwo reached the confluence of the two,
they forgot their fish, 4* and it found its way into the sea freely.4®
62. (L& ... \k) And when the two had passed by,**! he said to his

page : bring to us our breakfast 422 we have indeed got toil from this journey of
ours,

406. (Of sins and misdeeds).

407. i, e., the truth; the Qur’an. See p. I, n. 47; P. 15, n. 122 above.
408. (O Prophet!).

409. (so He will forgive them if even now they embrace Islam).

410. (so He is giving them full respite in the world).

411. (here and now), '

412. (so they can yet escape).

413, (to the inhabitants of which was meted out exemplary punishment in

former times).
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414. (similarly the present-day infidels also have a fixed time for their
doom).

415. (Who was instructed by God to go in search of a particular servant of
God, who would impart to him such knowledge as even he did not then possess).

416. i. e, Joshua, who was Moses’ attendant and was to become his -
successor. In the Bible (Nu. 11:28) he is, according to various interpreters,
described as ‘the servant of Moses, one of his young men.’ (AV) ‘the minister of
Moses, and chosen out of many’ (DV), and ‘attendant of Moses, and one of his
young men.” (EBI. c. 2599) The servants and other dependauts of a Hebrew have
formed no unimportant element . . . . Hebrew servants shared in the family sacrifi-
ces and festivals . . . . Besides bond-servants, a Hebrew householder was likely to
have a number of hired servants.” (NSBD, pp. 260, 261).

417. (from marching on).

418, (where that particular servant of God was to be found).  “The most
probable geographical location . .. .is where the two arms of the Red Sea join
together, viz., the Gulf of Aqabah and the Gulf of Suez. They enclose the Sinai
Peninsula, in which Moses and the Israelites spent many vears in their wanderings,
(AYA).

419, . ¢., the cooked fish which they had with them for food.

420. (and this was an indication of the spot where Moses was to find that
holy man).

421, (that particular place, and were proceeding on).

422, Fish, salted thoroughly and exposed to the sun ‘was much in vogue in
ancient Egypt’ and ‘in great demand for provisions for the journey.” (EBL. c. 1529).
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63. (= ... J§) He said: look here! as we were proceeding to the
rock | became unmindful of the fish, and naught but Satan made me forget to
mention it to thce, and it took marvellously its way into the sea.

64. (laai .. J§) Misa said: that is exactly what we have been seek-
ing.##* Then they turned back on their footsteps, retracing.
65. (e .. .l=) Then the two found a bondman from Our own

bondmen,*2* on him We had bestowed a mercy from before Us*?* and him We had
taught a knowledge**® from Our presence.

66. (i, .. .J6) M0sa said to him: shall | follow thee that thou
mayest teach me of what thou hast been taught a directive knowl/edge.

67. (s ... J§) He said: verily thou wilt not be able to have patience
with me;
68. (\wu+ ... s) and how canst thou have patience over that which

thy knowledge does not encompass? 427

69. (L .. J&) Miusa said: thou wilt find me, if Allah will, patient,
and | shall not disobey thee in any affair.

423, i. ., that was precisely the place to which ‘we had been directed.

424. The Qur’an does not mention this servant of God by name. In Hadith,
he is called Khidhr or Khadhir, and is reported to have a life of hundreds of years.

425, He was certainly a saint, possibly a prophet.

426. This special knowledge consisted mainly of a pre-vision of the events of
this world, and was different from the Knowledge of Divine truths imparted to
Moses, though by no means superior to it,

427, i. e over things of a mysterious nature, which will certainly appear
to them as opposed to the Laws of God.
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70. (155 ... J&) He said: well, if thou wouldst follow me, then do
not question me of anything, until | begin to mention it myse/f.42
SECTION 10
71. (WA ... kb)) Then the two**® journeyed together until when they

embarked in a boat, he scuttled it.43® Musa said: hast thou scuttied it that thou
mayest drown the people thereof? assuredly thou hast committed a thing grievous.
72, (\pe ...J%) Hesaid: did | not tell thee that thou wouldst not be

able to have patience with me?

73. (\,~= ... J¥) MUsa said: do not take me to task for what | forgot

and do not impose hardship in my affair 43!

74, (S, Glb) Then the  two journeyed*® till when they met a
boy,** and he killed him. Mis3 said: hast thou killed an innocent!¢ person not
in return for a person?% assuredly thou has committed a thing formidable.

428. (and to interpret its meaning).
429. 1. e., Moses and his instructor.

430. (by pulling out a plank or two by means of a small axe which he had

with him).

- 431.  (by taking me to task for a mere lapse of memory).
432. (on the land).

433. (who had not yet reached the age of majority).

434. (for being a minor he could not be slain even as;a matter of retaliation).

435. (which fact makes the crime all the more horrible).
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PART XVI

75. (e ... Jé; Hesaid: did | not tell thee thou wouldst not be able to
have patience with me?

76. (L ... J8) Musa said: if | question thee regarding anything after
this, abandon me; surely there has reached thee an excuse from my side.!

77. (' ...l Then the two departed, until when they came to the
people of a city, they begged food from the citizens?; but they refused to enter-
tain the two.®> Then they, found therein a wall about to collapse and he set it
upright? Misd said: hadst thou wished thou couldst have taken a wage
therefor.®

78. (ae...dJb; He said: this shal/ be the parting between me and
thee,® Now | shall declare to thee interpretation of that over which thou couldst
have no patience.

79. (Laé ... W} ‘As for the boat, it belonged to poor men working in
the sea.” 1% wanted to damage it, as there was before them a prince confiscating
svery boat.?

1, (for parting with me).

2. Note that unlike modern towns, this ancient city had no hotels or
restaurants, and its inhabitants were bound, according to the moral notions
prevalent at the time, to act as hosts to all outside visitors and to offer them full
hospitality,

3. Which was a great offence in the social code of the day, and liable to
be judged very severely. Cf. Jn. 19: 15.

4. (by stroking it with his hand).

3. (like hired labourers, and thus apart from supplving ourselves with
much-needed provision, wouldst have conveyed to these rude people at least our
disapprobation of their conduct).

6. {as previously arranged).

7. {and earning their living thereby).

8. —~--who could see what the boatmen themselves could not——

9. ——(¢0 1did this in the boatmen’s own interest, and in order to save
them from dire want). .1,s here is in the sense of ‘before.’
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80. (145 ... W) And as for the boy, his parents were believers,® and
we!! apprehended!? that he might impose upon them exorbitance and infidelity;

81. (... Vs so we intended™ that their Lord should change for
them one better than he in piety and closer in affection.1®

82. (Lys...Lls) And as for the wall, it belonged to two orphan boys
in the town and underneath it!® was a treasure belonging to them,!? and their
father was righteous. So thy Lord intended that the twain should attain their
maturity and bring forth for themselves their treasure as a mercy from their Lord:
and | did it'® not of my own bidding.!® That is the interpretation of what thou
couldst not bear patiently.

SECTION 11

83. (155... &kess) And they®® question thee® of Zul Qurnain.® Say
thou: | shall recite to you some mention of him.2?
84. (L.....\Y) Verily We! We established him in the earth, and gave
him the means of everything.2
- 85 (L.... %) Thereafter he followed a way;?®

10.  (and the boy would have grown as an infidel).

11, The change from the ordinary singular ‘I’ to the majestic plural ‘we’
indicates full deliberation and strength of conviction on the part of the speaker,

12, -.& sometimes, as here, is synonymous with e

13.  (by their excessive fondness for him).

14. (by putting an end to the boy’s life).

15, (towards them).

16. (buried in the ground).

17.  (as heritage from their father but unknown to them).

18. i. e., all that you have not seen.

19.  (but as directed by God).
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20. i e, the pagans as instigated by the Jews.

21. (O Prophet!).

22, Literally ‘the two-horned’ ; identified by the majority of the commen-
tators with Alexander the Great; so named from his expeditions to the East and
West. He was actually represented on his coins with two horns. Horn in the Bible
is ‘a symbol of strength’, and ‘is frequently mentioned to signify power and glory.’
(CD. p. 457) In Hebrew usage ‘raising the horn of a people or an individual’ signi-
fies victory or pride, ‘‘breaking’ signifies ‘defeat.’ (ERE. VI. p. 792) Even
Moses (Peace be on him!) was represented with horns. ‘It has become a widespread
belief that Moses, when he came down from Mount Sinai with the tables of the
Law, had two horns on his forehead.’ (JE. VI, p. 463). Also EBi. c. 2111, see
Appendix 11,

23. (as Revealed by God).

24. (to attain anything he desired). ‘Alexander overawes the imagination
more than any other personage of antiquity, by the matchless development of all that
constitutes effective force. (Grote, History of Greece, VII. p. 468). ‘By no contem-
porary man had any such power ever been known or conceived. With the turn of
imagination then prevalent, many were doubtless disposed to take him for a god on
earth.” (pp. 465-66) ‘He never lost a battle, and he never retreated in face of the
enemy. If we consider the range of his operations no general of the ancient world,
not even Casar, and none of the modern world, not even Napoleon, can be com-
pared with him. All other commanders drew plans on a smaller scale. While they
played with fragments of continents, he played with continents’. (UHW. 1II. p.1423)
‘He had fired the imagination of the ancient world to such a degree that after his
death there was an Alexander cult and on coins his likeness displaced the likeness of
the gods.” (p. 1448). See also EMK. II. p. 911,

25. (to the west of his country). The first notable campaigns of Alexander
were in northern and western directions.
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86. (k- ... ) until when he reached the setting-place of the sun,?®
he perceived it semng'—" ina miry spring, and he found a nation?® nearby it.
We said:® O Zul-Qarnain! either chastise them or take the way of kindness in
respect of them.3®

87. (1§ ...JV) He said: as for him who does wrong® prevently we
shall chastise him, and then he shall be brought back to his Lord, and He shali
torment him with a formidable torment.

88. (Lw ...Ws) And as for him who believes and works righteously,
for him will be a goodly wage, and anon we shall speak to him some-thing easy

of our affair.?*
89. (L. ... () Thereafter he followed a way.*

90. (L& ... =) until when he reached the rising-place of the sun,* he
perceived it rising upon a nation for whom We had not set a veil against it.?
91. (s ...clsS) Thus it was. And surely We have encompassed in

knowlege® a// that was with him. :

92. (- ... @) Thereafter he followed a way,*

93. (¥4 ... .>) until when he arrived between the two mountains,*®
he found beside them a peopie who almost did not understand a word.?*

94. (\u .. .1J8) Theysaid: O Zul-Oarnain! Yajtj and M&jGi are doing
mischief in the Iand ;40 should we then pay thee tribute so that thou place between
us and them a barrier?

95. (LU .. . JB) He said: better than your tribute is that wherein my
Lord has established me;® so help me with your labour.** and | shall place
between you and them a rampart.

26. (to the western point where the expedition terminated. o ! and «
both signify the West. (LL). :

27.  ar, has two distinct meanings ; one, ‘he found it, lighted on it, attained
it,” having an objectivity, a correspondence with fact ; the other is the perceived it,
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pecame sensible of it,” having only a subjective import. Here it is used in the latter
sense, and the phrase means, ‘it appeared to him that the sun was setting.’

28. (of infidels). The reference may well be to Lake Ochrida to the west
of the town of the same name in south Serbia (Yugoslavia). It is about 50 miles
west of Monastia, 2260 ft. above sea-level, in a mountainous limestone region. ‘Its
waters are supplied by subterranean streams. Its chief outlet is the river Black
Drin, on the north.” (EBr. XIX, p. 989, 11th Ed.) ‘The water is so dark that the
river which forms the outlet of the lake to the north is called the Black Drin. Looking
at the sunset from the town, the observer would see the sun set in a pool of murky
watar.” (AYA).

29. (by inspiration).

30. (and unite them to the true faith). The choice beiween the two
alternatives rested with the invader-king.

31. (after preaching and warning).

32. That the King Zul-Qarnain was a man of God is implied all through
his story in the Qur’an; and if his identificatior. with Alexander the Great be
correct, the fact accords well with a reference in the Bible. (Dn. 11:3) ‘Itis
supposed that the Book of Daniel aliudes to Alexander when it refers to a mighty
king that ‘‘shall stand up, that shall rule with greater dominion’’ whose kingdom
shall be destroyed after his death.” (JE, I. p. 341) Jews, the only monotheistic
people of his time, were even ready to recognise him as the promised Messiah. ‘The
Jewish contemporaries of Alexander the Great, dazzled by his glorious achieve-
ments, hailed him as the divinely appointed deliverer, the inaugurator of the period
of universal peace promised by the Prophets. (VIII, p. 507) Josephus has described
in some detail Alexander’s visit to Jerusalem, and the trend of his remarks shows
that Alexander was a monotheist, ‘When he went up into the temple, he offered
sacrifice to God, according to the high priest’s direction : and magnificently treated
both the high priest and the priests. And when the Book of Daniel was showed him.
wherein Daniel declared that one of the Greeks should destroy the empire of the
Persians, he supposed that he himself was the person intended.” (‘‘Ant.”” XI, 8: 5).

33. (this time to the east of his country).

34, i. e., an eastern region.

35. Perhaps they were a people without clothes and without houses.

36. (so Ours is the only true, infallible narrative).

37. This time there is no indication of the direction ; probably it was, as
guessed by AYA, a continuation of the eastward campaigns.

38. a. is both ‘a barrier’ and a ‘mountain.” Here it means the latter.

39. (of Zul-Qarnain and his companions) : i. ¢., so unlike was their langu-
age. Now where to locate their country? The question has raised a medley of
answers. But the place most likely seems to be the eastern portion of Central Asia,
where there was a defile known as ‘Iron-Gate’ or ‘Bab-ul-Hadid’ (in Arabic), near
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Derbend in Hissar district, not to be confused with another Pass of Derbend which
is in the region of the Caucasus, and which is identified by Marco Polo as ‘Sudd-
i-Iskander’ or Alexander’s rampart. (Yule, The Book of Marco Polo. 1. p. 50) AYA,
who has made a special study of the subject, favours the view here adopted, and his
observations are wort‘hy of careful perusal. After rejecting alternative suggestions
he proceeds:—‘W¢ now come to the Irou Gate which corresponds exactly to the
Quranic description, and has the best claim to be' connected with Alexarnder’s story.
It is near Derbend in Central Asia, Hissar district, about 150 miles south-east of
Bukhara, A very narrow defile, with overcharging rocks, occurs on the main route
between Turkistan and India; latitude 38° N, longitude 67°E. It is now called in
Turki Buzghol Khana (Goat-house), but was formerly known as the Iron Gate.
There is no iron gate there now, but there was one in the seventh century, when the
Chinese traveller Hioucn Tsiang saw it on his journey to India. He saw two folding
gates cased with iron and hung with bells. Nearby is a lake named Iskander Kul,
connecting the locality with Alexander the Great’. See for confirmation of the
main descriptive facts EBr. XIII, p. 526, 11th Ed.

40. (by plunder and ruin when they make depredations into our land).
“They were the Mongol tribes on the other side of the Barrier, while the industrious
men who did not understand Zul Qarnain’s language were the Turks, with their
agglutinative language, so different from the language of Western Asia.” (AYA)
These turbulent tribes were descendants of Japhet, the son of Ncah. Of the
Biblical Magog only this much seems to be certain that he was a son of Japhet, all
else being mere conjecture. The expression ‘of the land of Gog’ is used in ancient
inscriptions as a synonym for ‘barbarian’ country. (See EBi. c. 1747; EBr. XIIL
p- 190, 11th Ed).

41, (and I do not ueed any monetary help or subsidy from you). Note
that Zul-Qarnain ascribed all his glory to God, and not to his own skill and ability.

42. i e., with manual labour.
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96. (\Js ... #) Bring me lumps of iron.** Then when he had evened
up* the two mountain-sides*® he said: blow! Then when he had made it a fire,
he said: bring me molten copper® ard | shall pour it thereon.
©97. (L. .. W) In this wise'’ they*® were not abie to scale it,** nor were
they able to burrow through it.®®
98. (& ... J¥) He said: .81 this is a mercy from my Lord;5? then when
the promise of my Lord‘3 comes,® He shall make it powder, and the promise of

my Lord is ever true.ss

99. (La ... uSys) And We will let,® them on that day, surge some of
them agamst others,"" and the Trumpet shall be blown,® and then We will muster
together.

100. (Wwg ... ltses) And We will set Hell on that Day unto the infidels
with a setting®*—
101. (L ... ud) unto those whose eyes had been under a covering

from My remembrance, nor had they been able to hear.®
SECTION 12
102. (¥y ... -3 Do then who disbelieve think that they may takes?
My bondmen mstead of Me,® as patrons? We have prepared Hell as an enter-

tainment for the infidels.
103. (V... J) Say thou: #3shall We declareitoyou the greatest losers in

respect of works?

43, This little detail is sufficient to rule out the possibiiity of the ‘great
wall’ of China being the rampart of Zul-Qarnain.

44, (the intervening space).

45. (and had put the bellows and fire around).

46. (so that it may enter between the pieces of the heated iron and the
whole become one mass).

47. ——after the rampart was finished——
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48. i. ¢, the turbuleat tribes of Y3ajiij and Majiij.

49, (by reason of its excessive height),

50. (by means of its firmness and thickness).

51. (in his gratitude to Ged after the work was completed).

52. Mercy of God in a double sense——first in regard to the king himself,
for his being able to construct the work, secondly, in regard to the peaceful inhabi-
tants of the locality,

53. (as to the eruption of Y&juj and M3juj about the end of the world).

'54. (to be fulfilled).

55. (so even this giant rampart is not above decay and destruction). ‘The
Barrier served its purpose for the time being. But the warning that the time must
come when it must crumble to dust has also come true. It has crumbled to dust.’
(AYA).

56. ‘Them’ may refer either to the turbulent tribes or to the mankind in
- general.

57. (owing to their enormous number),

58. (as the Hour approaches).

59. i..e., plain to look at.

60. (what the Prophet recited and preached to them owing to their hatred
of him).

61. (with impunity).

62. The grammatical copulation of ‘bondmen’ to ‘My’ is to stress the
absolute dependence of these creatures on their Creator, and thus to demonstrate the
utter folly of polytheism,

63. (O Prophet! to the infidels).
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104. (L . ..yl They are those whose effort is wasted in the life of
the world, and they imagine that they are doing wel! in action?%¢

105. (Uss ... &) They are those who disbelieve in the signs of their
Lord and in their meeting with Him, vain shall be made a/f their works, and We
will not allow them any weight®s on the Day of Judgement.

106. (15 . .. &¥3) That shall be their meed: Hell; for they disbelieved
and held My signs and My messengers in mockery.

107. (Y5 ... ool Verily those who believe and do righteous works,
theirs shall be Gardens of Paradise for an entertainment:

108. (¥p ... yds) abiding therein,®® they shall not seek any removal
out of them.

109. (bsa ... J) Say thou: were the oceans® to become ink for the

words of my Lord.*® the ocean would surely exhaust before the words of my
Lord exhausted, even though We brought another ocean for support.t®

110. (\as) ... §) Saythou: | am but a human being like yourselves;
revealed unto me is that your God is One God.”™ Whoso then hopes the meeting
with his Lord, let him do righteous deed,? and let him not join anyone in the
worship of his Lord.”™

64. (so mere exertion and toil, even in apparently good works, would be
of no avail, unless backed and impelled by true faith). J» here is in the sense
of flo,

65. (as all these works, even seemingly meritorious, have been divorced
{from true faith).

66. (for ever).

67. 4. e., the whole of the watery portion of the world. The surface of the
globe’, says an authority, ‘is really almost covered by one huge ocean, upon which
the continents float like islands, In fact, 79 per cent of the earth’s area is ocean,
and only 21 per cent is land. The volume of the ocean is eleven times the volume
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of all the land above sca level.  If the mountains of the earth and the deeps of the
ocean were smoothed out, the whole globe would be covered to a depth of one mile.

68. (to write them out therewith). By ‘words of my Lord’ are meant
words denoting His exellence, His attributes, and His perfection.

69. So interminable and inexhaustible are the words of God!

70. (and neither a “‘Lord’ nor an ‘Incarnation’~-the two chief props of
Christianity), Even the holiest of the prophets is no more than a mere mortal.

71. Which is quintessence and central truth of Islam as opposed to poly-
theism, trinitarianism, and dualism,

72. A-righteous work is a work according to the dictates of God.

73. So it is not a mere belief in monotheism that matters; all forms of
worship and adoration also are due to Him alone.
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APPENDIX 1

Seven Sleepers
(PERIOD OF SLUMBER)

By S. Abul Hasan Ali Nadvi

The story is extant in a number of versions: Greek, Syriac, Latin, Coptic
Arabic, Armenian, Ethiopic and Georgian and there is also no reason to doubt the
authenticity of the ancient texts. Edward Gibbon, who normally gives little
credence to the miraculous and outlandish stories, writes of this legend :

““The origin of this marvellous fable cannot be ascribed to the pious fraud
and credulity of the Modern Greeks, since the authentic tradition may be
traced within half a century of the supposed miracle. James of Sarug,? a
Syrian bishop, who was born only two years after the death of younger
Theodosius, has devoted one of his two hundred and thirty homilies to the
praise of the youngmen of Ephesus. Their legend before the end of the sixth
centurv was translated, from the Syriac into the Latin language, by the care of
Gregory of Tours. The hostile communions of the East preserve their memory
with equal reverence ; and their names are honourably inscribed in the Roman,
the Abyssinian, and the Russian calendar. Nor has their reputation been
confined to the Christian world.?”’

The duration of the time spent by the companions of the Cave in deep slumber
has been variously given in different versions, Some Christian writers reckon it to
be as much as 353 or 373 years but the general consensus of opinion is that the
youths slept for a period ranging from 300 to 307 years. In round numbers,
300 years in their solar calendar would come to 309 in the lunar calendar.

Ibn Kathir is of the view that the number of years spent in the cave, from
the time the youths miraculously fell into sleep to the time they were awakened,
was made known to the Prophet of Islam through revelation. The period given by
Ibn Khatir, too, is 300 years according to the solar calendar, and 309 according to
the lunar calendar. He further says that since every hundred solar years are equal
to one hundred and three of the lunar calendar, the Quran says: ‘‘and added nine’’
after “‘three hundred years’’.

1. James, one of the orthodox fathers of the Syrian Church was born A. D. 452; he began to
compose his sermons, A.D. 474 ; was wade bishop of Batnae, in the Distt. of Sarug, and
province of Mesopotamia, A.D. 519 ; and died A.D 521 {Assemanni, tom. i, pp. 288, 289). For
the homily de Pueris Ephesinis, see pp. 335, 339.

2. Edward Gibbon: The Decline and Fall of the Roman Empire; London (1808); Vol. III,
pp. 413.414.
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Most of the Christian sources as well as Gibbon and other Muslim writers hold
the view that the youths concealed themselves in the cave during the persecution by
Decius (A. D. 250), known by the name of Daqiants to the Arab historians.
Decius is known to have instituted an organised persecution of the Christians
throughout the Roman empire. The second sovereign mentioned in the traditions
is Theodosius II (408-450 A. D.) in whose reign the youths are reported to have
been awakened. Taking 250 A, D. and 450 A. D. we get an interval of 200 vears.
Gibbon relies on the traditions which give this period as one hundred and eighty-
seven years and, taking his stand upon it, exercises his wit to ridicule the period
mentioned in the Qur’an. Some of the earliest as well as recent commentators of
the Qur’an, for instance, Jamaluddin Qasimi and Abul ‘Ala Maududi have,
therefore, tried to explain away this apparent contradiction by putting forth the
view that the words ‘‘three hundred years and add nine’’, mentioned in the Qur’an,
simply repeat the then current traditional view instead of indicating any definite
period of the deep slumber of the youths. They argue that the above-mentioned
passage is to be read in the context of the preceding verses: ‘“(Some) will say:
Theyv were three, their dog the fourth . .. ”> This view is attributed to Qatadah and
Mutrif Ihn ‘Abdullah. The commentators who prefer this interpretation also point
out the succeeding verse which says: ‘“Allah is Best Aware how long they tarried””.
Their contention is that if God had revealed the exact period, He would not have
drawn attention towards His own perfect knowledge immediately after the verse in
question. This exrgesis is ascribed to Ibn ‘Abbas bat Altisi, another commentator,
points out that since Ibn ‘Abbas gives the number of the Companions of the Cave
as seven, he ought to have placed reliance on the period too, for, both the verses
mentioning the number of the companions and the period of slumber are followed
by asimilar warning about the true knowledge being with God alone.?

There are, however, several other eminent commentators of the Qur’an who
do not agree with this explanation. They hold the view that it is not correct to put
a construction on any verse which is not explicitly clear, Similarly, no interpreta-
tion should be acceptable unless it can be reliably explained with the help of
elaborate details. Imam Razi, a commentator of note, savs in the 7Tafstr Kabir:

““The verses intervening between the revelation: ‘(Some) will say : They
were three, their dog the fourth .. ..’ and the verse giving out the number of
years show that the two are entirely unconnected. On the other hand, the
passages ‘So contend not concerning them except with an outward contend-
ing’, and ‘Say: Allah is Best Aware how long they tarried’, do not refer to
any tradition or fable mentioned earlier, These can, therefore, only mean that
instead of relying on what others (Jews and Christians) say, one should pin

1. Ruh-ul-Mad’ani, ( Surat-ul-Kahf )
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one’s faith in the revealed truth.’’?

Shaikh-ul-Islam Ibn Taimiyah says: “‘The view taken by certain commenta-
tors, on the basis of the words: “Say, Allah is Best Aware”, that the Qur’an
quotes the traditions (in regard to the period of sleep) current among the Jews and
Christians, is erroneous. The period indicated is not repetition of what others say :
it is a revelation from God.”’?

It has to be remembered that the so-called discrepancy pointed out by Gibbon
in the period of sleep mentioned in the Qur’an, proceeds from the assumption that
the youths concealed themselves in the cavern during the Decian persecution.
Decius was proclaimed Emperor in September 249 A. D. and died in June,
951 A.D. It seems most probable that Decius was assigned the role of a villain in
this tragic drama, by the later scribes, owing to his atrocious cruelty in the perse-
cution of those Christians who disobeyed his edict to perform a pagan religious
sacrifice? in the presence of duly appointed commissioners, who were to issue a
certificate (libellus) that they had done so. This imperial edict is reported to have
heen issued in June, 250, and then early in 251, but a few months before the death
of Decius, the Commissioners seem to have ceased their activities. Decius, who
ruled for less than two years, had to spend the greater part of his brief rule amidst
the cares of war, first against the Emperor Philip and then against the Goths. His
final engagement took place on a swampy ground in the Dobruja in June 251 and
ended in the defeat and death of Decius.4 He perhaps never got the time to visit
his far off eastern dominions : at least the accounts of his rule given by the histarians
are silent ahout any such excursion by him.

The ecclesiastical writers of the fourth or fifth centuries seem to have exag-
gerated the earlier martvrdoms owing to the implacable and unrelenting zeal which
filled their own breasts against the idolaters of their own times. Gibbon says, on
the authority of Origin, that the number of early martyrs was very inconsiderable
and that, under the rigorous persecution of Decius ; only ten men and seven women
suffered for the profession of the Christian faith.® These accounts are, however,
silent about anv persecution of the Christians in or around Ephesus under the
orders of Decius.

1. Tafsir-i-Kabir, Vol. 111,

Al-Fawib al-Sahik liman baddala dim al-Me:fh,

See Encvclopaedia Britannica (1968), Vel. 1, p. 157, Art. Decius. Tt was, however, not under

the reign of Decius, but much earlier, under Trajan (98-117 A.D.) that those accused of Chris~

tianity were first directed to offer sacrifice to the heathen gods. These who refused to da so

were to he punished for a crime exposed to capital punishment. Under Trajan were martyrised

Symeon, Bishop of Jerusalem, and Ignatius, Bishop of Antioch, (George H. Dyer: History of the

Christian Church, New York-1896, Val. I, pp. 65-66).

4. Historlans’ History of the World (London-1908), Vol. VI, pp. 413-14 and Edward Gibbon: The
Decline and Fall of the Roman Empire : (London-1909), Vol. I, pp. 246-50.

5. Edward Gibbon : The Decline and Fall of the Roman Empire : (London-1909), Vol II, p. 98.

mgc
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It seems that the concealment of the Christian youths was a local affair of
minor significance to attract the attention of the historians. On the other hand,
their miraculous awakening after the prolonged sleep, their dramatic appearance in
the city and their presentation before the authorities must have been a memorable
affair raising a tumultuous commotion in the entire Christendom. The story of the
Seven Sleepers, with its reminiscences of classical mythology, must have captured
the imagination of the clergy and the laity, the poets and the historians, making it
one of the most enchanting fables of the day.' The point of the story does not,
therefore, lie in the name of any given Emperor mentioned by the later scribes but
in the fact that the beginning of the period of slumber coincided with the reign of
an Emperor who persecuted the Christians. Viewed from this angle, it seems
highly probable that the Seven Sleepers hid themselves in the reign of Hadrian?
(P. Alius Hadrianus) who donned the imperial purple for a fairly long time from
11710 138, In April of A.D. 129 Hadrian undertook a long journey to the eastern
provinces of the empire, from which he did not return to take up his residence on
the Tiber until the year 134. It is not necessary that the persecution of the
Christians of Ephesus should have taken place in the presence of Hadrian or even
under his orders. - In the extensive dominions of the Roman Empire, any magis-
trate who exercised in the provinces the authority of the Emperor, or of the senate,
1. *“Hadrian learnt on August 11, 117 in Syria, of Trajan’s death and assumed the gavernment. For\

12 of his 20 years a« emperor Hadrian was absent from Rome, which was perhaps the most notable’
feature of this principate. 1n 121 Hadrian left Rome on one of his first travels. He toured first to
the West and then to the East; traversing Asia Minor he returned by way of Sicily to Rome by the
end of 126, The next year was spent at Rome, and, after a visit to Africs, he set out on his
second great journev in September 128. He travelled by way of Athens. In the spring of 129,
he again visited Asia Minor and Syria, where he invited the kings and princes of the East to a
meeting at Samosata. Having passed the winter at Aptioch, he set out for the South in 130,
He ordered Jerusalem to be rebuilt under the pame of Aelia Capitolina, to be peopled with
gentile Roman citizens, and then made his way through Arabia to Egypt. Hadrian returned
through Syria to Europe, but was obliged to hurry back to Palestine to deal with the Jewish
revolt that broke out in 132, For a while, he commanded in the field himself, then in 134,
leaving the conduct of affairs in the hands of Julius Severus he returned to Rome. He died
at Baiae on June 10, 138,

Palestine blazed with the iast and the most desperate of ity rebellions, for three yenrs, '
during the reign of Hadrian. When the end came in 133, Jerusalem was a ruined and largely
depopulated city. The holy city was henceforth prohibited to the Jews.

Hadrian was “proud and vainglorious, envious and destructive, hasty and revenneful,
inquisitive into other man’s affairs, and often induced by sycophants to acts of cruelty and
injustice. He permitted the reviva! of the persecution against the Christians, and showed many
instances of a2 bad disposition, which it was the whole study of his life te correct or to
cenceal.” [ The Historians' Histary of the World; (London-lgﬁa); Vol. VI, p. 281},

“Hadrian was no old Roman", writes George H, Dyer, “but a modern spirit, curious,
religious, and skeptical, He maintained Trajan’s policy, but cautioned against wholesale
accusations.” (A History of the Christian Church,: New York-1896, Vol. 1, p. 66).
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and to whose hands alone the jurisdiction of life and death of the subjects was
entrusted, could have behaved as a remorseless tyrant, ‘It is not improbable that
some such functionaries of the State, stimulated by motives of avarice or of personal
resentment, might have been more zealous in enforcing the royal edict. This is no
mere assumption, for we can find analogous exalmples in every age. We can thus
reasonably conclude that the Companions of the Cave concealed themselves during
the reign of Hadrian, who visited Ephesus, and yhey were raised from their deep
slumber in the time of the younger Theodosius. This, if agreed, would not only
bring the Christian traditions in conformity with the period indicated in the Qur’an,
but also sap the very foundation which provided Gibbon with an opportunity to
deride the Divine revelation. And this appears to be all the more reasonable
because no extant source is definite about the heginning or even the end of the
prolonged sleep of the youths. There is also a wide variation between the periods
reckoned on the basis of various sources by different authorities. The Syriac sour-
ces, for example, claim that the Seven Sleepers woke up in 425 or 437 A. D. while
Greek traditions fix the incident in 446 A, D. or the thirty-eighth year of the reign
of Theodosius II.

It is our unalterable faith that the Qur’an, being the custodian of the
revealed truth and earlier scriptures, is much more trustworthy than all those
ancient texts which were always open to changes and amendments.

The persecution of the Christians, falsely charged with burning the Roman
capital, and punished with the most horrid tortures, had been initiated by Nero as
early as in 64 A. D, and it continued unabated under Trajan, Hadrian anc
Marcus Aurelius, There were occasional periods of peace in between long years of
persecution till Constantine embraced Christianity in the beginning of the fourth
century. The perplexity produced by the scant and discordant historical material
about the early years of Christianity is another reason for not placing reliance, as
did Gibbon, on any particular tradition or an ancient text in regard to the exact
period and dates of the prolonged sleep of the Seven Sleepers. After all, the
hiding of a small band of unknown persons in a far off province of the empire,
would have been a minor incident of no significance. Their awakening, on the
other hand, during the reign of an Emperor who professed the faith of the perse-
cuted fugitives, must have stirred the imagination of the people.

The real significance of the story can, however, be realised in the context of
the then raging controversy about the resurrection of the body and retribution in the
Hereafter, An irrefutable evidence, an overwhelming demonstration of the life /after
death was then required to revive the belief in resurrection, and the event did
happen to proclaim this eterna] truth, which saon became the most popular and
widely circulated story throughout the Roman empire. As it could be hoped, in
such circumstances, the story circulating from mouth to mouth would necessarily
have become somewhat vague in regard to its details and the dates hefore it was
reduced to writing.
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APPENDIX 11

Identification of Zul-Qarnain

By S. Abul Hasan AL Nadvi

The commentators of the Qur’an hold divergent opinions about Zul-Qarnain.
A large number of them suppose the person to be Alexander the Great. Imam
Razl is of the same view along with the majority of commentators, but actually
there is no valid reason to accept this opinion. Alexander the Great lacked most
of those characteristics and achievements of Zul-Qarnain which have been expressly
mentioned in the Qur’an, as, e. g., faith in the One and Only God, piety, just
treatment to the conquered people and the erection of an iron rampart. Perhaps
the identification of Zul-Qarnain with Alexander the Great was due to imperfect
details of his character and exploits being available to the earlier commentators of
the Qur’an. ‘

There are, however, other doctors of faith who identify Zul-Qarnain with
the Iranian Emperor Cyrus who was known to the Jews as the Redeemer of
Israel, and to the Arabs by the name of Kai Khusroe. This is the view put forth
in some detail by Maulana Abul Kalam Azad in Volume If of the Tarjumanul
Qur’dn, wherein he has adduced numerous references from historical treatises
and Jewish religious records in support of his thesis. A summary of it is given
here.

A remarkable personality came to the fore in a dramatic manner in 559 B. C.
and soon attracted the attention of the whole world. Persia was then divided into
two kingdoms: the southern part was known as Persia and the north-western
portion was called Media (Arabs called it Mahat), Cyrus welded the Persian
tribes into a single nation by defeating Astyages of Media at Pasargade. There-
after began the conquests of Cyrus, which were marked not by sanguine battles
and cruelties but by humanity and mildness to the vanquished inhabitants and
honour to the defeated monarchs. Within 12 years all the lands from Black Sea to
Bactria had been reduced to the position of Persian dependencies.

In the spring of 546 B. C. Croesus of Lydia attacked Persia, Cyrus flung
himself upon him, beat him at Pteria in Cappadocia and pursued him 1o Lydia, the
North-Western part of Asia Minor, which was then the centre of Hellenistic
civilization in Asia,

A second victory followed on the banks of Pactalus: by the aytumn of 546,
Sardis had already fallen, and the Persian forces advanced to the bounds of
Mediterranean. During the next few years, the Greek littoral towns were reduced,
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——

In 539 B. C. Nabonidus was defeated and Babylon occupied, which, with the
Chaldean empire, Syria and Palestine also became Persian.

When Cyrus would have advanced beyond Sardis he must have turned back
from the coast of Egean Sea, near Smyrna. Here he would have seen the sea
iaking the shape of a lake and the sun setting in the murky water: ‘‘he found it
seiting in a muddy spring,”” as the Qur’an puts it (xviii: 87),

In his eastward expedition, Cyrus conquercd the lands up to Makran and
Balkh. In this region he subdued the uncivilized nomadic tribes, which have also
peen referred to in the Qur’an: “he found it (sun) raising on a people for whom
We had appeinted no shelter therefrom® (xviii: 91). After reducing Babylon,
Cyrus rescued the Jews from the tyranny of Nabonidus, as predicted in the Jewish
Scriptures. He permitted the Jews in Babylon io return and rebuild Jerusalem.

The last campaign of Cyrus was in the direction of the lands despoiled by the
people called Gog and Magog. Cyrus advanced towards Caucasus, leaving
Caspian Sea to his right, where he came across a mountain pass between two steep
hills rising like walls. Here he constructed the iron rampart to check the ingress of
Gog and Magag.

Cyrus met his end in 529 B, C, A marble statue with two horns on his head,
signifying the unified kingdoms of Persia and Media, was recovered from the ruins
of Pasargad® in 1938, The unification of these two kingdoms gave Cyrus the title
of Zul-Qarnain. Cyrus has been rightly praised by most of the modern historians
for his conquests as well as for his just and mild treatment of the conquered
people (For further details see Universal History of the World, Vol. II, by J. A.
Ham:nerton).

But the view expressed by Saiyid Qutub in It Zalal il Qur’an, which is
being reproduced here, appears to us more logical than the explanations given by
other commentators.

“The Qur’an does not specify the identity or the time and place of
Zul-Qarnain, This is a style of narration peculiar to the stories mentioned in the
Qur’dn, for its aim is not to historicise the events but to draw out the moral and
lesson of the story. The purpose can very often be achieved without determining
the location and chronology of the events mentioned in the Qur’an.

““Qur recorded history does mention an emperor by the name of Alexander
Zul-Qarnain? but it is certain that he was not the personality meant by the Qur’an.
Alexander the great was a polytheist and an idol worshipper while the sovereign
mentioned in the Qur’an was a man of God, a unitarian, having faith in the Day
of Judgment, Resurrection, etc.

“In his book entitled Al-Athdr-ul- Bagiyah an-al-Quroon il-Khaliyah Abii Raihan

' Literally *“TI'he two-horned” one
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al-Bairtini writes that Zul-Qarnain spoker of in the Qur’an belonged to Hymar,?
as the name itself indicates. The kings of Hymar had Zu as an essential part of
their names as, ¢. g. ZG-Nuwas, Zi-Yazan, The proper name of Zul-Qarnain was
Abi Bakr Ibn Afriqash., He subdued all the lands on the coast of Mediterranean
Sea, including Tunis and Morocco, and founded a city called Afrigiah which gave
its name to the entire continent. He was called by the name of Zul-Qarnain as he
was believed to have reached the lands of rising and setting sun.

*“This view might be correct but we have no means to verify it. The extant
records of history hardly contain anything about him, and the description of his
character and conquests given in the Qur’an is too general like that of the peoples
of Noah, Hud, Salih, etc. Actually the records preserved by our history constitute
only a fraction of our life-story on this earth, We have no record of the events that
took place before history began to list them. Its verdict is thus not at all reliable.

“If only the Old Testament could have been preserved in its pristine purity
without interpolations and additions, it could have served as a valuable source of
history. But, unfortunately, numerous legends have been introduced and inter-
woven with the revelation contained in this Scripture with the result that the
historical events mentioned in it cannot be relied upon.

“The Qur’an being free from all additions, alterations and mutilations can,
undoubtedly, be a trustworthy source of the events narrated by it, but its version
cannot, obviously, be verified from the historical records. This is so because of two
reasons; first, the history does not account for innumerable happenings; and,
secondly, the Qur’an unfolds some of those events of the olden times which have
not been recorded at all.

«“There is another reason too, Recorded history, even if it contains the details
of any particular happening, is, after all, a human endeavour always likely to
commit mistakes or misrepresent the event in question. With all the facilities of
communications, means of transmitting news and techniques of their verification in
the modern times, we sometimes come across different versions of one and the same
story. The same event is not unoften interpreted differently, viewed from different
angles and widely differing conclusions are drawn therefrom. This is, in truth, the
basic material which serves as the source of history: it is, however, an entirely
different matter that we have devised elaborate norms for post-scrutiny and verifi-
cation of the authenticity of the material thus collected.

Therefore, it is against the accepted principles of literary criticism as well as
Quranic exegesis to seek historical evidence for the verification of events related by
the Qur'an. Moreover, this procedure is also not in accord with the conviction
which claims to profess the Qur’an as eternal, unchangeable word of God. Abso-
lute reliance cannot, obviously, be placed on the data thus collected by history

1. An ancient South Arabian people



Appendix 1" ) 73

a——

either by one having faith in the revelatory nature of the Qur’an or by an impartial
literary critic. Historical data is, at best, no more than a collection of our impres-
sions, estimates and ideas about the past happenings.

*The Prophet had been asked about Zul-Qarnain. Thereupon God
revealed certain salient characteristics of the monarch known by that name. Now,
the Qur’an being the only source of knowledge about him, the verification of its
historicity or otherwise is beyond our means. The commentaries on the Qur’an
present differing views in the matter and, therefore, reliance cannot be placed on
them. Ifany particular view is endorsed by any commentator, he ought to be
extremely cautious for numerous traditions of yore and Israelite legends have found
their way into some of the old commentarjes.’’?

It hardly makes any difference to a student of the Qur’an whether he is able
to identify Zul-Qarnain with any sovereign in the light of available historical
records or not. It should be sufficient for him that the Qur’an has indicated the
dominant characteristics of Zul-Qarnain. We know that he was endowed with
political and military power, manifold resources, courage, large-heartedness and
nobility of character.

“Verily We! We established him in the earth, and vouchsafed unto him of

everything a way (to attain anything he desired).

““Then he followed a way.”’

(dl-Kahf: 84-85)

e ———c—————

\. Fi Zalal il Qur'an, Volume VI (V Edition), pp. 8-10
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Sarah Maryam

Mary. XIX

(Makkan,’® 6 Sections and 98 Verses)
In the name of Allah, the Compassionate, the Merciful.

SECTION 1
1. (oand) Kaf-Ha-Ya-Ain-Sad™.
2. (LS5 ... $5 Thisis a mention of the mercy of thy Lord to His

bondman Zakariyya.”®

3. (Ws...3) Recall when he cried unto his Lord with a low
tone.”?

4. (& ... Jé) Hesaid: Lord! my bones have waxen feeble and the
head is glistening with hoariness. and | have not yetr been in my prayer to Thee,
my Lord! unblest.”®

5. (Ws...gls) AndI fear my kindred” after me,* and my wife has
been barren;® so bestow on me from before Thee an heir;®*

6. (4»,... ) inheriting me and inheriting the Children of Ya‘qlb,*
and make him, Lord, acceptable.®4 ‘

7. (L ...L55L) O Zakariyya! We give thee the glad tidings of a boy,
and his name shall be Yahya8® We have not so far made his namesake in thy
family B¢

74, This is one of early Makkan chapters, and was recited to the Negus
(Christian King of Abyssinia) in the presence of the hostile ambassadors of the
Quraish, in the fifth year of the holy Prophet’s advent, nine years before Hijrat, by
J’afar, the head of the Muslim refugees; whereupon, according to the earliest
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Muslim chroniclers, the king wept, and the bishop also wept so that their tears ran
down upon their books saying: Verily this revelation and that of Moses proceed
from one and the same source.” (Muir, op. cit., p. 92, fin.).

75. See P. L n. 28. -

76. i.e., on account of God’s special kindness toward Zacharias in various
ways. ‘There was in the days of Herod, the King of Judea, a certain priest named
Zacharias, of the course of Abijah: and his wife was of the daughter of Aaron, and
her name was Elisabeth, And they were both righteous before God, walking in all the
commandments and ordinances of the Lord blameless, (Lk. 1: 5—6). ‘An old man
at the close of the reign of Herod the Great (B.C. 4) . .. Even in that evil time of
wickedness in high places in Church and State, there lived in Palestine no
inconsiderable number of just and devout persons both among priests and people.
Of such was Zacharias. . . . He chose for wife one of the sacerdotal house, a
daughter of Aaron, named after Aaron’s wife as pious as himself. They were
righteous not only in the sighi of men but of God, and blameless is their case to
observe all His commandments and ordinances.” (Hastings, op. cit., II, p. 844) See
also P. III, n. 376. '

77. The prayer was made in private through the fear of his relatives. Of
course he.could not complain of his relatives in public or aloud. L& —.J0% literall;v,
is ‘a low tone of voice’, ’ ‘

78. i. ., my prayers have always been granted ; so this time I am about to
beg of Thee a gift that, looking to my age and health, might seem unusual. ‘And
they had no child, because that Elisabeth was barren, and they both were now well
stricken in years, (Lk. 1:7). ‘

79. (and fellow-priests of the Temple).

80, (that they instead of instructing the people in the true faith would
themselves turn to irreligion and impiety). :

81. (which negatives the possibility of a child in the ordinary course of
nature). : 4 ,
82. (as a matter of Thy special grace).

83. Which heritage consisted of true religion and piety.

84. (to Thyself, by his virtue and piety).

85. Cf. the NT:—‘The angel said unto him, Fear not, Zacharias: for thy
prayer is heard; and thy wife Elisabeth shall bear thee a son, and thou shalt call
his name John.” (Lk, 1: 13). '

86, ‘And it came to pass, that on the eighth day they came to circumcise
the child; and they called him Zacharias, after the name of his father. And his
mother answered and said, Not so; but he shall be called John. And they said
unto her, There is none of thy kindred that is called by this name.” (Lk. 1: 59-61).
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8. (L= ...dJ¥) Hesaid: Lord | in what wise shall there be a boy
for me? My wife has been barren, and | have reached the extreme age.*®

9. (ks ... Jb) Allah said: even sol® Thy Lord says: it is to Me
easy.®® Surely | have created thee before, when thou wast not anything.*

10. (Ls. ... J6) Hesaid Lord! appoint me a sign.*? Allah said: thy
sign is that thou shalt not speak to mankind for three nights,® while sound.*

11. (kte...g#) Thenhe came forth to his people from the sanctuary
and he beckoned to them:*® hailow your Lord morning and evening.

12. (lw ... ) O Yahya®® hold fast the Book.®” And We granted
him wisdom, whi/e yet a child;*®

13. (W& .. .'\3\;,;) and tenderness from Our presence and purity, and
he was pious;®®

14, (Les .. .T,_;) and dutiful to his parents, and was not a high-
handed rebel.1¢°

R0

Iy

15, (L~ ... ‘:L.;) And peace be to him on the day of his birth and
death, and on the day he will be raised up.
SECTION 2

16. (Ls,: ... $ils) And mention thou® in the Book Maryam, when she
retired from her people to a place eastward.2*?

87. i.e., shall I marry a second wife, or shall we, husband and wife, be
made young once more? The expression is not of wonder, much less of incredulity,
but it is a request for further elucidation,

88. °‘And they had no child, because that Elisabeth was barren, and they
both were now well stricken in years.” (Lk. 1:7) Also 1:18

89. i, ¢, it would happen in the existing circumstances, without the resto-
ration of youth or any other abnormal means.

90. —this birth of a child in old age. T

91. —a thing of far greater wonder. -
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92, (whereby I may know that my wife is with child, and in order that I
may perform some special offering to Thee).

93. (and days, and yet shalt glorify and hallow God).

94. i.e., while physically quite fit, and uneffected by any disease of the

- tongue. The epithet T-_,... is added to correct an inaccuracy of the Bible that
Zacharias was struck ‘dumb’ and ‘unable to speak.” (Lk. I: 20},

95. (after the son was conceived and Zacharias could not speak). ‘And
when he came out, he could not speak unto them. . . . He beckoned unto them and
remained speechless.” (Lk. 1: 21, 22).

96. John ‘the Baptist’ (on him be peace!) on coming of age receives
Revelation of God. According to the Christian conception, he was ‘the greatest of
the prophets, yea and more than a prophet.” (Dummelow ; op. cit., p. 737).

97. (of Moses), 4. e., study and observe it. *The rise of Christianity was
preceded by along period of four hundred years, during which prophecy was silent,
and the religious guidance of the nation passed to the rabbis and the scribes, who
made void the Law of God by their traditions. The advent of Christ was heralded
by a great revival of prophecy . . . as in the cases of Zacharias, Joseph . ... and in
particular, John the Baptist.” (Dummelow : op. ¢it., p. 737).

98. See P. III, n. 387, 388. _

99. ‘He was a prophet, the last and greatest of the prophetic succession
under the old dispensation. His personal righteousness and integrity were unques-
tioned.” (NSBD, p. 462) See also P. III, n. 389. i§5 is here in the sense of 5 4
(LL).

100. This is put in to refute the false accusation of sedition and rebellion
brought against John by the state under Herod.

101. (O Prophet!).

102. (to wash herself or to pray).
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17. (L, ... =3%) Then she took beside them a curtain.l®®* Then We
sent unto her Qur spirit, 2 and he appeared to her in the form of a sound human
being.103

18, Lar <=!%1  She said: verily | take refuge with the Compassio-

nate from thee if thou art God-fearing. 19
19. (L85 ... J%) Hesaid: | am but an envoy of thy Lord, % and have

come to bestow on thee a boy,1% faultless.10®

20. (Ls ... cJl6)  She said: how can there be a boy unto me, where-
as no human being has touched me,!*® nor have | been a harlot?'1t

21 (Laia . . J6) He said: even so! Thy Lord says: easy it!!? is with
Me, and jt /s in order that We make him a sign to mankind,*’® and it is a mercy
from Us;''* and it is an affair decreed.

22, {Lai ... 4&d) Then she conceived him,!'® and she retired with
him!!¢ to a place far-off .17

23. (ke ... WES) Then the birth-pangs drove her to the trunk of a
palm-tree 1'® She sald :1% would that | had died before this and had become
forgotten, lost in oblivion.

24. (v . .. lsli) Then one called from underneath her:1# grieve not,
thy Lord has placed underneath thee a rivulet:12!

25. (Lusr ... sps) and shake towards thee the trunk of the palm-tree,
dates will drop on thee fresh and ripe; 1?2

103.  (to screen herself).

104. i. e. the angel Gabriel.

105.  (and perfect, to solace her).

106, Naturally frightened at the appearance of a stranger in her privacy,
she beseeches him, in the name of God, to withdraw from her.

107. *(and His angel).

108. (miraculously).
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109. (and sinless, like any other prophet of God).

110. (by way of marital intercourse).

111, (or unchaste). This is to refute the most vulgar charge of the Jews
that she led an immoral life.  See Schonfield’s According to the Hebrews, p. 35.

~112. i. e., this miracle of virgin birth.

113. (of Our omnipotence, by this miraculous manner of his birth).

114. (through his preaching).

115. (after the angel had blown his breath into the bosom of her shirt).

116. (in her womb). '

117. (from her family). This may refer to her shifting from her native
place Nazareth to the generally accepted birth-place cof Jesus, Bethlehem, which is
at a distance of 7 miles. Even if not this farhous Bethlehem, but an obscure
village of the same name near Nazareth be accepted as his birth-place (see EBi.
c. 3362) then that place also is 7 miles north-west of west Nazareth.

118. (that she might lean on it in her travail). ‘The tree was very plentiful
in Palestine in ancient times.” (J.E. IX, p. 505) ‘Several names in the Bible give
evidence of the plentifulness of the palm’. (p. 506) The tree has generallyv been
termed the prince of the vegetable kingdom.

119. (overcome with shame and pain).

120, 4. e, from below the place where she was. This crier was the angel
Gabriel. ‘
121.  (so that thou shalt not suffer from thirst). :

122, (so that thou shalt not suffer from hunger). ‘The date-palm was put
to many uses. The fruit was used for food . . . The qualities of the date-palm are
referred to quite frequently in a figurative sense in the poetical books of the Bible.’
(JE. IX, p. 505) Regarding this fruit, W. G, Palgrave remarked: ‘“Those who,
like most Europeans at home, only know the date from the dried specimens of that
fruit shown beneath a label in shop-windows, can hardly imagine how delicious it
is when eaten fresh,”’ ... The dried fruit used for dessert in European countries
contains more than half of its weight of sugar, about 6%, of albumen, and 129, of
gummy matter.” (EBr. VII, p, 69, XI Ed.).
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26. (L' ... ) so eat and drink thou, and cool thine eyes'** and if
thou seest of humans anyone 24 say® thou: verily | have vowed to the Com-
passionate a fast,'?¢ so | shall not speak to anyone today.

27. (Lj...<%) Then she brought the baby to her people carrying
him.2?? They said: O Maryam! thou hast brought a thing unheard of ;1%

28. Uiy ... esl) O sister of HarGn:'® thy father was not a man of
evil, nor was thy mother unchaste.*3¢

29. (L ... o)b) Then she pointed to him.¥ They said: how can

we speak to one who is in the cradle, a mere child?3%2

30. (L. ... J8) He said: verily | am a bondman of Allah.** He has
given me the Book and made me a prophet,13¢
31. (k> ... Jws) and He has made me blessed wherever | may be

and enjoined on me prayer and purity as long as | am alive;??

32. (L ...7,5) and dutiful to my mother*4 and not made me
high-handed and unblest;138

33. (L~ ... MV, andpeace be on me the day | was born and the day
| die and the day | am raised up.>?

34. (Osse ... &) Such is ‘Isa son of Maryam; this is the word of
truth, wherein they?®® are doubting.13®

35. (05 ... uk\k) Allah is not one to take to Himself a son.¥® Hal-
lowed be He'*! Whensoever He decrees an affair, He only say to it: be, and it
becomes.142

123. (with the sight of the child).

124. (and heis inclined to accost her regarding the child.)

125. (by signs and gestures).

126. (involving abstinence from speech).

127.  (in her arms).

128. . literally is ‘a thing forged or fabricated®, and hence ‘unknown, or
unheard of.” (LL).
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129. i.e., like him in piety, or comparable to him in virtue, -+ js not
necessarily a sister ; and as the feminine of ;1 it signifies a friend a companion, an
associate, or a fellow. 4,1 means, ‘conformity, or similarity; and combination,
agreement, or unison in action’; and ot o =) signifies ‘I united the things as
fellows, or pairs.’ (LL) The phrase o \1 5\ 3 means ‘sleep is the like of death’, and
et Y ad ok, signifies, ‘God afflicted him with a night having none like to it.”
(LL) In surah ‘Zakhruf®, verse 47, it is clearly used in the sense of ‘like’. Here the
epithet is all the more apt, since Mary was a descendant of Aaron and through him
belonged to the tribe of Levi, noted for virtue and piety. i ¢ ol il b {IQ)
i3 3 a3 el gu (Bdh). See Appendix 111 at the eud of Surah.

' 130. (so how shameful of thee to have gone wrong and to have brought
disgrace to thy illustrious family).

131.  (for the answer).

132, See P, III, n. 423, :

133, (and not a Son or Incarnation of God). A refutation of the Christian
position ‘

134. (and not a charlatan or magician). A refutation of the Jewish
position,

135. I am Jesus, son of Mary, of the seed of David, a man that is mortal
and feareth God, and I seek that to God be given honour and glory.” (GB, p 221).

135-A. This refutes and contradicts the position implied in various passages
of the NT that the attitude of Jesus towards his mother was cold and indifferent.
See Mt. 12 : 46-50; Mk. 3 : 31-35; Lk, 8 : 19-21.

136. I am meek and lowly in heart.” (Mt, 11 :29) It is one of the match-
less beauties of the Holy Qur'an that in a few,select words, it demolishes an entire

. edifice of falsehoods and untruths, By the use of the two words )\~ and & it
denies exactly the two charges of sedition and blasphemy brought against Jesus by
the Jews. “The charges were two in number, one sedition, the other blasphemy.’
(Rosadi, Trial of Jesus, p. 178).

137. (like all mortals). All these facts of birth, death and resurrection serve
to emphasize the absurdity of the Godhead of Jesus. See P. III, n. 469,

138. i. e., the Jews and the Christians and their various sects.

139. (and wrangling among themselves).

140. i. e., it is not at all in keeping with the nature of Divinity.

141. (from all such derogatory imputations).

142. (so in his way He brought Jesus- also into being). See P. III, n. 489.
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36. ( pi ... &\ 51 5 ) And™® verily Allah is my Lord and your Lord, so
worship Him,* and this is a way straight.

37. (e ... <iksb) Then the sects’®® have differed among themselves.118
Woe to those who deny the witness of a mighty Day.

38. (g ...pet) How wonderful in their hearing and in their sight
will they be the Day they come to Us! But to-day the wrong-doers are in
manifest error. _

39. (0sed ... a3 ) And warn thou them'” of the Day of Sighing
when the affair shall have been decreed.}*® while yet they are heedless and are
not believing.

40, {( Ogzy ... V1) Verily We | We shall inherit the earth and whatever
is thereon ;¥ and unto Us they shall be returnzd.

SECTION 3

41. (... S9s) And mention thou in the Book Ibrahim. He was
a man of truth,**! a prophet.15? ' '

42. (e ., Jé») Recall when he said to his father : father! why dost
thou worship that which neither sees nor hears, nor yet avails thzae at all 7133

43. (\s~ ... W) Father! verily there has come to me of knowlzdge
what has not come to thee;’ so follow me, and | shall guide thee to an even
path.

44, (Lac ... <)l ) Father! serve not Satan;»® surely Satan has b=en
a rebel against the Compassionate.138

143. —say thou, O Prophet !—.

144. (alone, O Christians and men of other faiths!)

145. (of the Jews, Christians and polytheists).

146. (turning away from the basic principle of Unity and inventing so
many doctrines of their own). ‘

147. (O Prophet!).
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anmm——

148. (and their fate sealed).

149. i. e., God alone shall survive when all creatures will be dead and
annihilated.

150. (O Prophet!).

151. (and veracity). .. is the intensive form of 5s.. ‘the truthful’, and
implies an invariable habit of veracity and imperishable love of truth. The epithet
is brought in, perhaps, to correct the Biblical imputation to him of falsehood twice
(vide Ge. 12:13:20:9). ;

, 152. The historicity of Abraham has now at long last come to be recognized
even by the ccritical’ and ‘sceptical’ Europe. ‘The Old Testament evidence,
supported by the independent testimony of secular literature, justifies us in holding
that there was such a person,......that he lived originally at Ur in Mesopotamia,
that he and his people moved thence into northern Syria and subsequently into
Palestine, and that he lived in about the twentieth century before Christ.” (Woolley,
Abraham, p. 50) See also P. I, n. 559.

153, The religion of Ur wasa polytheism of the grossest type. Written
texts preserve for us the names of about five thousand Sumerian gods, great and
small,” (Woolley, Abraham, p. 192) See P. VII, nn. 526, 527.

154, i. e., the Divine Revelation which is the only infallible knowledge,

155. To obey the devil in worshipping the idols is in effect to worship the
devil himself.

156, To remind that the rebellion directed against the fountain-head of
all Compassion and Mercy is to make that rebellion all the more heinous and
disgracefu!.
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45. (U, ,,, <M )Father! verily | fear there may toych thee a torment
from the Compassionate,’¥” as that thou become a companion to Satan.!’

46. (L. ., J¢) He said:lbrahim! art thou averse to my gods ?'%
If thou desist not,'® surely I will stone thee,*® and depart thou from mae for
ever so long.

A7. (... JV) /brahim said: peace be on thee,® presently | shall
ask forgiveness for thee'®® from my Lord ; verily He is unto me ever Solicitous ;6¢

48. (& ., Nzels ) and | renounce you and all that you serve besides
Allah,1% and | shall call unto my Lord,**® and | hope in calling unto my Lord
1 shali not be unblest 167

49. ks ... \di } Then when he had renounced them and all that they
served basides Allah 168 Wa bestowed on him Is-hdq and Y‘aqub%® and each one
We made a prophet.

BO. (e .., Lass) And We bestowed on them of Our mercy,*”® and We
made for tham a lofty renown.}70-A

SECTION 4

B1. (L ... fs) And mention thou!™ In the Book Misa; he was
single-hzarted, 173 and was a messenger, prophet.1”

B2. (£ ... w\s) And We cried unto him from the right side of the
mount,*”* and We drew him nigh for whispering.'

53, Li .., Lass) We bestowed on him, out of Our mercy, his brother
Harin, a prophet.}”®

157. (in this very world).

158. (in the Hell-fire). ‘Woe to my father and to this evil generation ; woe to
those who incline their hearts to vanity and worship senseless images without the
power to smell or eat, to see or hear. Mouths they have, but sounds they cannot
utter; eyes they have, but lack all power to sec; they have ears that cannot hear,
hands that cannot move, and feet that cannot walk. Senseless as they are the men
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who wrought them, senseless all who trust in them and bow before them. ... Then
why serve senseless, powerless gods—gods who can neither help thee in thy need nor
hear thy supplications? Evil it is of thee and those who unite with thee to serve
images of stone and wood, forgetting the Lord God who made the heaven and the
carth and all that is therein. Ye bring guilt upen your souls, the same guilt for
which your ancestors were punished by waters of the flood. Cease, oh, my father,
to serve such gods, lest evil fall upon thy sculs and the souls of all thy family.’
(Polano, op. cit., pp. 35, 36).

159. i. e., the family gods, the triba) gods, the state gods.

160. (and persist in flouting my authority).

161. Which procedure would not have been very peculiar or novel according
to the laws of the land. <The son was not a free instrument during his father’s
life, for by Sumerian law the head of the family held absolute authority.” ( Woolley,
Abraham, p. 239).

162. Contrast the placidity of Abraham with the arrogant haughtiness of
his father.

163. (by bestowing on thee true guidance).

164. i. e., considerate and regardful of me; showering benevolence and
affection on me ; always answering my prayer when [ pray to Him.

165. (departing from you and your gods physically as I have always held
aloof from you and them mentally).

166. (praying that you may yet be shown the path of truth).

167. (as you are in calling upon your lifeless and inert gods).

168. (and had departed from his ancestral home in Chaldea to Syria and
thence to Palestine).

169. (as a son and a grandson, after his first-born Ismail).

170. i. e., gifts both material and spiritual.

170-A. Ue U 155 & (IQ).

171. (O Prophet!)

172.  {in his devotion to God, and free from all moral taint).

173. A i in Islam is not a mere ‘foreteller’; he is a direct recipient of the
Revelation, of God and is charged with the duty of acquainting others respecting
God and things Beyond. A J,., is one who has a message ; a messznger, an envoy,
Angeld also are ., in this sense.

174. See P. XX, n. 189, 190.

175. i. e., for having a private discourse with Us.

176. See P. XIX, nn. 155, 156.
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64, (.. SL) And mention thou in the Book isma‘ll ;*"? he was
trua in promise,’™ and was a maessenger, a prophet,

B5. (l» .., 0§ s) And he was wont to bid his household*” to prayer
and purity and he was with his Lord an approved one 3

B6. ( Li... ) And mention thou in the Book Idris.’** He was a
man of truth,**? a prophet, 53

67. (s ... <w,s) And We exalted him to a lofty position. ¢

58, (\& .,, @i ) These are they whom Allah has favoured from
among the prophets, of the progeny of Adam and of them whom Wa bore with
Nih, and of the progeny of [brahim and Israil, and of them whom We have
guided and chosen. Whenevar the Revelations of the Compassionate were
rehearsed to them, they fell down prostrating themselves and weeping.***

B9, (L& ,,, ik ) Then there succaeded them a posterity who neglacted
prayera and followed lusts; 8o they shall meet pressntly®” with the perdition,

80. (%:,,. V) excepting those who may repent and belisve and
work righteoucly. These shall enter the Garden and shall not be wronged at
all——

Crih -

177, Whose mother was ‘no woman of the tents, but Hagar the Egyptian;
she was at lgast a civilized creature, sprung from the second great centre of oulture
in the ancient world,' (Weolley, ap. cit., p, 144), See also P, I, n. 570,

178. (besides hig other virtues).

179. ‘And God was with the lad......And his mother took him a wife out
of the land of Egypt.’ (Ge, 21 : 20, 21).

180. (and not a rejected one, as his traducers, the Jews and the Christians,
would have it).

181, Probably Enogh of the Bible. He was the son of Jared, and lived for
365 years, (Ge. 5 : 18, 22) Soventh in descent from Adam, ho was the father of
Methyselah  According to the Jewish tradition he was the first author, and the
inventor of letters, arithmetic and astronomy,
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182. (and veracity). This is perhaps to refute the opinion held by a section

of the Jews that Enoch was ‘inconsistent in his piety’ (JE. V. p. 178), or that he
was ‘light-minded and inclined to sin again.’ (Rashi, On Genesis’ p. 93).
' 183. ‘And Enoch walked with God® (Ge. 5 : 22, 24).

184. it may be “a place' as well as ‘a position.” So the words of the Holy
Qur’an do not necessarily support the Jewish and the Christian view that Enoch
was translated alive to the heaven. Cf. the Bible and its commentaries. ‘And he
was not ; for God took him.’ (Ge. 5 : 24), The meaning of the expression “he was
not ; for God took him,” is, no doubt, correctly given by the writer of Heb, as that
Enoch never died, but he was translated to heaven, like Elijah, as a reward for the
holiness of his life. - (Dummelow, op. cit., p. 13) ‘By faith Enoch was translated that
he should not see death; and was not found, because God ‘had translated him’
(He. 11 : 5) ‘Enoch was a pious worshipper of the true God, and was removed from
among the dwellers on earth to heaven...... Enoch is one of those that passed into
Garden of Eden without tasting the pangs of death,” (JE. V. p. 178),

185. (on the ark).

186 So all of them were meck and lowly in spirit, and obedient servants
and devout worshippers of God. ) ‘

187. i.e., in the Hereafter.
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61. (Ll,,. <= ) Gardens everlasting which the Compassionate has
promised to His bondmen, though yet unseen;® Verily His promise is ever to
be fuifilled. '

62. (2 ,., Ome=¥ ) They shali not hear therein any vain word, but
they shall hear only peace;*®® and they shall have therein their provision morning
and evening.%®

63. ( \ ... ¢¥) Such is tha Garden which We shall cause Our
bondmen to inherit who have been God-fearing.

64. (1o ... W) And we® the angels, do not descend, except by
the command of thy Lord. His is whatever is before us and whatsoever is behind
us and whatsoever is in-between;**? and the Lord is never forgetfui*®®——

65. (\ ... ) Lord of the heavens and the earth and whatis in-
between ; so Him worship thou, and endure patiently in His worship ; dost thou

know any one as His compeer 2%
SECTION 5

66. (Ll ... Jdss) And man says :® when | am dead, shall | be raised
alive ?

67. ( k:: ... Ys') Does not man remember that We created him before
he was anything ?199 :

68. (> ... <¢h,s ) By thy Lord, then, We will surely gather them and
the devils ;1% thereafter We will surely bring them round Hell, kneeling.}®® R

69. (Le ... (. ) Then, We will surely draw aside from each sect
those who ware mostrebellious®®® against the Compassionate.

188. i. e., ‘in reward for their secret faith.’

189. i. e., words of peace and comfort. The Paradise will be pre-eminently
a placeof tranquillity, free from evils, vices and blemishes of any kind., )

190. i. e., at all times. ‘Morning and evening’ are only used in a relative
sense, so as to be comprehended by us, as there will be no actual sunset in the
Paradise.
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191. The whole phrase is on behalf of the angel Gabriel to whom the holy
Prophet in his eagerness for incessant Divine communion had complained of long
intervals between the revelations.

192. (in space and in time). This demonstrates once more the absolute
dependence of angels on God’s will.

193. (as imagined by misguided communities, but is ever Vigilant and
Cognizant of all purposes.,

194. (O reader !) .~ (is not only a namesake, but also one co-equal)
s Jo i Gy Upoges 481 s 41 1 (Rgh).

195. (denying and ridiculing the fact of Resurrection).

196. (and We are the same old Creator, having lost or forgotten nothing
of Our Creative Ability). 4

197. Every infidel shall appear on the Judgement-Day chained to the devil
who seduced him,

198. (seized with extreme terror).

199. (to consign them to the lowest depth of Hell and the greatest degrees
of torment).
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70. (s . f‘ ) Thensvurely it /s We who know best as to which of
th=m were the worthiest of bzing roasted therein.200

71, (l=i,,, J'5) And there is not one of yout®™ but shall pass over
i1***— an ordinance decreed by thy Lord.

72, (L, ¢ ) Then We will deliver them who have feared®® God
and will leava th2 wrong-doers kneeling therein.

73. (W ...%,) And when Our clear Revelations are rehearsed to
them, the infidels say?® to the faithful : which of the two portions is better in
station and goodlier in company?3%3

74 (b, ... g, ) And how many a generation We have destroyed
b:fore them, who were goodlier in goods and outward appearance?2%

75. (‘a= . B) Say thou:*7 whosoever is in error—surely unto him
the Compassionate izngth2ns a length,®® until when they behold that with which
they were threatened, either the torment®® or the Hour ;then they shall hava to
know whosoever is worse in position and weaker in hosts,

76. (b, ... %32 ) Alahincreases in guidance those who let themselves
be guided; and with thy Lord the righteous works that last?\? are excelilent in
respect of reward and in respect of return.

77. (M ,.. <s3V) Hast thou observed®! him who disbelieves in Our
signs and says : surely | wiil be given riches and children.n3

200. (so there will be no need of any long and laborious enquiry at the
time).

201. (O mankind!).

202. (the believers passing on absolutely unscathed).

203. (their Lord and believed in Him). Compare a teaching of Jesus,
unrecorded in the canonised gospels : - ‘Every one, be he who he may, must go into
Hell. Ttis true however, that the holy ones and prophets of God shall go there to
behold, not suffering any punishment.’ .(GB. p. 159).
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i

204. (in derision and arrogance).

205. i.e., which of us, the believers and the rejecters, is better off in worldly
position and affluence ?

206. (boasting of their worldly pomp and materialistic civilization).

207. (O Prophet! to those intoxicated with the wealth, power and position
of the world).

208. He giveth them the rope, as the English idiom has it.

209. in this world).

210. (as contrasted with unrighteous deeds of essentially ephemeral nature).

211. (O Prophet!).
o 212. The allusion is to a particularly virulent pagan of Makka, ‘Aas ibn
Wail, who on a certain occasion had exclaimed by way of ridicule to one of his
creditors :  ‘What! shall I be raised to life after death | Well, if that is going to
happen, come to me at that time, and as I shall have abundance of riches and

children, I shall pay you then and there.’
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78. (e ., ¢kt ) Has h~ looked- unto the Unseen, or has he taken a
covenant with the Compassionate??

78. (. ... ¥) Byno means! We will write down what he says ;
anl W2 will prolong for him the torment a length.

80. (b,...4s5) And We will inherit from him®* that of which he

spoke?® and h: shall come to Us alone.?¢
81. (g...»ad1s) And they?™ have taken gods besides Allah that

they®® might be a glory for tham.%®
82. (w» .., %) Bynoma2ans! prasently they will deny,thzir worship,

and becoma an advearsary unto them.**
SECTION 6

83. ('} ... i) Dost thou not see that!™ W hava set?®® the
devils®® uponinfidel.2* inciting tham by an incitement.22$

84. (lwe ,,, W) So hasten thou not against them; We are only
counting against them a counting.®*

85. (14s ... ¢2) Onthe day whereon We shall gather the pious unto
th2 Compassionate as an embassy ;3% '

86. (L,s...3,-s) and shall drive the culprits to Hell as a herd ;2%

87. (\s¢s ... 054 ¥ ) they shall not own intercession,* excepting those
who have takzn with th2 Compassionate a covenant.?3¢

88. (\Ms,,.\% ») And they® say: the Compassionate has takzn a
son

89. (1w .. ) Assuredly you have brought a thing monstrous.?*

90. ('w .., :) The heavens are well-nigh rent thereat and the earth
cleft and the mountains well-nigh fell down ;4

91. (M ... o) that they should ascribe to the Cempassionate a

son,%

213. (that is shall be so0).
214. (at his death).
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————

- 215. i. e., riches and children.

216. (berefi of offsping and property).

217. i. e., the polytheists.

218. i. e., these gods. »

. 219.  (before God, and might intercede with Him on their behalf). ‘Glory’
in the context means a source of strength and glory.

2:0. i.e., instead of being helpful to their worshippers, these gods shall
renounce and denounce them.

221. (O Prophet!).

222. (in Our universal Plan).

223.  (who can only suggest sin and infidelity with no power to enforce their
will).

224. (who of their own will capitulate to the viles of the devil).

225. (by artifice). ! signifies, ‘inciting a man to do a thing by artifice, or
cunning or gentleness,’

226. i. e, We have allowed to them a certain period of respite,

227. & is a company honoured.

228. (of thirsty cattle).

229, . e, they will have no power of intercession,

230. Or ‘perm'ssion’ There is no special Mediator in Islam, The God
of Islam has not been estranged from mankind, and no special Mediator is necded
to effect reconciliation.

231. .i. e, the polytheists in general Here the Christians are meant in
particular, '

222, “God the Son is the Second Person of the Blessed Trinity, He is the
only begotten and eternal Son of the Father. He is consubstantial with the Father.’
(CD p. 912).

233, (O Christians !)

234. So staggering is the blasphemy you utter ! Compare a saying of Jesus
himself, nrecorded in the ‘canonical’ gospels. ‘The crowed drew nigh, and when
they knew him they began to cry out; Welcome to thee, O cur God ! .and they
began to do him reverence, as unto God. Whereupon Jesus gave a great groan,
and said ; Get ye from before me, O mad men, for I fear lest the earth should open
and devour me with you for abominable words,” (GB, p. 213).

235. Evento the early Christians ‘the doctrine of the Trinity appeared
inconsistent with the unity of God which is emphasized in the Scriptures, They
thercfore denied it, and accepted Jesus Christ, not as incarnate God, but as God's
highest creature by whom all else was created, or as the perfect man who taught
the true doctrine of God.” (EBr.V, p. 634) ‘
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92. (M, * L) it behoves not the Compassionate that He should
take a son.®®

93, (‘s ... o) None there is in the heavens and the ear:h®™ but must
ccme 1o the Compassionate as a bondman.

94. (tse,,. ) Assuredly He has comprehended®™® them®™® and
counted them a full counting.?®

95. (1, ..p55) And every one of them is to come to Him on the
Day of Judgement alone.2t

96. (1 ,,, 4d\ o)) Verily those who believe and do righteous works,
the Compassionate will assign for tham?®? affection,#*

97. (W..kbk) So We have made it*** easy in thy tongue™® in
order that thou mayest thereby give glad tidings to the pious and warn thereby a
people contentious.

98. (\S5,... {; ) And how many a generation We destroyed before
them®¢ But canst thou perceive anyone of them or hear of thera even a whisper !

236. ‘He hath no father nor mother ; he hath no sons, no brethren, nor
companions.” (GB. p. 31).

237. (even of His prophets and angles).
238. (in His Knowledge).
239. i e., all his creatures,

240. i. e., He has full and complete knowledge of all of them and of every
little detail concerning them.

241. (and destitute of helpers and followers). “Itis with the irreplaceable
singleness of his individuality that the finite ego will approach the Infinite Ego to
see for himself the consequences of his past action and to judge the possibilities of
his future.” (Iqbal, op. cit., p 162),

242, (in this very world, apart from their reward in the Future).

243. i e., His own love, and esteem of mankind. This was well illustrated
in the life of the holy Prophet himself; who was surrounded ‘by a warm and
self-sacrificing love.” (Muir, op. cit., p. 513), and who possessed ‘a still greater -
gift of attaching men to himself.” (Macdonald, Aspects of Islam, p. 74).

244, . e,, the Holy Qur’an.

245. (O Prophet!).

246. i. e., the present generation of infidels,



APPENDIX III

SISTER OF AARON OF THE OLD TESTAMENT
AND
UKHT-U-HARUN OF THE QURAN

(XIX. Surah Maryam, Verse 29, No. 129)

’ Sher Mohamnad S yed

1. INTRODUCTION :

There have been two famous Marysin world religious history. Each of
them has been described as Ukht-u-Harun i. e.. the sister of Harun (Aaron).

2. SISTER OF AARON OF THE OLD TESTAMENT :

The first was the sister of Moses and Aaron(Harun)and has been described
as follows in verse no. 20 of Chapter XV of the book of Exodus of the Old
Testament :

And Miriam the prophetess, the sister of Aaren, todk a timbrel in her hand;
and all the women went out after her with timbrels and with dances’’.

N.B Mary, Miriam, Maria and Miryam are variants of the name The itali-
cized portion of the above quotation appears as 0 s o4 ¢ » inthe Arabic
version of the Bible published by the Bible Societies. It should be borne in
mind that *‘the sister of Aaron’’ uy s .:!is a pure and simple instance of a posse-
ssive case but is neither a divine title nor an appellatién exclusively reserved for
Miriam or Mary, the sister of Aaron(and Moses) but would be applicable to any
sister of a person named Aaron{Ar Harun). Her mention also appears in verses 1
of Chapter X1I, and verse 1 of Chapter XX of the Book of Numbers of the Old
Testament. the second of which describes her death and burial at Kadesh. Verse
59 of Chapter XXVI of the Book of Numbers describes her as daughter of Amram
and sister of Aaron and Moses. Without being named, she has been mentioned
in verses 4 and 7 of Exodus II, when she kept from afsr a watch on the ark
containing her baby brother Moses as it floated down the Nile to the palace of
the Pharaoh where it was picked up by Pharaoh’s queen (who in fact was his
daughter. The Pharaohs used to marry their own daughters and sisters also) and
suggested to her that she could get her a wet nurse to suckle the baby Moses. No
mention of her virginity Jr chastity or religious virtues appears in the Old
Testament. '
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3 “YA UKHTA HARUN” OF THE QURAN :

The second Mary (also written as Maryam or Maria) was the Virgin
Mother of Jesus Christ. Her chastity and purity of character have been praised
in Verses 42, Ale-Imran. (111.) and 12, At-Tahrim, (LXVI) of the Quran and she

has been called Siddigah in verse 75, 4l-Maidah (V), of the Quran. Surah At-
Tahrim describes her as the ‘‘daughter of Imran (Heb. Amram)>’ while Surah
Ale-Imran Verse 35 describes her mother as wife of Imran (Heb. Amram)

She has been mentioned in verses numbered 27 and 28 of Surah Maryam (XIX.)
of the Quran which have been translated by Pickthall as follows :-

Verse No 27:—Then she brought him (Jesus) to her own (Jewish) folk.
carrying him. They said : O Mary ! Thou hast come with an amazing thing.”
Please note that the words within brackets have been added by us.

Verse No 28 : - “Oh sister of Aaron ! Thy father was not a wicked man nor was
thy mother a harlot”.

The italicized portion of Verse No. 28 appears as o, <l in the Quran.

4 NON-IDENTICALITY OF THE TWO MARYS :

Although Moses has been mentioned as many as 136 times in the Quran
and Maryam 34 times, yet it is significant to mention that the immediate and
real family relationshiﬁ between the two has not been mentioned anywhere be-
cause no such relationship existgd between them. Nor did any such relationship
exist between Maryam and Harun, the brother of Moses.

Itis also clear that cach of the Marys (Miriam and Maryam) had a
brother and father bearing the same names (Aaronor Harun, and Amram or
Imran). From this it does not follow that both the ladies could be regarded as
onc identical person as alleged by Orientalists.

5. CRITICISM OF THE CHRISTIANS OF NAJRAN :

It was during the life-time of the Prophet Muhammad (P. B. U. H.) that
the Christians of Najran criticized the Quran in this respect as reported by three
authors of books of authentic traditions i.e.. by Muslim in his Sahik by Tirmizi
in his Jami, and by Ahmed in his Musnad.

We reproduce hereunder English version of the criticism reported in the
relevant tradition as it appearsin chapter entitled Kitab-ul-Adab of the first
mentioned book. Before its reproduction we may also mention that Sir William
Muir without giving any valid reason has criticized its validity.

**You read (in the Quran) Ya Ukht-a-Harun in spite of the (well known) fac that
Moses preceded fesus'Christ by a long span of time.” This criticism was voiced by
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the Christians to Mughira Bin Shu’ba who on his returnfrom his mission(to Naj-
ran) related it to the Prophet who thereupon said,“Why didn’t you tell them that
the Israclites used toadopt the names of their past prophets and noble ancestors
(while naming their children) ?”’ It should be noted that this observation of the

. Prophet (P. B. U. H.) was precise as well as concise and it did imply that
Maryam was named after Miriam, the sister of Aaron (and Musa). In the
same way a brothef of Maryam was named Harun after the name of Aaron and
her father was named Imran (Heb. Amram) after the name of the father of
Moses and Aaron It is, moreover, quite clear that Muhammad ( P. B. U. H.) did
know that there was a long interval between the eras of Moses and Jesus Christ.
This is evidenced by the wording of the criticism of the residents of Najran read
carefully with its rebuttal by the Prophet.

6. A. CRITICISM OF THE ORIENTALISTS :

In spite of what has been stated above, the Orientalists, Jewish and
Christian, have been criticizing the Quran and the Prophet Muhammad down
the ages upto the present times as will be clear from the critical remarks of a
few prominent amongst them which we cite below before rebutting them; the main
points of their criticism being : (i) confusion between two Marys, and (ii) the
error of chronology.

(a) Reverend Ludovico Marraccio, Confessor of Pope Innocent XI, in his
Latin Translation (with Arabic Text) of the Coran published from Padua in Italy
in 1698 recorded the refutation as follows ; —

“Just as Mahomet first called Maria, the divine Maria, the daughter of
Amram, he calls her here the sister of Aaron. He wrongly takes her for Maria
who really was the daughter of Amram and sister of Aaron. The Muhametans
accept such a blunder, and try to justify it, but in vain and with inapt arguments.
Maria was not cven from the root of Aaron but of that of Juda and she could
not have a saintly brother by the name of Aaron. She was the first born, and
the only child of sterile parents. Even if we presume that after her, the fictitious
Aaron was born, he surely was at that time very young.. It is thus inappropriate
to call her the sister of Aaron on account of similarities with Aaron, brother of
Moses, because in his youth Aaron had no such privilege. It would have bezn
more reasonable to call her sister of a woman eminent for her chastity such as
Judith or Maria, the sister of Aaron, or at least of some man excelling in the
same virtue, such as Joseph, the son of Jacob or Elias.!

(b) Rev. W. 8t. Clair Tisdall recorded the following criticism at pages 150-
151 of his ¢“The Sources of Islam” :



98 Part Xvi

“In Surah XIX Maryam, Verses 28, 29 (should be 27 and 28), we are told
that when she came to her folk after the birth of our Lord, they said to her, ‘Oh
Mary, truly thou hast done a strange thing. O’ sister of Aaron, thy father was
not a man of wickedness, and thy mother was not rebellious’. From these words,
it is evident that in Muhammad’s opinion Mary was identical with Miriam, the
sister of Moses and Aaron. Thisis made still more clear by Surah LXVI At-
Tahrim 12, where Mary is styled as the daughter of Imran, the latter being the
Arabic form of Amram, who in the Pentateuch is called the father of Aaronm,
Moses, and Miriam in (the Book of) Numbers XXVI, 59. The title, sister of
Aaron, is given to Miriam in Exdous XV, 20 and it must be from this passage
that Muhammad borrowed the expression. The reason of the mistake which
identified the mother of our Saviour with a woman who lived about one thousand
five hundred and seventy five years before His birth is evidently due to the fact that
in Arabic both names Mary and Miriam are one and the same in form, Maryam.
The chronological difficulty of the identification does not seem to have occurred
to Mohammadan commentators who in vain attempted to disprove this charge of
inaccuracy......... If it is necessary to adduce any other explanation of Mohammad’s
blunder it h's been suggested that it may be found in the Jewish tradition which
asserts regarding Miriam that the angel of death did not exercise dominion over
her; but on the contrary she died with a divine kiss, and worms and insects did
not exercise dominion over her. But even so, the Jews never ventured to
assert that Miriam remaincd alive until the time of Christ, nor to identify her
with the Virgin Mary”.*

() At pp. 281-282 of Vol. II of The Life of Mahomet’ Sir William Muir
writes: - In Surah 3 she (Mary) is likewise called the daughter of Imran: and it
is. therefore, concluded by some that Mahomet confounded Mary (Maryam)
with the sister of Moses. The confusion of names is the more suspicious as it is
not favoured by Christian authority of any description the traditional names of
Mary’s parents being Joachim and Anna. Gerock (in his Christologie des Koran,
p- 24)? combats this idea at some length, showing that’ Imran is never named in the
Coran as the father of Moses nor Mary as his sister and that Mahomet is seen
elsew here to be well aware of the interval between Jesus and Moses’. Thelatter fact
cannot, of course, be doubted. Mahomet could never have imagined that Mary, the
mother of Jesus was the sister of Moses and Aaron. But it is extremely probable
that the confusion of this misnomenclature originated in the notion of Jewish
informants, amonjst whom the only notorious Mary was th¢ daughter of Imran,
and sister of Moses, and they would ordinarily give the name of Miriam those
accompaniments, that is, they would speak of Mary, the daughter of Imran.
Mahomet adopted the pharseology, for his informants were mainly, if not solely,
Jews probably through inadvertence and without perceiving the anachronism

it involved.”!
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(d) Prof. Montgomery Watt in ‘Companion to The Quran’ states at p. 49:
“Mary: Arabic Maryam. There is apparent confusion with Miriam, sister of

Moses.

Muslim commentators explain this in various ways, e. g., by holding that
two person were called Imran. Itis possible the confusion was present in the
mind of the Arabs of Medina, and that it was not part of the purpose of the Quran
to correct this confusion’ Again at p. 143 the Prof. writes: “European scholars
usually explain this as due to confusion with Miriam, the sister of Moses and
Aaron. Both Mary and Miriam would be Maryam in Arabic. This confusion is
not absolutely necessary, however, and Muslim scholars have given many possible
explanation, ¢.g., that Mary had really a brother called Aaron, that she was sister
of Aaron as being of Levitical stock etc. Perhaps one might say this was a mis-
conception current among the Arabs which the Quran did not find it necessary to
correct’’. The Prof. has taken the same stand at p.63 of his Islam and Christianity
Today and at p. 15 of his Islamic Fundamentalism and Modernity®.

(e} Prof. Dr. Torrey at p. 58 of his The Jewish Foundation of Islam states:
¢“Muhammad’s informant seems to have been one who was interested in the
story of Zachariah and the birth of John the Baptist. but not at all in the birth of
Jesus. Instead of gleaning any incidents from the 2nd chapter of Luke, Muhammad
is now in the story of Mary and jJesus (verses 16-34) thrown entirely on
his own imagination of which he makes characteristic use. The said blunder in
verse 28, indentifying Mary with the sister of Aaron, continued in 3.30 ff and
66.12_ is the result of his own ignorant combination, not what any other had told
him. It is a fair conjecture that each and all these three bits of Gospel traditions
were delivered to him by his Jewish teacher. There is no difliculty in the suppo-
sition and no other seems quite plausible”. At p. 70 ibid he adds: ‘He(Muhammad)
associated Moses with Jesus evidently believing that very soon after the Hebrew
lawgiver had followed the similar revelation which had produced the Christians
and their sacred book. This appears in his identification of Mary, the mother of
Jesus, with Miriam, the sister of Moses and Aaron, plainly stated in more than
one place. In all this, there is nothing surprising when it is remembered how
the prophct received his information’’$

6. B. MISCELLANKEOUS CRITICS :

We have given above in the preceding paragraph verbatim criticism of a
few important critics. We give hereunder a list of some more critics who have
. . / .
likewise alleged that the Quran has confused the two Marys : —

(1) Encyclopaedia Britannica, 1929 edition p. 483 of Vol. 13.7
(2)  Encyclopaedia Britannica, 1960 edition p. 479 of Vol. 13.8
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{The critical notes in these two are based mainly on Noldeke and Schwally’s
articlc vi: the Koran that appeared in the 1911 edition of this Encyclopaedia.)

(3) Jewish Encyclopedia, 1903, Vol. VII, p. 559.°

(4) Palmer’s Translation of The Quran, 1930, p. 45.7

(5) Islam: Its History, Character and Relations to Christianity, Rev. John M.
Arnold 1874, London, pp. 148-149.11

(6) Islam : Beliefs and Institutions, Prof. Lammens pp. 38-39.12

(7) The Arab Mind: Raphael Patai, New York 1973, pp. 70-7113

(8) History of the Arabs: p. 125: Prof. P. K. Hitti.»*

(9) Judaism and Islam: Rabbi Geiger, pp. 135-136.'s

(10) Religions in Four Dimensions, p. 164, 1976, New York, Prof. Dr. Kaufmann.1$

(11) The Origin of Islam in Christian Environment, Richard Bell, Edinburgh, 1926,
p. 132.%7

(12) Introduction to the Quran, Richard Bell, Edinburgh. 1953, p. 164. ™

(13) Muhammad by Maxime Rodinson, London, 1971, p. 2391

9. ANALYSIS OF THE CRITICISM

(a) The main points that emerge from the persistent and longstanding
criticism of the Jewish and Christian scholars are as follows:-
(1) The names of the two famous religious ladies are the samnc namely Mary,
Miriam, or Maryam.
(2) The names of the fathers of both are the same namely Imram or Amram,
and
(3) Tirst has been described by the Jews as sister of Aaron (Ar. Ukht-u-Harun)
in the Book of Exodus and the second in th: Quranin Surah Maryam
(XIX). It has, therefore, been alleged by the critics that the Quran (or
Muhammad) has confounded the two into one identical person who gave birth
to Jesus!
(b) The Quran or the Prophet of Islam has committed the blunder of chronology
and has ignored the long interval between the ages of the two Marys and conse-
quently between the eras of the two Prophets viz., Moses and Jesus Christ.
8. REBUTTAL OF CRITICISM
We have already quotédd in paragraph 5 ante, an authentic tradition of
Prophet Muhammad (P B.U.H.) to prove that the two Marys were two separate
individuals who lived in widely separated ages. This is finally settled by the seal
set upon the controversy by the internal corroborative evidence of the Quran
which we set down below : —
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(A) Verse No. 87 of Surah Al-Baqarah (1I) states :

«“And verily We gave unto Moses the Scripture and We caused a train of messen-
gers to follow after him, and We gave unto Jesus, son of Mary, clear proofs (of
Allah’s Sovereignty), and We supported him with the holy spirit. Is it ever so,
that, when there cometh unto you a messenger (from Allah) with that which ye
yourselves desire not, ye grow arrogant, and some ye disbelieve and some ye slay?*’
(B) Verse No. 46 Surah Al-Maidah (V) corrborates the above evidence. It
reffirms as follows : —

“And We caused Jesus, son of Mary, to follow in their footsteps (of numerous
prophets) confirming that which was (revealed) before him, and We bestowed on
him the Gospel which is guidance and a light confirming that which was (revealed)
before it in the Torah ... - a guidance and an admonition unto those who

ward off (evil).”
(C) Verses No. 26 and 27 of Surah Al-Hadid (LVII) reffirm the same.

(D) Not only that: The Quran which was revealed by the Omniscient Allah to
the unlettered Prophet Muhammad (P.B.U.H.) has primarily in Meccan Surahs,
also made mention of numerous prophets namely Elisha, Elias, Zulkifl, Jonah,
David, Solomon, Zachariah and John the Baptist who appeared in the long
interval spreading over many centuries between Moses and Aaron (and their sister
Miriam) on the one hand and Jesus Christ son of Maryam, on the other. It
follows that the Harun (Aaron) mentioned by the Jewish folk in the phrase Ya
Ukht-a-Harun in Verse No. 28 of Surah Maryam (XIX) was not the brother of
Moses and son of Amram of the Old Testament of the distant past but was their
contemporary. Our critics, moreover, did not care to notice that Surah Maryam
was revealed at Mecca in the fifth year of the advent of Muhammad as Prophet,
(P. B. U. H.) that is, before the emigrat on of the early Muslims to Ethiopia while
history make no mention of any contacts between any Jewish scholar (teacher)
with Prophet Mnhammad (P. B. U. H.) as quite wrongly alleged by non-Muslim
critics.

There are a few honourable exceptions among the critics who are gifted
with a discerning and impartial judgment and have occasicnally voiced it. For
instance, George Sale and Prof. Gerock and even Sir William Muir have asserted
that the length of the time interval between the appearance of the prophets
Moses and Aaron on the one haind and of Jesus Christ on the other was very well-
known to the Prophet of Islam (P. B. U. H.). The first two inter alia also com-
bated the charge of anachronism brought by Dr. Torrey, Marraccio, Roland,
Prideaux, Wahl Hcttinger, Neldeke ctc. In fact, as reaffirmed by George Sale,
Prof. Gerock and Sir William Muir, Muhammad very well knew and asserted
that Moses preceded Jesus Christ by several ages and he could not have mistaken
Maryam for Miriam. George Sale has, moreover, asserted that it does not follow
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that because two persons (vix : the two Marys)had each the same name and each
had a fatiwi and a brother who respectively bore the same names viz: Imran
(Heb. Amram) and Haron (Heb. Aaron) they must, therefore, be the same person®®
(i. e., be considered identical) as wrongly assumed by the learned Orientalists.

9. THE CUSTOM OF NAMING AMONG THE JEWS AND CHRISTIANS :

Let us now look at the practice of the Jews and Christians relating to the
naming of their children. It is stated at p. 146 of Vol. IX of Encyclopaedia of
Religion and Ethics®* that the early Christians struck cut a more distinctive nomen-
clature of their own, viz, by adopting Old Testament names and by appropria-
ting the names of apostolic saints. This is also brone out by a perusal of page 480

" of VoL.III of the Dictionary Of The Bible edited by Dr. Hastings' that the custom
of naming after (illustrious) ancestors was prevalent inter alia among the Jews.
These statements made in modern books of reference of the Jews and Christians
are no doubt echoes of what the unlettered Prophet of Islam (P.B.U.H.) stated to
Mughira Bin Shu’ba about fourteen centuries ago. Surely there were no Jewish or
Christian teachers to teach him about these ancient customs.

Reading between the lines Verses 27 and 28 of Surah Maryam would lead
a discerning student to the conclusion that the Harun spoken of by the Jewish folk
was well-known, as also her pareuts, all three being of good reputation among their
contemporaries. They were aghast to see Maryam, the Virgin, carrying her son,
Jesus Christ, and by way of contempt they addressed her as Ya Ukht-a-Harun
instead of by her personal name. Such a mode of address in such woeful and
reprehensible eircuumstances was customary among them as will be clear from a
perusal of pages 480.481 of Vol.IIl of Dictionary Of The Bible edited by Dr.
Hastings® where the analogy of the ‘Son of Remaliah’ occurring in verse No.4 of
Chapter VII of the Bouk of Isaiah of the Old Testament has been cited to indi-
cate ‘contempt’ by the use of an eponymous expression.

10. BROAD DEFINITIONS OF BROTHER
(AR. ;| AND SISTER, ARcs 1)

Let it moreover, be borne in mind that the words “C\ * (Heb.ah) and -¢.s1"
(Heb.ahot) embrace not only children born of same parents but even a
very wide field of relationships including members of the same family, of the
same tribe, same pcople, descended from the same ancestor or having a religious
or spiritual bond as defined at p.60 of Dictionary Of Biblical Theology* . The
words also cover things and persons bearing aflinity and similarity as in verses No.
38 & 48 of Surahs Aar‘af and Zukhruf.
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11. FURTHER REBUTTAL OF CRITICISM : —

Let us examine this question of the identity of the Harun occurring in the
phrase <Oh sister of Aaron® o, J‘- <! from another angle. Harun, the prophet
. brother and Vazir of Moses (Musa) has been mentioned at nineteen places of the
Quran particularized below : —

1. Al-Baqarsh (I1), 248 1 “And a remnant of that which the house of
Moses and the house of Aaron left behind.”

2. ALNisa (IV), 163 : “Lo ! We inspire thee as We inspired ... Aaron
, and Solemon.”
3. Al-Ap‘am (VI), 85 : “‘And Noah did We guide aforetime; and of his

seed (We guided) David and Solomon and Job
and Joseph and Moses and Aaron.”
Al-Arfaf  (VI1), 122 :  “The Lord of Moses and Aaron.”

Al-Artaf  (VII),142  : “‘And Moses said unto his brother : Take my
place among the people. Do right and follow
not the way of mischief-makers.”

6. Yunus (X), 76 : ““We sent Moses and Aaron unto Pharach and
his chiefs with our revelations.”

7. Maryam (XIX), 53 : “And We bestowed upon him of Our mercy his
brother Aaron, a Prophet.”

8. Ta Ha (XX), 2530 : *(Moses) said ........ Appoint for me a henchman

from my folk, Aaron, my brother.”

¢.....the Lord of Aaron and Moses.”

‘“And Aaron indeed had told them beforehand :

O my people! Ye are being seduced

therewith.”

1. TaHa °(XX), 92 : “He (Moses) said : O Aaron ! what held the
back when thou didst see them gone astray?”’

9. TaHa (XX), 70
10. TaHa (XX), 90

.o

12. Al-Anbiya (XXI), 48 : “And We verily gave Moses and Aaron the
criterion (of right and wrong).”

13, Al-Muminpin (XX{II). 45 : “And We sent Moses and his brother Aaron
with QOur tokens and a clear warrant.”’

14. Al-Furgan (XXV), 35 +  “We verily gave Moses the Scripture and placed
with him his borother Aaron as hencman.”

15. Al-Shu‘ara (XXVI), 13 : <“And I shail be embarrassed and my tongue
will not speak plainly, therefore send for Aaron
(to help me).”
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16. Al-Shu‘ars (XXVI), 48 : “The Lard of Moses and Aaron.”’

17. Al-Qasas (XXVIII), 33-34: ‘“He (Moses) said ..My brother Aaron is
mere eloquent than me in speech.”

18 Al-Saffat (XXXVII), 114 : “‘And We verily gave grace unto Moses and
Aaron.”

19. Al-Saffat (XXXVII), 120 : ¢Peace be unto Moses and Aaron !

The context of the abovementioned verses and their texts show beyond the
least shadow of doubt that the Harun mentioned therein is only Harun, the prophet
brother of Moses and no other Harun.

But Verse No. 28 of Surah Maryam read carefully would lead any impartial
and fair minded reader to the conclusion that in this verse the Harun was a well-
known contemporary of the Jews who obviously caluminated Maryam, the Virgin,
having given birth to her child (Jesus) whom they regarded as an illegitimate
child born as a result of illicit sexual relationship with a soldier named Pandera or
Stada as indicated in Col1.2968 of Encyclopaedia Biblica-11.2¢ This gross calumny
relating to adultery is referred to as i\l b ke in verse No. 156 of Surah An-Nisa
(IV). Of course, no Jews would caluminate their own haloed Miriam, the prop-
hetess who, of course, did not and could not give birth to Jesus. This is another
proof that the Quran regarded the two Marys as separate famous ladies whose
qualities of head and heart, of character and nature, and whose accomplishments
were also quite different. The Quran has not described Maryam as a prophetess
while Miriam was a prophetess according to the Torah.

Rev. Marraccio’s statement that Mary was the only child of sterile parents
who did not or could not have any more children is quite untenable in the face of
the facts that :

(i) Abraham and Sarah were both sterile but initially Abraham was blessed
not only with Ismail by Hagar (Hajra) and had later Isaac by Sarah, but also
had children by Katurah as borne out by the Old Testament, and (ii) Zachariah
and Elizabeth were similarly sterile but the prayer of the former for a successor
was answered with the birth of John the Baptist. After all, Mary was also born
of sterile parents. Thereis thus no ground to believe that they could not be
blessed with a son who would be a real brother of Mary. Even if we suppose that
there is some truth in the statement of the Rev. Marraccio one can assert that.
Mary had a male relative who would be covered by the broad definition of
‘brother’ and that being so, he would have been given the name of Harun in accor-
dance with the prevailiag custom. This Harun as we have already proved was,
of course, not the prophet Harun, the brother of Miriam and Moses and could
under no circumstances be confused with the latter by the Quran.
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As for the name of the father of Maryam (Mary), there is no reason to
suppose that there was any confusion whatsoever in this behalf as has been sug-
gested by Prof. Montgomery Watt. If any of the Christian Gospels had given
some other as his correct name, that could provide a ground for some doubt. But
sir Hall Caine at page 1235 of his Life of Jeasus®® has asserted : ‘“Of Mary we
know little from Scripture. We do no not know who she was, who her parents
were, where she was born, or to what condition of life she belonged™.

Again Karl Rahner has positively stated at page 16 of his ‘Mary, Mother
of The Lord*®, ‘““We do not know the names of Mary’s father and mother”.
This is reaffirmed at pp 551-552 of the Dictionary of The Bible by John L.
Mckenzie!” who states : ““The names of her (Mary’s) parents are not mentioned in
the New Testament”. He adds ‘““The positive reticence of the primitive prea-
ching not only about Mary, but also about the entire life of Jesus and their
village connections seems to suggest a movement against any such attempt to make
kinship the basis of special claim. A by-product of this reticence is our toral lack
of genuine information concerning the life and person of Mary”’.

Sir William Muir has given Joachim and Anna as the traditional names of
Mary’s parents but one is at a loss to understand why a scholar of his standing
failed to mention that these names were drawn from an apocryphal Gospel having
no historical value in the Christian World. If the Christian World .could prove
what the correct name of Mary’s father was and it happened to be different, then
one could think that the name of her father as giveun in the Quran might be
incorrect. This argument applies mutatis mutandis o her brother’s name i.e,,
Harun as mentioned in the Quran. One would have expected a critic of the
standing of Prof. Montgomery Watt 1o have given concrete and convineing evi-
dence to support his contention regarding the pussibility of confusion in the mird
of the Arabs of Medina or of the chance of “a misconception cuirent among the
Arabs”. We have given adequate grounds 1o establish verity of the names of
Mary's brother and father being ‘“Harun® (Heb. Aaron) and “Imran” (Heb.
Amram). Dr. Torrey’s conjectures and suppositions that Gospel traditions were
delivered to him (Muhammad)by his Jewish teacher lack any basis. He has failed
to name the supposed “‘Jewish teacher”. Moaoreovere, all Jews being noterious
enemies and calumniators of Maryam and Jesus Christ would never teach
Muhammad (P.B.U.H.) t1 shower high priises un them with which the Quran
abounds. Such superlative eulogies of Maryam are not found «ven inany of the
Chrisitian canonical gospels ! The possibility of any Jewish or Christian 1 formant
or mentor of Muhammad is thus completely ruled out.

There was, moreover, no indigenous pre-Islamic tradition in this behalf
which could be drawn up n by Muhammad (P.B.U.H.)otherwise Prof. Montgomery
Watt would no doubt have quoted it chapter and verse instead of making vague
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and unfounded dubious remarks in this bahalf suggesting the currency of errors
relating to Imran and Harun being names of the father and brother of Maryam
“which the Quran did not find it necessary to correct.”” If the learned Professor
could produce historically correct names of Maryam’s father, and brother, then,
the Christian world would have a sure criterion to adjudge the accuracy of
the Quran in this respect.

As for Dr. Torrey, his suppositions, conjectures and prejudgments are
cbviously unfounded. He does not seem to have cared even to know that Surah
Maryam was revealed to the unlettered Prophet Muhammad (P.B.U.H.) at Mecca
in the fifth year of his advent as prophet when there is known to have been no
Jewish teacher there to deliver to him the supposed “Gospel Traditions”! He has,
moreover, not read in the Quran clear proofs of the long interval between the eras
of Moses and Jesus !

12. DILEMMAS RELATING TO MARY AND JESUS CHRIST

It is a great pity that Christian Gospels have been conspicuous by their
complete silence about the parentage and other essential details about Maryam
and Jesus Christ. Not only that, Matthew (1-16) and Luke (III, 23-38) give the
genealogies of Jesus Christ expressly through his so-called legal father Joseph,
which have been adjudged by Christian authorities as irreconcilable, mutually
contradictory, incomplete etc. Again, the Gospels of Matthew (XIII, 55-56) and
Mark (V1,3 and III, 31-32) speak of the brothers and sisters of the Lord Jesus,
but none of the Christian scholars have to this day been -able to establish for
certain whether they were the real children of the Virgin Mary born after her
‘first born,” Jesus Christ, or were her step children. The Virgin is, mdoreover,
reported to have had a sister also named Mary, but Christian scholarsare divided
as to her identity, though some (e.g. St. John XIX, 25) have named her as Mary
Cleophas. If Maryam had a sister from sterile parents why could not she have a
brother niamed Harun as meationed in the Quran. The worst is that even the
genealogy of Mary is not known for certain. For instance, at p-380, Westminster
Dictionary of the Bible has suggested that Luke (III, 23-38) gives the genea-
logy of Jesus Christ through his Virgin mother Mary. his only earthly parent, in
which case Mary’s father is supposed to have been Heli or Eli. All these facts
about the Christian Canonical Gospels constitute standing dil:mmas.

13. CONCLUSIONS

On the basis of irrefutable corroborative evidence, we hope, we have
pro{rcd that the criticism of our learned Jewish and Christian scholars on the
subject is groundless on ail counts. They maialy suggested unreliablity of the
Quranic statemeats in this behalf and s yme blandly suggested that the Quran is not
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a revealed book, but the work of Muhammad who was tutored by an un-named
Jewish teacher. They have, of course, miserably failed in their designs and have
only exposed the undefendable unreliability of their own Gospels which were the
works of human authors, because they lost their respective original revealed books

. or altered some of the texts. In fact the canonical Christian Gospels are at best
comparable only to the Muslim books of traditions as is clear from their very
ingroductory titles like ‘The Gospel according to St. Matthew’, or ‘The Gospel
according to St. Mark’ etc. Moreover, in many respects they are mutually
contradictory relating to same events or topics.

We have regarded the remaining issues raised by Marraccio etc. as irre-
Jevant and of no consequence and have, therefore, not dealt with them.

Mary was, of course, a descendant of the prophet Aaron, the brother of
Moses. Being an Aaronite, she was of Levitical origin and so the explanations of
Muslim .commentators are well-founded though we have differed from them and
have given straightforward proofs to rebut the criticism of the Christians

and Jews.

Before we conclude, we must state that though Miriam, the sister of Moses
has not been mentioned directly by name in the Quran even once (compare Verses
4.7 of Exodus 11}, she is reported in Verse No. 11 of Surah Al-Qasas (XXVIII) as
«his sister” s} and “your sister” Lzl in Verse No. 40 of Surah Ta-Ha (XX)
{bo h revelaed at Mecca). These verses relate that at the instance of her mother
she (Miriam) kept a watch on the ark of bulrushes as it floated down the river
Nile to the palace of the Pharaoh and later she suggested to the queen (who had
indeed been the Pharaoh’s daughter) that she could procure a wet nurse to suckle
the baby Moses. There can be no denying the fact that Moses was brought up
in the Pharaoh’s palace (Verses 18-19 of Ash-Shura, XXVI) and the said Pharach
who was a contemprorary of Moses and also of Miriam indubitably lived many
centuries earlier than Maryam and her son Jesus Christ. There could thus be
no question whatsoever of any confusion or mistake in the Quran with regard to:
(i) chronology, and (ii) identities of the two Marys i.e. Miriam and Maryam. One
wonders why Rabbi Geiger and others of his. like turned a blind eye to these facts
related in the Quran and rushed to make unwarranted and baseless allegations
against the Quran and Muhammad (P.B.U.H.), the Prophet of the Universal
religion, Al-Islam, to whom the Omniscient Allah revealed all that in the Quran.
By way of illustration, we quote here translation of verse No. 44 of Surah Al-
Imran, (III) in this behalf : *“This is the hidden secret which We have revealed

to you {(Muhammad).”

Itis high time that scholars like Prof. Montgomery Watt shed their age
old prejudices which resulted from the crusade syndrome, face hard facts
and stern historical realitics and refrain from un-warranted criticism. How truly
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has the Quran affirmed in Verses 41-42 of Suran Ha Mim As-Sajdah (XLI) “And
surely it is an unassailable scripture. Falsehood cannot come at it from before it
or behind it. Itis a revelation from the All-Wise, the All-Praiseworthy”’.
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Note No. 1:

Sir William Muir obviously blows ot and cold with the same breath. He
has clearly agreed with Prof, Gerock that Muhammad was well aware of the
interval between Moses and Jesus and has emphasized that “Mahomet could
never have imagined that Mary, the mother of Jesus, was the sister of Moses and
Aaron”. Obviously there is then no question of confusion or of anachronism
about which this scholar seeks refuge behind some other Christian authority of
any description without any valid reason.

Note No. 2 :

By way of digression we may add that verse No. 5 of chapter 1 of Luke’s
Gospel states that Elizabeth, the wife Zachariah, was ‘‘of the daughters of Aaron”.
Since Mary was the first cousin of Elizabeth, we may aver that the former toowas
“of the daughters of Aaron” (Ar. 4, ol ;) i.e. a descendant of Harun) but not
his sister (Ar. <» 1). This is another sure proof of the fact that the Harun men-
tioned in the phrase us a0 s | was a contemporary of Maryam and Jesus but
was not the prophet brother of Moses of the distant past.

Note No. 3:

In para 1 at p.2 ante we have stated that it was the wife of Pharaoh who
rescued the baby Moses. But according to verses 5 and 6 of Chapter III of
Exodus, the rescuer was the daughter of the Pharaoh in question. Considering
the latter as a gospel truth, the Orientalists have been charging the Quran for a
misstatement. But a perusal of page 517 of ‘Egyptian Antiquities in the Nile Valley’
by Father James Baikic shows that Ramses II who is now-a-days believed
to have been the Pharaoh of Oppression and Exodus of the Israelites, had inter
alia married three of his own daughters named BANT ANAT. MERITAMUN
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and NEMBTTUI thereby establishing veracity of the Quranic statement and
defeating the charge of the Orientalists. It was the custom of some Pharaohs of
ancient Egypt inter alia to marry their own daughters and sisters besides other
women as mentionea at p.88 of Sir Wallis Budge’s Dwellers in the Nile Valley.

Note No. 4:

It willnot be out of place to mention that Prof. Lammens woefulley
admitted that the editors of the qirava mashhura, or textus receptus worked
under the domination of a servile scrupulousness for tradition and resisted the
temptation to improve the text (of the Quran) or to cut out (from it) the most
glaring anachronisms, €.g. the confusion between two Marys...... The Quranic
Vulgate has respected all this, and left everything exactly as the editors found it.’
This is proof positive inter 2lia of the Quranic text having remained in its pristine

purity.
Note No. 5 :

The critical remarks of the Jewish and Christian critics have been mutually
contradictory in minor details e.g., in respect of the Jewish tradition relating to
the unnatural longivity and death of Miriam which apart from being contrary to
the express relevant statement in the Book of Numbers runs counter to the basic
Quranic teachings. One wonders how critics of both these religious groups have
imputed that Prophet Muhammad had heard this tradition from some unnamed
Jewish informant and believed it wtih the result that he confused the two Marys
though in reality their own minds, befogged with prejudice, had created the
confusion.
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Surah T(I H(l

Ta-Ha. XX

(Makkan, 8 Sections and 135 Verses)
In the name of Allah, the Compassionate, the M_rciful.

SECTION 1

1. (¢ ) Ta-Ha.?¥

2. ( ¥l We have not sent down the Qur’dn on thze that thou
shouldest be distressed -8

3. (g2 ...Y') butonly as an admonition to him who fears God—

4. (4 .. »# ) a down-sent from Him whe has created the earth
and high heavens—

5. (et i om)) th2 Compassionate who on the Throne is
established.24?

6. (o'M...d) His is whatsoever is in the heavans and whatsoever is

on the earth and whatsoever is in-between and whatsoever is underneath the
earth 2

7. (IA'“J ...0l 2) And if thou®! spzakest the word aloud, then He
knows the secret and the most hidden ??

8. (.-, @) Allah! no god is there but He. His are the excellent
names.2%

9. (4-s...Je0) Has there come to thee?* the story of Musa ?

10. (& ..."%) Recall when he saw a fire* and said to his
family :235-A stay you [ have perceived a fire 123 haply [ may bring a brand from it
for you, or | may find a guidance®7 at the fire.

247. The letters are said to signify «./.L' be thou still’ (LL). See P. I, n 28,
248, (either by reason of thine zealous solicitude for the conversion of the
infidels, or by fatiguing thyself by too much of night-vigils O Prophet!).
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249, See p. VIII n. 485

250. (and there is no such absurdity as a God of the underworld). The
underworld has been supposed by many polytheistic nations to be ruled by a2 God
of its own. ‘The divinity who reigns over the underworld is frequemvly a personi-
fication of that region itself, and this is more particularly the case where, e. g,
Earth and Under-earth are conceived as personified in one being. The earth-
goddess is also the ruler of souls, with the urder-earth people as her subjects.’
(ERE. XII, p. 518).

251. (O reader!).

252. The purport is; He who is completely Aware of what you conceal is
of course fully Cognizant of what you declare and pronounce ; His knowledge is
All-pervading.

253. (expressive of His most perfect attributes).

254. (O Prophet!). '

255. (on his way to Egypt from Madyan in a dark night when he had lost
the way) ‘And the angel of the Lord appeared unto him in a flame of fire out of
the midst of bush ; and he looked, and, behold, the bush burned with fire, and the
bush was not consumed. (Ex. 3:2).

255-A. (comprising his wife and two sons) See P, XX, n. 183,

256. (and fire generally indicates the existence of human population).

257. (in our way) The night was dark and snowy, and Moses’ wife was in
labour,






