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Kitab as-Salah
The Times of Salah

The proof for dividing the five salahs over different
times

Question

Why are the five salahs distributed over five different times? What is
the proof for the legality of these times? What is the wisdom behind
this distribution?

Answer

The legality behind these times is gauged from several verses of the
Qur'an. Furthermore, the Hadith which makes reference to Jibril
alayhis salam leading Rastlullah sallallzhu ‘alayhi wa sallam in salah
and other Ahadith also prove its legality. Allah ta Z/zsays:

155455 58 5l 8155 &) 3 T35 528 I i g sl

Establish the salih from the declining of the sun till the darkness of
night and [keep] the recitation of the Qur'an at dawn. Surely the
recitation of the Qur'an at dawn is witnessed [by the angels].

Hadrat Muftt Muhammad Shaft* Sahib rahimahullzh says:

The vast majority of commentators are of the view that this verse is a
comprehensive ruling for the five salahs. The words “from the
declining of the sun till the darkness of night” encompass four salahs,
viz. zuhr, ‘asr, maghrib and ‘isha. The words “recitation of the Qur'an
at dawn” are taken to mean salah because the Qur’an is the most
important part of salah. Most commentators such as Ibn Kathir,
Qurtubi, MazharT and others have given this meaning. This verse will
therefore mean that the words: “from the declining of the sun till the
darkness of the night” refer to the four salahs, and “recitation of the
Qur’an at dawn” refers to the fajr salah. The fajr salah is mentioned
separately to show its special importance and virtue.’

Allah ta‘lzsays:

! Stirah BaniIsra'l, 17: 78.
* Ma rif al-Qur’an, vol. 5, p. 502.
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The following is stated in ad-Durr al-Manthir.
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The ‘ulama’ state that this verse mentions the five salahs with their
times. Someone asked Hadrat Ibn ‘Abbas radiyallzhu ‘anhu. “Does the
Qur'an make any explicit mention of the five salahs?” He replied:
“Yes.” He then presented the same verse as proof. Hadrat Hasan BasrT
rahimahullzh said: “The words ‘when you enter the evening’ includes
maghrib and ‘isha.”
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The following is narrated in Tirmidhr

! Stirah ar-Roim, 30: 17-18.

* Ad-Durr al-Manthir, vol. 6, p. 488.

* Ma rif al-Qur’an, vol. 6, p. 729.

* Bukhart: vol. 1, p.75 and p. 515, Bab Mawagqit as-Salah.
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Dars Tirmidhistates:

This Hadith is known as Hadith-e-Imamat-e-Jibril and is the
fundamental source for the times of salah. Had Allah #a 4/z willed, He
could have taught the times of salah verbally. However, He chose to
teach them practically via Jibril ‘alayhis salam because this will have a
greater impact on the mind.’

The wisdom behind the different times of salah

Waking up at fajr time is synonymous to getting life after death. A
person therefore performs salah as a way of gratitude. The declining of
the sun after midday makes reference to the decline in man’s life. He
must therefore occupy himself in preparing for death. It is as though
the time of ‘asr is a sign of the approach of death in the sense that, like
the sun, the person is also to depart. The setting of the sun at maghrib
time is an indication of the setting of the sun of life. A person must
occupy himself in worship. At the time of ‘ish3, all signs of the sun
have disappeared. One day, all signs of the person’s existence will also
disappear. He must make preparations for himself and perform the
‘isha salah.

Allah tazlzknows best.

Performing fajr salah at its earliest time in the
month of Ramadan

Question

In Ramadan, the HanafTs perform fajr salah at its earliest time whereas
it is desirable to perform it when there is a glow on the horizon. What
is the proof for performing it early in Ramadan?

Answer
Its proof is found in the Hadith as follows:

! Tirmidht, vol. 1, p. 38, Abwab as-Salah, Abi Dawid, vol. 1, p. 56.
? Dars Tirmidhi, vol. 1, p. 393.
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Hadrat Zayd ibn Thabit radiyallzhu ‘anhurelates: “We partook of sehrt
with Rastlullah sallallzhu ‘alayhi wa sallam and then got up for the fajr
salah.” The narrator asked him: “What was the gap of time between
the sehrT and the salah?” He replied: “The time which is taken to read
50 verses of the Qur’an.”

The following narration is found in 7irmidhi Sharit
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Hadrat Shah Sahib Kashmiri rahimahullih explains this Hadith as
follows:
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‘Allamah Banntri rahimahullzh said the same thing in Maarif as-
Sunan.’

Some commentators of Hidiyah said that salah must essentially be
performed at its earliest time. The fajr salah is delayed to increase the
number of people in the congregation. And in Ramadan, this is
realized by performing fajr salah at its earliest time. If this was not
done, people would partake of sehri and sleep away. They will miss
their salah. This is why it is better to perform fajr salah at its earliest
time in Ramadan.

‘Allamah Shami rahimahullzhwrites:
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! Tirmidht, vol. 1, p. 150, Bdb M4 J4'a fi Ta ’khir as-Suhir.
* ‘Arfash-Shadhi, vol. 1, p. 151, Bab M4 Ja a fi Ta ’khir as-Suhir.
* Ma rif as-Sunan, vol. 5, p. 362, Sa‘id.
* Shami, vol. 1, p. 367, Sa'ld.
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Salah, fasting and ‘id in countries having abnormal
days

Question

The shafaq’ either does not set in countries which have very long days
or there is no time whatsoever. What is the ruling with regard to salah,
fasting and ‘d in such countries?

Answer
Countries which have abnormal days are of three types:

1. The night and day are completed in 24 hours but some parts of
the day are missing. (For example, the shafag does not set and so,
night does not set in. Or, the shafag appears but the sun does not rise).
In such a case, the times will be estimated and salah will be performed
accordingly. There are three ways of estimation:

a) The calculation for the last day of the normal days of the year
will be applied to all the abnormal days. Salah and other acts
of worship will then be carried out accordingly. (However, it is
very difficult to do this. For example, there was an eight-
minute gap between the setting of the shafag and the rising of
dawn. It is very difficult to keep waiting for eight minutes and
performing the salah within this time).

b) Follow the timings of the closest country where the shafag sets
normally.

c) When the shafaq inclines towards setting, it will be the time
for maghrib and ‘isha. The first half of this time will be for
maghrib and the second half for ‘isha. When the shafag
inclines towards the rising of the sun, it will be the time for
fajr.

Whichever of these three is easiest may be practised.

2. The night and day are completed in 24 hours and all the [salah]
times are found. However, some of the times are extremely short.
Salah will be performed in its times even if the time is very short. If
there is no time to perform the Sunnat and optional salahs, they will
have to suffice with the compulsory salahs. The missed Sunnats may
be performed at other times as optional salahs.

! The whiteness in the sky which is seen after sunset.
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However, if the time is so short that it is not enough to perform four
rak‘ats of a fard salah. Two options are available:

a) Perform the saldh in that time even if it means completing it
after the expiry of the time.

b) Perform the salah by estimation.

3. The night and day are not completed in 24 hours. Instead, the
night is either for six months and the day is for six months. The
timings of the nearest country will be taken into consideration for
regions of this nature.

Fasting

Where the day and night is of 24 hours but the night is extremely
short, it will be necessary to keep the fast for the entire day if it is
bearable. If it is not bearable, e.g. there is insufficient time to eat and
drink or eating just once in 24 hours is insufficient, then the timings of
the closest country will be taken into consideration.

Where the nights are of six months and days of six months, the
timings of the closest country will be considered. The commencement
and the end of the fast will be calculated accordingly.

Observing ‘id

The commencement of Ramadan and observing ‘id will be gauged by
the sighting of the moon.

Rasulullah sallallzhu ‘alayhi wa sallam said:

a2 M3 aily 425 ) o oo

Commence the fast when you sight the crescent and end it when you
sight the crescent.’

If the crescent is not sighted, the month will be of 30 days. Rastlullah
sallallzhu ‘alayhi wa sallam said in this regard:

Lo gs ol LaSTT il apn s 0l
If it is overcast [and you cannot see the crescent], complete 30 days.2

This ruling applies to the first two types of regions where the day and
night is completed in 24 hours.

! Tirmidht, vol. 1, p. 147.
* Tirmidhi, vol. 1, p. 148, Bab M4 Ja'a Anna as-Sauma Li Ruyatil Hilal Wa al-
Iftar Lahu.
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As for the regions where there is continuous night for six months and
continuous day for six months, the people will have to estimate. There
are two ways of doing this:

1. Count 24 hours as one day, and the month for 30 days.

2. Follow the closest country where there are normal days and
nights.

The proof for this ruling is the Hadith-e-Dajjal as related in Mishkat
Sharit
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The following is stated in Tah-tawi ‘Alz ad-Durr al-Mukhtar.
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' Mishkat, vol. 2, p. 473, B3b al-‘Alamat Bayna Yaday as-Saah Wa Dhikr ad-
Dajjl.
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For further details refer to Takmilah Fath al-Mulhim, vol. 6, pp. 373-
382.
Allah ta‘a/zknows best.

Salah at the re-entry of its time
Question

A person performed jumu‘ah saldh at its earliest time. He then took a
quick plane to another region and found that the time for jumu‘ah had
just commenced there. Does the jumu‘ah salah become compulsory on
him again?

Answer

It is not necessary to repeat the fard salah; the person has fulfilled his
obligation. However, he must read it out of respect for the time and to
demonstrate agreement with the Muslims [who are performing it at
the time].

The following is stated in Fatawa Mahmidiyyah:

Question: A person performs maghrib salah here and then boards a
plane to Makkah Mukarramah. Due to the different time zones, it is
the time of maghrib salah in Makkah Mukarramah. Is it necessary for
him to perform it again?

Answer: He must perform it out of respect for the time and to

demonstrate agreement with the Muslims even though his obligatory
duty has been fulfilled.'

Ahsan al-Fatawa

Question: A person performed his maghrib salah and boarded a plane.
The plane moved in a westerly direction with such speed that the
person saw the sun. Does the maghrib salah become compulsory on
him again?

! Fatawa Mahmudiyyah, vol. 10, p. 37, Kitab as-Saum, Jami‘ah Fartqgiyyah.
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Answer: It is not obligatory to perform the maghrib salah again.
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Allah ta Zlaknows best.

The extent of the time-span between true dawn and
sunrise, and sunset and the commencement of
‘isha time

Question

The time-span between true dawn and sunrise, and sunset and the
commencement of ‘isha is one hour or more. Some people are of the

view that the 18° angle must be taken while others say 15°. Which is
the correct view?

Answer

Most scholars have taken the time between these two and say that it is
between 1lhour 20minutes and 1lhour 38minutes. However, Hadrat
Mufti Rashid Sahib rahimahullzh, the author of Ahsan al-Fatawa, says
that it is 57minutes, but this is his view alone which is against that of
the majority. Most scholars have adopted the 18° view.

Kifayatul Mufti

This time does not remain the same all the time; it constantly changes
every few days. However, this gap is never less than 1hour 21minutes.
The maximum it goes to is 1Thour 38minutes in the month of June, and
the minimum it goes to is 1hour 21 minutes in September.'

Fatawa Dar al- Uliim Deoband

According to Imam Abu Hanifah rahimahullzh, the time of ‘isha
commences when the whiteness on the horizon disappears. In some

! Kifgyatul Mufti; vol. 3, p. 72.
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seasons this is 1hour 24minutes, in some it is 1hour 27minutes, and
sometimes even more than that. Thus, the gap between sunset and
‘isha should not be less than 1hour 30minutes. In fact, as a precaution
is should be 1hour 45minutes. The time for sunrise, sunset, true dawn
and so on can be obtained from the time tables.’

An investigation on the issue of true dawn which was made
about 100 years ago

A book on the issue of true dawn was compiled by Hadrat Maulana
Muhammad Lutfullah Sahib, the MuftT of Rampir. This book is titled
Hull ad-Daqa’iq FT Tahqiq as-Subh as-Sadiq. 1t was compiled in 1313
A.H./1896. He writes with reference to true dawn:

The time-span between true dawn and sunrise is about the same as the
time-span between sunset and the setting of the shafaq. The reason for
sameness in the two times is obvious. The other additional point to
this is that when the sun moves from beneath the earth in order to
rise, it continues until 18° remain from the horizon. From this time on,
a light appears horizontally on the horizon. This light is known as true
dawn and it continues increasing until the sun rises.

In the same way, when the sun sets and reaches a point of 18° towards
the earth, the whiteness which is seen after sunset - also known as the
shatag - disappears.

It is clear that when it gives off light at 18° at the time of sunrise, its
light ought to disappear at 18° after sunset. The time of ‘isha
commences once this shafag disappears. This is what is generally
practised nowadays.’

During the same period, Munshi Muhammad A'l3, a Ra’is of Meerut,
wrote a book titled Subh Sadig in which he too stated that the sun is
18° beneath the horizon at the time of true dawn.

These two books were attested to and confirmed by the following
elders of Dar al-'Ulim Deoband: Shaykh al-Hind Hadrat Maulana
Mahmiid al-Hasan Sahib, Hadrat Maulana Khalill Ahmad Sahib
SaharanpurT (the author of Badhl al-Majhiid), Hadrat Maulana Muftt
‘Aziz ar-Rahman Sahib and Hadrat Maulana Habib ar-Rahman Sahib
‘Uthmani. Furthermore, Hadrat Maulana Hafiz Ahmad the son of
Hadrat Maulana Muhammad Qasim Sahib - the founder of Dar al-
‘Ulam Deoband concurred with it and wrote a forward to it. May Allah
ta ala shower His mercy on all of them.

! Mufti ‘Aziz ar-Rahman; Fatawa Dar al-'Uliim Deoband, vol. 2, pp. 42, 46.
* Hull ad-Daqa’iq FT Tahqiq as-Subh as-Sadig, p. 32.
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Proofs supporting the view of 18° for the beginning time of
true dawn

‘Allamah AlGst Baghdadi, the author of Rih al-Ma'dni, writes in his
commentary to the following verse of Stirah at-Takwir:

S5 13 i
By the morning when it breathes.’
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The breathing and light of the morning is through the closeness of the
sun to the eastern horizon at a specific angle which, according to the
popular view, is 18°.

The word “morning” in this context has to mean true dawn because
‘Allamah Altist rahimahullzh says before this:
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This verse makes reference to the true dawn whose light spreads
horizontally in the horizon.
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The present day expert in the field of astronomy, ‘Allamah
Muhammad ibn ‘Abd al-Wahhab Marakishi writes in his book /dah al-
Qaul al-Haqq FT Miqdar Inhitat ash-Shams ‘Inda Awwal Tulii* al-Fajr Wa
Ghurib ash-Shaftag.
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! Stirah at-Takwir, 81: 18.
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About 60 years ago, Maulana Muhammad ‘Abd al-Wasi', the professor
of religious studies at Jami‘ah ‘Uthmaniyyah Hyderabad (India)
provided detailed clarifications on subh and the shafag whiteness [of
the morning]. He then wrote: The beginning of subA and the end of the
shafag occurs when the sun is 18° below the horizon.’

After going into a detailed investigation of the issue in his book,
Professor ‘Abd al-Latif Sahib of Karachi writes with reference to the
salah time tables of India and Pakistan:

According to the salah time tables which have been
printed in the Indo-Pak Subcontinent since many years,
(1) the time when the adhan of fajr is called out, (2) the
time which is referred to as true dawn, or (3) the time
which is referred to as the end of sehri time - refers to
that specific moment when the sun reaches the limit of
18° on the horizon before sunrise. According to
astronomers it is the time when true dawn
commences...”

Hadrat Maulana Sayyid Zawwar Husayn Shah Sahib writes in ‘Umdatul
Figh:

Clocks and watches are common nowadays. Most
mas3jid have salah time tables. To adhere to salah times
according to these time tables is not only permissible but
preferable. The watches must be maintained to show the
correct time. In our country the time from true dawn to
sunrise is at least one hour and 18 minutes, while the
maximum is one hour and 35 minutes.’

' Mi'yar al-Auqat Li as-Siyam Wa as-Salawat, p. 150.
* Extracted from Britaniyah Wa A‘la ‘Urad al-Bilad Par Subh Siadiq Wa Shataq
KT Tahqig, pp. 73-78. Written by Hadrat Maulana Ya'q@ib Qasimi, a member of
the board of Jami‘ah ‘Ultim al-Qur’an. Jambusar and Britain, Dewsbury.
* ‘Umdatul Figh: vol. 2, p. 126.
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The view of 18° is the preferred and more reliable view. It is the more
popular one and has been confirmed by experience. Hadrat Mufti
Muhammad Farid Sahib writes:

It should be clear that sunrise does not take place before
one and half hours from true dawn. The earliest is one
hour and 15 minutes. This is ascertained through
observation and mathematical calculations.'

Note: Hadrat MuftT Sahib must have said this with reference to certain
days because on certain days the time-span is more than one hour and
15 minutes.

Based on our observation, the time of fajr is at one hour
and 15 minutes. The same can be said for maghrib.”

When the sun definitely sets and one hour and 15
minutes pass, the time of ‘isha commences. This is
proven from our observations and experience.’

Minhaj as-Sunarr.
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As far as observations are concerned, a major proof in this regard is
the foreword of Maulana NGr Muhammad (the principle of Jami‘ah Dar
al-'Ulim Wazirastan, Wana) to the book, 7as-Ail al-Falakiyyat of
Professor ‘Abd al-Latif Sahib. We have a photocopy of this foreword
which is quoted below:

Respected Janab ‘Abd al-Latif Sahib
As-salamu ‘alaykum wa rahmatullahi wa barakatuh

I had sent an investigation with regard to the times which you had
requested. I now inform you that I appointed a committee of senior
‘ulama’ of Dar al-'Ulam Wazirastan Wana. They checked and observed
the true dawn and sunset times from the 13" of June 1988 to the 21% of
June. They then handed over their observations [which they had
recorded] to me. When I checked their observations against the times
which you had sent to me, I found them to be exactly the same

! Fatawa Faridiyyat: vol. 2, p. 145,
? Fatawd Faridiyyah: vol. 2, p. 151.
* Ibid. p. 156.
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although I did not show these ‘ulama’ the times which you had sent to
me. I therefore give you the good news that your time table for the
times for Wana are totally correct.

The names of the ‘ulama’ who were on this committee are as follows:

Maulana ‘Abd al-Warith Sahib, Maulana ‘Abd al-Majid Sahib, Maulana
Islah ad-Din Sahib and Maulana Farid Ahmad Sahib.

Was salam

Nir Muhammad

Principal of Dar al-'Ulam Wazirastan, Wana

Khattb of Markazi Jami' Masjid, Wan3, South Wazirastan, district
Dherah Isma‘1l Khan.

It becomes clear from the above foreword that the time table of Janab
‘Abd al-Latif S3hib is absolutely correct. It should be borne in mind
that his time table is based on the 18° angle.

A meeting was held in Britain on this issue. Hadrat Mufti Mahmad
Sahib Gangohl rahimahullzh, the grand mufti of Dar al-‘Ulam
Deoband, passed the following decision in this regard.

There are constant disputes on the issues of true dawn and sighting of
the crescent in Britain. Each group has its own view and each one
insists on what it believes. When Hadrat Mufti Mahmtd Sahib went to
Britain in 1403 A.H., the ‘ulama’ there reverted to him. After studying
their proofs and evidences, he wrote his response, the gist of which is:

The issue of true dawn and the whiteness which spreads
on the horizon has been a contentious one for a long
time. The times for the maghrib and ‘isha salahs, the fajr
time, the end of sehrT time and the beginning of the fast
are all specifically related to this issue. I studied the
writings of the ‘ulama’ but I regretfully admit that I am
unable to come to an absolute decision on it.

Mahmud, may Allzh pardon him.
16 Sha'ban 1403 A.H.

However, after this, all the ‘ulama’ concurred on applying the rule of
aqrab al-ayyam and they all accepted it. Hadrat Muft Sahib signed the
document and took back his previous written statement.

The unanimous decision

Today, 16 Sha'ban 1403 A.H. under the auspices of Jam‘Tyyatul ‘Ulama’
Britain, the ‘ulama’ held a meeting in Bradford under the
chairmanship of Hadrat Mufti Mahmad Sahib. After lengthy

38



deliberations on calculating the true dawn in Britain, the ‘ulama” who
were in attendance came to the following unanimous decision that
previously, the nautical twilight in Britain which was delineated at 12°
for the true dawn was absolutely wrong.

The days in which the true dawn is established in Britain - i.e. when it
goes below 18° - is termed as the astronomical twilight. The true dawn
will be considered at that time [18°] during those days because this is
the correct time of true dawn. However, as for the days when the sun
does not go below the horizon by 18°, the decision as regards the true
dawn for these days is that the time of true dawn on the last day will
be applied for these remaining days as well. The commencement and
end of sehri will be laid down accordingly. [Noted by] Shabbir Ahmad.

Hadrat wala [Muftt Mahmid Sahib] applauded this decision,
congratulated the ‘ulama’, and asked for his previous written
statement to be returned to him.

Hadrat Muftt Sahib’s statement

A meeting of Jam'Tyyatul ‘Ulama’ Britain was held on 16 Sha'ban 1403
A.H. to discuss the issue of true dawn, the whiteness which spreads on
the horizon and the final time of sehrl. This insignificant servant was
present in this meeting. Prior to this, I had studied several articles of
the ‘ulama’ on this subject, but it was difficult to give preference to
any specific view...However, the ‘ulama’ re-discussed the issue among
themselves, concurred on one specific opinion, and no one considered
it incorrect. I then signed the declaration and asked for my previous
written statement which was then returned to me.'

Observe the following time-tables

Perpetual Time-Table For The District Of A'zamgarh

Date True Sunrise Intervening Sunset ‘Isha Interven
Dawn Period ing
Period
Jan 5:17 6:43 1: 26 5:19 7:41 1: 22
Feb 5:19 6. 41 1:22 5:42 7:01 1:19
Mar 5:01 6:21 1: 20 6: 00 7:17 1:17
Apr 4:30 5:50 1: 20 6:14 7:31 1:17
May 3:56 5:23 1:27 6:28 7:50 1:22
June 3:36 5:08 1:32 6: 43 8:13 1: 30
July 3:36 5:11 1:35 6:52 8:22 1:30
Aug 3:56 5:25 1:29 6: 43 8:09 1:26
Sep 4:16 5:39 1:23 6:17 8:38 1:21

! Condensed from Hayat-e-Mahmiid, pp. 201-205.
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Oct 4: 29 5:50 1:21 5:46 7:01 1:15
Nov 4: 42 6: 05 1: 23 5:18 6: 36 1: 18
Dec 5:00 6: 26 1: 26 5:07 6:28 1:21
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Time Table For Johannesburg

Date True Sunrise Intervening Sunset ‘Isha Interven
Dawn Period ing
Period
Jan 3:50 5:20 1: 30 7:06 8:33 1: 27
Feb | 4:19 5:43 1: 24 7:03 8:24 1:21
Mar 4: 43 6: 02 1:19 6: 42 7:57 1:15
Apr 5:00 6:17 1:17 6:10 7:23 1:13
May 5:13 6:31 1:18 5:42 6:57 1:15
June 5:26 6: 47 1:21 5:27 6: 46 1:19
July 5:33 6:56 1:23 5:31 6: 50 1:19
Aug 5:27 6. 47 1: 20 5:45 7:01 1:16
Sep 5:04 6:21 1:17 5:59 7:13 1:14
Oct 4:31 5:48 1:17 6:11 7. 25 1:14
Nov 3:57 5:19 1:22 6:28 7. 47 1:19
Dec 3:39 5:08 1:29 6: 49 8:15 1: 26
Time Table For Damascus
Date True Sunrise Intervening Sunset ‘Isha Interven
Dawn Period ing

Period
Jan 5: 06 6:32 1: 26 4: 47 6:11 1: 24
Feb 5:03 6: 26 1:23 5:14 6:34 1: 20
Mar 4: 41 6:01 1:20 5:37 6:53 1:16
Apr 4:02 5:23 1:21 5:56 7:15 1:19
May 4:24 5:52 1:28 7:16 8:39 1:23
June 3:57 5:33 1: 36 7:35 9: 08 1:33
July 3:59 5:36 1:37 7. 43 9:18 1:35
Aug 4:23 5:53 1:30 7:33 8:59 1:26
Sep 4: 49 6:12 1:23 7:02 8:22 1:20
Oct 5:08 6:28 1: 20 6:24 7. 40 1:16
Nov 4: 28 5: 49 1:21 4: 50 6: 09 1:19
Dec 4:49 6:14 1:25 4:36 5:58 1:22

Indication from Ahadith

The period between the rise of dawn and sunrise is more than 57
minutes. We find a reference to this from the Ahadith. After
performing his sunnat salah, Rastlullah sallallzhu ‘alayhi wa sallam
used to take a rest. He would then proceed for the fajr salah. His
recitation in the fajr saldh was long. Despite this, there was so much
time [after this saldh] that he could perform a fresh wudd’ and
perform the fajr salah a second time. Furthermore, certain narrations
mention the word ghalas, i.e. it used to be dark. From all these factors,
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the point which can be concluded is that the intervening period used
to be more than 57 minutes.
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Note: The intervening period between sunset and the setting of the
shafaq of any date in any month is about the same as the intervening
period between true dawn and sunrise.'

Imdid al-Ahkam:
True dawn occurs 18° before sunrise.’

Allah ta‘alaknows best.

! Fatawa Rahimiyyah,vol. 3, p. 34.
* Imdad al-Ahkam, vol. 1, p. 401, Dar al-'Ulam Karachi.
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Accepting the investigation of a non-Muslim
Question

Can we rely on the investigations of non-Muslims for establishing the
times of true dawn, sunrise or the shafaq?

Answer

The investigations of non-Muslims in purely religious matters is not
acceptable, e.g. whether water is pure or impure, and food is halal or
haram. However, if they provide information about something on
which a religious matter is decided, it will be acceptable provided one
is convinced of their honesty. For example, a non-Muslim says: “I
bought this food from such and such Muslim.” After purchasing it
from a Muslim the ruling of halal will be applied to that food.

Ad-Durr al-Mukhtar.
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We learn from the above texts that if we are convinced that a non-
Muslim’s investigation is correct, we will act on it. If not, we will not.

Al-Fatawa al-Hindiyyah:
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In the question under discussion, if a non-Muslim provides
information about true dawn and the setting of the shafag -
information which is not a direct religious matter but an investigation
of the horizon - and then the ruling as to whether salah time
commences or not, fasting time commences or not; then the
investigation of a non-Muslim in this regard will be acceptable.
Moreover, this investigation is not confined to non-Muslims but also
the investigation of expert Muslim astronomers.

Allah ta‘alaknows best.

Delaying the ‘asr time to the extent that the makrih
time is suspected

Question

Our ‘asr salah is performed at 5pm while sunset is at about 5:25pm. A
considerable number of people become masbiq. Is this the correct
time or is it a makrih time. Should the salah be performed earlier to
save ourselves from the makrih time?

Answer

It is mustahab to delay the ‘asr time but not permissible to delay it to
the extent that one doubts that it is possibly being performed in a
makriih time. Generally, one hour before sunset is considerably before
the makrih time, so there is no harm in this. The makrih time
commences quite some time after it. However, in the question under
discussion, to commence salah at 5pm and end it at about 5:10pm is
very close to the makriih time and should be abstained from.

Ad-Durr al-Mukhtar.
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Al-Fatawa al-Hindiyyakh:.

44



i) Y o ) gl pally et s e oy 8 3 paall sl

s B8 G SV Ny s s ol i HEY et ol o 5 spull
(ery o i Ol \.35) O\ bl sl ) Ll 3 KUY @ma)\

Allah ta‘a/zknows best.

Using the Da’irah Hindiyyah to work out zawal

Question

What is a da’irah hindiyyah and what is it used for?

Answer

Kindly refer to the original book. (translator)

The extent of zawal

Question

How long does the time of zawal last? When is it makrih to perform
salah?

Answer

The estimated time between istiwa’ garin and zawal fariq is about ten
minutes. Thus, salah should not be performed five minutes before and
five minutes after the zawal time which is shown in the salah
timetables.

Shamr,
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Ahsan al-Fatawa

The makrith time is considered to be nisf an-nahar urfi (common
midday). ‘Allamah Barjandi rahimahullzh expresses his objection to
this in Sharh an-Nigayah by saying that the nisf an-nahar ‘urfi does
not extend over a period of time, and so performing salah in such a
time cannot be imagined. Thus, prohibition in this regard is not
correct. Based on this some scholars lay down the entire period from
nist an-nahar sharTto nist an-nahar haqigr to be the makrth time.
However, this view is not supported in any Hadith. Rather, all Ahadith
in this regard make reference to nisf an-nahar ‘urfi. There can be a few
answers to the above objection:

1. Although the entire salah is not possible in this time, the objective is
that no part of a salah must occur in this time. This answer is given by
‘Allamah Barjandi rahimahullzh himself.

2. Instead of calculating from the centre of the sun, the entire sun
must be considered. This is established from the following Hadith of
‘Abdullah as-Sanabahi radiyallahu ‘anhu.

18,l 5 136 Ly gl 13 3 e dl) (92 guliall ) e Egas (LS
.(V'\ P HOUW r\.nl \.L}A)
It takes two minutes and eight seconds for the sun to pass over the

circle of midday from one edge to the other edge. Salah in such a time
span is possible.

3. The injunctions of the SharTah are not based on mathematical
calculations but observation, and it is observed that the time between
istiwa’ garin and zawdl fariq is about ten minutes. Thus, salah should
not be performed five minutes before and five minutes after the zawal
time which is shown in the salah timetables.

AW bl 5,) ) gda Lo et Loy (o (sldl ST e <85 oo (sl 3

This point is also established from the reasoning behind making this
time makrih. Like salah, worshipping the sun at the same time cannot
be possible. The sun worshippers must be specifying the time of
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worship according to their observation. That is all. Alldh ta 7/ knows
best.!

Allah ta‘alaknows best.

Differences among Hanafi jurists with regard to
zuhr and ‘asr times

Question

What are the differences among HanafT jurists with regard to the final
time of zuhr and beginning time of ‘asr? What is the most cautious
time for performing zuhr and ‘asr? If a person performs ‘asr salah
while the shadow of objects is double, will he have to repeat his salah?

Answer

There are several statements of Imam Abt Hanifah rahimahullzh with
regard to the final time of zuhr. The well-known narration is that it
lasts until the shadow of objects reaches twice the original size, and
after this, the ‘asr time commences. Imam Abd Yusuf rahimahullah,
Imam Muhammad rahimahullzh and others are of the view that it lasts
until the shadow of objects is equal to the original size, and ‘asr time
commences when it is twice the size. However, the precautionary time
is for zuhr to be performed when the shadow is equal to the original
size and ‘asr to be performed after the shadow is twice the original
size. In this way, a person will not fall into these differing opinions. If a
person performs his ‘asr salah within the period of the shadow being
twice the original size, his salah will be valid and there is no need to
repeat it.

Ad-Durr al-Mukhtar.
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' Ahsan al-Fatawa, vol. 2, p. 137. Refer to the following for details: Ap Ke
Masa’il Aur Oen K3 Hull, vol. 2, p. 105; Fatawa Mahmudiyyah, vol. 5, p. 383.
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Fatawa Mahmiidiyyah:

The preferred view and the one on which the fatwa is issued is that
‘asr time commences when the shadow is twice the original size.
However, the other view is that it commences immediately after the
shadow is equal to the original size. Salah performed in this time does
not have to be repeated.’

Allah ta‘alaknows best.

' Fatawd Mahmidiyyah, vol. 5, p. 338, Jami‘ah Farlqiyyah; Fatawa
Haqqaniyyah, vol. 3, p. 36.
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‘Asr salah in Makkah and Madinah

Question

Does the Hanaft school give leeway for the ‘asr salah to be performed
within the period when the shadow is twice the original? This issue is
experienced most often in Makkah and Madinah.

Answer

The preferred view of the HanafTs is that the time of ‘asr commences
after the shadow is twice the original. This is the view which must be
followed in normal conditions, and caution demands this. However,
the other view is that ‘asr commences after the shadow is equal to the
original. Thus, if there is a valid reason, a person is a traveller, or
happens to perform ‘asr saldh behind a Shafi'T imam; then there is
leeway to perform it within the period when the shadow is double the
original size. This is especially so in Makkah and Madinah because
salah must be performed with congregation. One must not discard the
virtue of congregation and performing saldh in the Haramayn
Sharifayn. This is preferred.

Fayd al-BarT,
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Al-Fatawa al-Hindiyyakh:.

adte jem o pand) Lary dte Bl 5500 5 Seb)l L O Blasd LG
(NN bl (golall ) o Legzd s G O S

49



Fatawa Haqqaniyyah:

It is preferable to perform ‘asr salah after the shadow of objects is
twice the original even if it means missing the congregation. However,
this ruling is for normal places. Bearing in mind the sanctity and
virtue of the Haramayn Sharifayn, one must join the congregation
there. It is not necessary for him to delay the salah until the time when
the shadow is twice the original. It is better to perform the saldh with
congregation in the Haramayn Sharifayn.'

Allah ta‘alaknows best.

' Fatawa Haqqaniyyah, vol. 3, p. 42; Fatawd Mahmidiyyah, vol. 5, p. 341,
Jami'ah Fartqiyyah.
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Adhan And Igamah

The extent of pulling the word “Allah” in the adhan
Question

To what extent should the word “Allah” be pulled in the adhan?
Answer

According to the science of tajwid, letters in the adhan which have
madd-e-asli may be pulled for longer than one alif for the sake of
demonstrating greatness and importance. The qurrd’ include the
madd-e-tazimi (a letter which is pulled to demonstrate greatness)
from among the causes of madd Hadrat Maulana Qari Fath
Muhammad Sahib Panipatti rahimahullzhwrites in Miftah al-Kamat

The causes of madd are divided into two categories: (1)
literal, (2) figurative. The figurative is divided into two
types: (1) hyperbolic negation, (2) to demonstrate
greatness. This is to be found in the word “Allah”. The
jurists say that it is permissible to extend it even to the
extent of seven alifs.'

Tabyin al-Haqa'iq.
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' Miftah al-Kamal, pp. 65-66.
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The monthly a/-Mahmid contains a fatwa of Mufti ‘Abd al-Qayyim
Rajkautt Sahib who is the assistant mufti at Jami‘ah Islamiyyah Dhabel.
The following is stated in his fatwa:

One point must not be disregarded here, viz. it is desirable and
laudable to raise the voice in the adhan. There is no difference of
opinion in this regard.

Maraqr al-Falah:
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Al-Fatawa al-Hindiyyakh:.
(00 tagacb) 15laal) ) a5y Lugo Waily Vg £eUsN15 013G L o 2l ey

What we have to now examine is that in order to practise on the
desirability of raising the voice, will it be better to restrict the pulling
to one alif or to extend it to the extent of the above-mentioned
amount [of up to seven alifs]? Obviously, in the case of shortening it, it
will be difficult and cumbersome to abstain from not raising the voice.
This is because the voice of the mu’adhdhin will not have reached the
desired level of loudness as yet when the extent of one alif will have
been completed. On the other hand, in the case where he pulls the
word, he will be able to act fully on the desirable act of raising his
voice. We learn from this that the pulling is a prelude to the act of
raising the voice. Just as the prelude to an obligatory act is also
obligatory, so will the prelude of a desirable act also be desirable. If it
is not desirable, it will at least be permissible. This demands that the
words of the adhan be pulled.

The issue is a contentious one but it is not an issue of permissibility
and impermissibility. This is why there should be no strictness in it.
Those who do not pull must not be reprimanded, while those who pull
while remaining within the limits must not be stopped.

Hadrat Faqthul Ummat rahimahullah states:

My approach to this matter is that if a person does not
pull, I do not ask him to pull.'

This notwithstanding the fact that he is inclined to the view of pulling
[the word Allah].

When it comes to contentious issues, caution demands that the easier
option is considered while remaining within the limits of the Shartah.

Sharh ‘Uqiid Rasm al-Muftf.

Note: The extent of one alif is equal to the time it takes to open a
closed finger or close an open finger.”

Allah ta‘alaknows best.

! Malfiizat-e-Fagihul Ummat, vol. 6, p. 23.
* The monthly a/-Mahmiid, pp. 40-41.
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The diacritical mark on the words “Allah Akbar”
when calling out the adhan

Question
When calling out the adhan, how should the letter r7 of “Allahu
Akbar” be read, with a fathah, dammah or sakin?

Answer

The two takbirs in the adhan are counted as one word. The second
takbir must therefore be read with a sakin. It is also permissible to
read the first takbir with a sakin but if it is joined then a fathah must
be read. It is against the Sunnah to read it with a dammabh. If anyone
objects and says that the sakin ought to be given a kasrah based on the

rule: .St 4> > 13] y==LJI then the answer is that it is against the Sunnah

and against the norm to give the ra’ of Allahu Akbar a kasrah. Furthermore,
giving it a kasrah is not suited to Allah’s greatness and grandeur.

Ad-Durr al-Mukhtar.
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Ahsan al-Fatawa

The two takbirs in the adhan and igamah are counted as one word. It is
against the Sunnah to read the ra’ with a dammah in both the first takbirs of
the two takbirs of the adhan, and in the first three takbirs of the igamah.
These must be read with a sakin, or with a fathah by joining them with the
second takbir.'

' Ahsan al-Fatawa, vol. 2, p. 296.
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Fatawa Mahmiidiyyah:

The best way to read it is A/[zhu Akbar Allzhu Akbar, i.e. both the r3’s
with a sakin. If one wants to read a diacritical mark on the first ra’, he
must read it with a fathah (A/zha Akbara Allzhu Akbar). Radd al-
Muhtar states that it is against the Sunnah to read it with a dammabh.
No matter what, the second ra’ must be read with a sakin.'

Allah ta Zlaknows best.
Pausing between the words of the adhan
Question

In some places we find the pause between the words of the adhan to be
very long, causing us to assume that the adhan has ended although it
has not. What is the SharT ruling in this regard?

Answer

It is Sunnah to pause between the words of the adhan to the extent
that a person can easily reply to those words. It is not correct to pause
for a longer period whereby one is made to assume that the adhan has
ended. Instead, it is against the Sunnah and it is mustahab to repeat
the adhan in such a case.

Shamr,
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Al-Fatawa at-Tatarkhaniyyakh:.
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Ahsan al-Fatawa

' Fatawa Mahmuidiyyah, vol. 5, p. 409, Jami‘ah Fariqiyyah.
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It is prescribed to pause between each word of the adhan to the extent
that a person can reply to the word. It is makrih to discard this
Sunnah, and in such a case it is mustahab to repeat the adhan.'

Allah ta‘alaknows best.

Sending salutations after “ash-hadu anna
Muhammadar Rasulullah”

Question

What is the ruling with regard to sending salutations after saying or
hearing “ Ash-hadu Anna Muhammadar Rasalul/zh” in the adhan?

Answer

Sending salutations after saying or hearing “Ash-hadu Anna
Muhammadar Rasulullzh” in the adhan is not established. In fact, it is
against the Sunnah because Rastlullah sallallahu ‘alayhi wa sallam
said: “When you hear the adhan you must repeat the same words
which the mu’adhdhin says. You must then send salutations to me
after the adhan and make du‘a’.” This Hadith establishes the sending
of salutations after the adhan and not in the course of the adhan. Yes,
when the listener repeats the words “Ash-hadu Anna Muhammadar
Rasulullah’ as a reply to the mu’adhdhin and says “sallallahu ‘alayhi
wa sallam’” at the same time, there is no harm in this.

Sahih Muslim:
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‘Abdullzh ibn ‘Amr ibn al-‘As radiyallihu ‘anhu narrates that he heard

Rasalullah sallallzhu ‘alayhi wa sallam saying: “When you hear the
mu’adhdhin you must repeat the same words which he says. You must
then send salutations to me because when a person sends one
salutation to me, Allah ta'dl sends ten to him in return. You must
then ask Allah ta‘3la for al-Wasilah in my favour. It is a station in
Paradise which is reserved for one of Allah’s servants and I hope that I
am the one. The one who asks for al-Wasilah in my favour shall be
guaranteed my intercession.”

' Ahsan al-Fatawa, vol. 2, p. 286, Fatawa Hagqganiyyah, vol. 3, p. 64.
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Abhsan al-Fatawa.

Salutations with Rastlulldh’s name in the adhan is neither reported
nor practised. In fact, the opposite of it is reported from Rastlullah
sallallzhu ‘alayhi wa sallam, i.e. you must repeat the words which the
mu’adhdhin says, send salutations to me at the end, and make du‘a’.!

Allah ta Zlaknows best.
Saying “hayya ‘ala khayril ‘amal” in the adhan
Question

What is the ruling with regard to saying “Hayya ali khayril ‘amal’
(come to the best of actions) in the adhan?

Answer

These words are not mentioned in the books of Hadith with regard to
the adhan but are reported from Ibn ‘Umar radiyallihu ‘anhu.
However, this narration is mauqaf. Furthermore, it is taken as an
announcement. Everyone knows that the Ahl as-Sunnah wa al-Jama‘ah
does not practise on this and that it is a feature and sign of the Shtahs.
We must therefore abstain from saying these words.

Musannat Ibn Abi Shaybakh:.
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When ‘Alf ibn Husayn used to call out the adhan and come to the
words “Hayya ‘alal falah” he used to say: “Hayya ‘ala khayril ‘amal”. He
used to say: This was the first adhan.
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' Ahsan al-Fatawa, vol. 2, p. 287.
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Nafi* narrates that Ibn ‘Umar radiyallihu ‘anhu used to say in his
adhan: “As-salat khayrum minan naum’, and would sometimes say:
“Hayya ‘ali khayril amal”,
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Nafi* said: Ibn Umar radiyallahu ‘anhu would sometimes add these
words in his adhan: “Hayya ‘ala khayril ‘amal’.

Shaykh Muhammad ‘Awwamah writes in his commentary to the
above:
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The statement of ‘All Zayn al-‘Abidin “This was the first adhan”
indicates that this sentence “Hayya ‘ala khayril ‘amal” used to be said
in the era of Rasialullih sallallzhu ‘alayhi wa sallam and was then
abrogated,

Tahtawr,
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Fatawa Dar al- "Ulam Deoband.

It is not permissible to replace the words “Hayya alal falah” with
“Hayya ‘ala khayril amal’ in the adhan of the five daily salahs. All
authentic Ahadith contain the words “Hayya ‘alas salah, hayya ‘alal
falah’. These are the same words which were brought down by the
angel who came down with the words of the adhan and not “Hayya alz
khayril ‘amal’. The adhan which was brought down from the heavens
by the angel is the original adhan. It was established and upheld by
Rasulullah sallallzhu ‘alayhi wa sallam, and practised by the Sahabah
radiyallzhu ‘anhum and the rest of the ummabh. It is absolute deviation
and misguidance to opt for something which is against an inherited
Sunnah and against [jma'. A Hadith states: “The one who introduces
something which is separate from the entire ummah will be kept
separately in the Hell-fire.” This is the way and creed of all the imams
of Din. There is no difference of opinion in this regard except for the
Shi'ahs. May Allah ta 7/z disgrace them. That is all.'

‘Allamah Kauthari rahimahullzh writes in Mugaddamat al-Imam al-
Kautharf.
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! Fatawa Dar al- ‘Uliim Deoband, vol. 2, p. 118.
59



o @59 13 pead b o3 e el sl 5 e oo LY
3 2 ol U Uy ol B g 801 e o Gl S
O OF il Gy ealisle b comlaty il ) e Sl Jaall 0L rorleis
23 ol e s Lo o ST esleany o o ey s il (52, e
~aad) 316 e 1g 35S plaYl lanie ) 55l e L IO il s el
Y1 Je g il Wl Juadl s e 5 05T 18) (U (Y15 el
(ﬁas\)uggjsjﬁ\@m\djb
Allah ta Zlaknows best.
Kissing the thumbs at the time of adhan

Question

What is the ruling with regard to kissing the thumbs at the time of
adhan?

Answer

To do the following on hearing the blessed name of Rastlullah
sallallzhu ‘alayhi wa sallam at the time of the adhan is absolutely
wrong and amounts to distortion in Din: To kiss the nails of one’s
thumbs and to then place them on one’s eyes, to consider this act to be
a Sunnah, to imagine that it is established from the Hadith, and to
criticize and castigate those who do not do this act.

The most which can be said about it is that some ‘ulama’ consider it to
be permissible, but that too solely as a treatment for illness of the eyes;
and not as a form of worship, as a Sunnah, and out of respect for
Rastlullah sallallzhu ‘alayhi wa sallam.

‘Allamah Shami rahimahullzh writes:
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Fatawa Rahimiyyah:

The Ahadith and narrations which make reference to kissing the
thumbs at the time of adhan have been quoted from Musnad al-
Firdaus of Daylami in : Maudi at-e-Kabir, Tadhkirah al-Maudi at and
al-Fawa'id al-Majmii ‘ah 1 al-Ahadith al-Maudii‘ah and other books.
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Mulla ‘Ali Qar1 rahimahullzh quotes the statement of ‘Allamah Sakhawi

rahimahullah with reference to these narrations that he said:
(Voycﬁfchk‘«ro)n)c@g\)

These narrations not authentic.

‘Allamah Muhammad Tahir rahimahullzh writes:
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These narrations not authentic.
Imam al-Muhaddithin ‘Allamah Jalal ad-Din Suytti rahimahullzh
writes:
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The Ahadith which are narrated with reference to kissing the fingers
and placing them on the eyes at the time when one hears the

mu'adhdhin uttering the name of Rasulullah sallallzhu ‘alayhi wa
sallam in the shahadah of the adhan are all fabricated Ahadith.

It is not permissible to practise on a fabricated Hadith.'
Fatawa Dar al- 'Uliim Deoband:

It is not correct to kiss the thumbs when hearing the shahadah in the
adhan while considering this act to be Sunnah. Bearing in mind that
most people nowadays do it while considering it to be Sunnah and
castigate those who do not, the erudite scholars discarded it totally.?

Kifayatul Mufti

There is no proof in favour of kissing the thumbs and placing them on
one’s eyes at the time of hearing the shahadah in the adhan.’

Allah ta‘alaknows best.

! Fatawa Rahimiyyah, vol. 1, p. 60.
* Fatawd Dar al-'Uliim Deoband, vol. 2, p. 90.
* Kifayatul Mufti; vol. 3, p. 51.
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Placing one’s fingers on one’s eyes solely as a
medical treatment

Question

A person places his fingers on his eyes at the time of adhan as a
treatment for his eyes and to remove discomfort. He does not consider
this act to be Sunnah. Is there any leeway to do this?

Answer
The following is stated in Kifayatul Muftz

There is no solid evidence in favour of kissing the thumbs. Thus it is
baseless to do it while believing it to be a rewarding act. However,
there are some people who do it as a practice for protection against
illness of the eyes. In such a case, this practice - like other practices
and ta‘widhat - will be acceptable. Nonetheless, this means that the
one who does not do this will not be criticized or castigated in any
way. Those who want to do it may do so, while those who do not may
abstain.

It is stated elsewhere:

Some seniors state that this act can be resorted to as a practice to
safeguard the eyes against illness. In such a case, this will not be a
matter of the SharTah. If a person does it while understanding that the
eyes do not pain due to doing this act, he may do it if he wishes.'

Fatawa Mahmiidiyyah:

Some past scholars state that this practice is good for inflammation of
the eyes. To do it as a Sunnah and a form of worship is baseless; in fact
it is a bid'ah and therefore essential to abstain from. If a person does it
to treat inflammation of the eyes and does it in a manner which does
not cause others to suspect that it is a Sunnah and eligible for reward,
then it will be permissible.?

For additional details on kissing the thumbs, refer to al-Magasid al-
Hasanah, p. 384.

Allah ta‘alaknows best.

! Kifgyatul Mufti; vol. 3, p. 57.
* Fatawd Mahmidiyyah, vol. 3, p. 160, Jami‘ah Fartqiyyah.
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Reading the words “ad-Darajah ar-Rafi‘ah”

Question

In the du‘a’ after the adhan, the Indian edition of Amal al-Yaum wa al-
Laylah of Tbn as-Sunni contains the words wad darajatar rafi'ah. These
words are not found in non-Indian editions. Should these words be
read?

Answer

These words are written in certain editions, such as the Indian edition,
while they are not written in other editions such as the one published
from Aram Bagh Karachi with the annotations of an Egyptian scholar.
Another edition has been published with the annotations of Dr. ‘Abd
ar-Rahman Kauthar ibn Muhammad ‘Ashiq 1lahi. This edition too does
not contain the above words.

Shaykh ‘Abd ar-Rahman writes in his introduction:

s Gl LS e Al o Sl cdoas dbsh2 Lol e b

sl @ Lolaadl Gylal) 550w kb Olsedy andl (he) ~w & )y

S LS e O3 Bady (g0 £kl I b 5y d(an])) je=dl
("‘ua)vf);\)\ 5)lal )l L

The author investigated the issue by having several editions in front of
him. Despite this, he could not find these extra words. Thus, we have
to read what is established and leave out what is not. Yes, the
following words are to be found in certain narrations, and so, it is
permissible to read them:

SHARSITANIH]

The following is stated in Mawahib al-jalil Sharh Mukhtasar al-Khalit
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Kifayatul Muftt,
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The words a3 )| 4,1, and aela)) ¢y aclas 135, are not established.

Yes, the words 3.l (Z Y &) are to be found in the narration of

Bayhaq as stated by Shami. Thus, words which are not established
must not be read. However, if a person reads them while believing that
they are not established then there is no harm in it.!

Allah ta Zlaknows best.
Replying to the adhan when it ends
Question

A person did not reply to the adhan as it was being called out. Can he
reply to it when it ends?

Answer

If a lot of time has not elapsed since the end of the adhan, it will still be
mustahab to reply to it. If quite some time has elapsed, one should not
reply to it.

Al-Bahr ar-R3’ig:
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Ad-Durr al-Mukhtar.
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Allah ta Zlaknows best.

Replying to the adhan while in major impurity

Question

Can a person in major impurity or a woman in menses reply to the
adhan?

! Kifgayatul Mufti; vol. 3, p. 60.
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Answer

The unanimous view is that a person in major impurity can reply to
the adhan, but there are two views with regard to a women in her

menses. Most jurists says that a woman in her menses will not reply to
the adhan.

Ad-Durr al-Mukhtar.
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Fatawa Haqqaniyyah:

The ‘ulama’ state that it is incorrect for a woman in menses and a
woman experiencing post-natal bleeding to reply to the adhan.!

Allah ta zlzknows best.

Calling out adhan while in major impurity
Question

Can the adhan be called out while in major impurity?
Answer

It is makriih to call out the adhan while in major impurity. If it is called
out while in this state, it must be repeated.

Shamr,
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Al-Fatawa al-Hindiyyakh:.

! Fatawa Haqqaniyyah, vol. 3, p. 68.
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Allah ta Zlaknows best.

Turning the entire body when saying “Hayya ‘alas
salah” and “Hayya ‘alal falah”

Question

When calling out the adhan, should one turn the entire body when
saying “Hayya ‘alas salah” and “Hayya ‘alal falah”, or is it sufficient to
merely turn the head?

Answer
Only the head must be turned; the chest and feet must not be turned.
Shamr,
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Allah ta zlzknows best.
Telecasting the adhan via satellite
Question

In some countries the adhan is called out in only one masjid and it is
telecast via satellite to the other masajid. Will this adhan suffice for
the other masajid?

Answer

The adhan is not merely an announcement, rather it has certain
prerequisites and etiquette. For example, the person must face the
giblah, he must place his forefingers in his ears, and so on. These
etiquette are not found in a satellite adhan. If the purpose of adhan
was merely to announce, it ought not to have been prescribed on the
person performing salah alone, or when a few companions are
travelling together. Adhan really entails uttering certain specific
words by a Muslim mu’adhdhin. Just as a plastic doll cannot take the
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place of a wife, an adhan called out by a steel instrument cannot take
the place of a mu’adhdhin.

Al-Bahr ar-R3’ig:
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Al-Fatawa al-Hindiyyakh:.
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Fatawa Mahmiidiyyah:

There are two masajid which are close to each other and the adhan of
one can be heard by those living near the other masjid. Will it suffice
to call out the adhan in just one masjid? If it will not, will those in
whose masjid the adhan was not being called be sinful?
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Answer: It is Sunnah to call out two separate adhans in each masjid. It
is against the Sunnah to call out just one adhan. Those who do this will
be discarding a Sunnah.’

Allah ta Zlaknows best.
Calling out adhan in the masjid
Question

Some people say that it is makrah to call out the adhan in the masjid
because the jurists said so. The following is stated in al-Fatawa al-
Hindiyyah:
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Nowadays the adhan is called out over a loudspeaker. Will it be
makrih to call it out near the mihrab or any other spot in the masjid?

Answer

It is permissible to call out the adhan inside the masjid over a
loudspeaker system. There is nothing wrong at all in this. Those jurists
who say that it is makrih say this solely on the basis that the sound
will not reach outside. Since the sound reaches everywhere when it is
called out over the loudspeaker, this reasoning will no longer apply.
The ruling of undesirability has nothing to do with the masjid itself.

Mufti A'zam Hadrat Mufti ‘Aziz ar-Rahman Sahib rahimahullih has
undertaken an excellent investigation of this issue. A few points in the
light of his investigation are presented here:

The literary meaning of adhan is “an announcement”. In the definition
of the SharTah it refers to a specific type of announcement. Ad-Durr
al-Mukhtar contains the following:
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The prescription of adhan as established from the books of Hadith is
that the musallis must be made aware of the times of salah, they must
come to the masjid and perform the salah with congregation.

! Fatawa Mahmadiyyah, vol. 5, p. 399.
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If we ponder over the words of the adhan, do they contain only Allah’s
remembrance or are we called towards Allah’s remembrance?

These words do not contradict the masjid in any way, and have no
affinity with it outside the masjid. Instead, the contrary seems to be
the case as stated by Rastlullah sallallahu ‘alayhi wa sallam that the
mas3jid are made for salah and Allah’s remembrance.
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However, since the purpose of adhan is to inform and announce, it will
be preferable to call it out from an elevated place. Consequently,
during the era of Rastlullah sa/lallzhu ‘alayhi wa sallam attention was
given to calling it out from an elevated place. But there was no strict
adherence to calling it out inside the masjid or outside. Both options,
calling out the adhan from inside the masjid and outside, are
established from the era of Rastlullah sallallzhu ‘alayhi wa sallam.

Al-Fatawa al-Hindiyyah:
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Shamr.
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Al-Fatawa al-Hindiyyakh:.
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It becomes clear from the above texts that a general announcement is
not intended, it is not necessary to call out the adhan from an elevated
place.
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The mother of Zayd ibn Thabit radiyallahu ‘anhu relates: My house
was the tallest one around the masjid, When Bilal started calling out
the adhan, he used to call it out from the top of my house. This
continued until Rasilullah sallallzhu ‘alayhi wa sallam built his masjid,

Subsequently, he used to call it out from the roof of the masjid, A
raised section was built for him on the roof of the masjid.

The gist of the above narration is that before the construction of
Masjid-e-Nabawi, the adhan used to be called out from the top of the
house of Umm Zayd which was next to the masjid. After the masjid
was built, the adhan was called out from the roof of the masjid. A
raised section was built for him on the roof of the masjid.

Adhan commenced with the dream of ‘Abdullah ibn Zayd radiyallzhu
anhu. Most of the authentic Hadith collections contain lengthy
Ahadith on this topic. For example, the following is quoted in Abad
Dawid:
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An Ansarf man came and said: “O Rasilullah! When [ returned I saw
the attention you are giving to this matter. I saw a man wearing two
green garments. He stood on the masjid and called out the adhan.”

In the above Hadith, the Ansari saw a green-clothed man calling out
the adhan on top of the masjid.
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The gist of the above narration is that ‘Abdullah ibn Zayd radiyallahu
anhuwas instructed by Rastlullah sallallzhu ‘alayhi wa sallam to go to
the masjid with Bilal radiyallzhu ‘anhu and to teach him the words of
the adhan.

It is established from the above-quoted Ahadith that in the era of
Rastlullah sa/lallzhu ‘alayhi wa sallam the adhan used to be called out
from the masjid and from on top of the masjid. The top of the masjid
falls under the ruling of a masjid. Another point which is established is
that the first adhan to be called out was in the masjid under the order
of Rastlullah sallallzhu ‘alayhi wa sallam. Bearing in mind that it is for
the purpose of a general announcement, it is better to call it out from
an elevated place irrespective of whether this is in the masjid or
outside.

I feel that when the jurists say that it is makrih or inappropriate to
call out the adhan from inside the masjid, it means that there must be
a total announcement in the adhan. Doing this from inside the masjid
will not suffice. This is why it must be called from an elevated place
inside the masjid or outside. Thus, we see the jurists stating:

el s T ) e 035
The adhan must be called on the masjid or outside the masjid,

This statement is made with the word “or”. It demands that in the case
where the adhan is called from a minaret, it does not have to be
outside the masjid. It also becomes clear that the minaret is a part of
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the masjid. This is why if a mu'takif goes onto the minaret or roof of
the masjid, his i‘tikaf will not break."

The proof that his i‘tikaf will not break is contained in the following
texts:

(006 1 Dgdl) ailie) sy Y 3l e CaSaal) sym0
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The words “the minaret is a part of the masjid” are proven from
several other rulings. For example:
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If a person performs his salih in the minaret while following the imam
of the masjid, his salah will be valid. Similarly, if he performs it on the
roof of the masjid while following the imam of the masjid, his salah
will be valid.

Allah ta Zlaknows best.
Forgetting to say a word of the adhan or igamah
Question

A person forgets to say a certain word of the adhan or igamah, and
remembers it later on. Does he have to repeat the adhan or igamah?

Answer

If the person remembers it immediately after forgetting to say it, he
must say the word which he forgot [and continue], but it is better to
start all over again. If he remembers after some time, he must repeat
the entire adhan or iqgamah.

Ad-Durr al-Mukhtar.

! Fatawa Dar al- ‘Uliim Deoband, ‘Aziz al-Fatawa, vol. 1, p. 279, vol. 2, p. 180.
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Fatawa Haqqaniyyah:

If a person forgets a word, or changes the sequence of words, he must
correct himself and continue with the adhan in sequence. If he realizes
his mistake after he completes the adhan, he must repeat it.'

Allah ta Zlaknows best.
The adhan of a fasiq

Question

If the entry of the time is known, will the adhan of a fasiq be makrth
or will it be permitted without detestability?

Answer

It is makrih tahrimi to appoint a fasiq as a permanent mu’adhdhin.
Appointing such a person is synonymous to belittling the importance
of the adhan. If such a person calls out the adhan occasionally and the
entry of the time is known, there will be no harm.

Nar al-Idak.
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The igamah and adhan of a fasiq are makrih.

! Fatawa Haqqaniyyah, vol. 3, p. 49.
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Ad-Durr al-Mukhtar.
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Al-Fatawa al-Hindiyyakh:.
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Fatawa Rahimiyyah:

It is makrth for a fasiq to call out the adhan and igamah when a
religious person is present. It is not permissible to appoint such a
person to this position; it is makrih tahrimi. A/-Jauharah an-Nayyirah
states: “It is makrth for a mu’adhdhin to be a fasiq.”

Fatawa Mahmiidiyyah:
It is makrTh for a person who shaves his beard to call out the adhan.?
Ahsan al-Fatawa.

The adhan and igamah of a fasiq is makrih tahrimt. It is mustahab to
repeat the adhan of such a person but not the iqgamah, as ascertained
from Shami.’

Allah ta‘alaknows best.

! Fatawa Rahimiyyah,vol. 3, p. 15.
’ Fatawd Mahmidiyyah, vol. 5, p. 438.
* Ahsan al-Fatawa, vol. 2, p. 287.
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Calling out the adhan and igamah in the ears of a
newborn

Question

The adhan is called out in the right ear of a newborn and the igamah
in the left ear. In the light of Ahadith and books of jurisprudence, is
this act Sunnah, mustahab or wajib? What is the status of the Hadith
which makes reference to this?

Answer

Calling out the adhan in the right ear of a newborn and the igamah in
the left ear is mustahab according to Ahadith and books of
jurisprudence. In other words, it is sunnat-e-ghayr mu’akkadah. It is
not sunnat-e-mu’akkadah because it was not a continuous practice of
Rastlullah sallallzhu ‘alayhi wa sallam.
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‘Ubaydullih ibn Abr Rafi‘ narrates from his father who said: I saw

Rasulullzh sallallahu ‘alayhi wa sallam calling out the adhan of salah in
the ears of Hasan ibn 'Alf when Fatimah gave birth to him.
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Observe the following Ahadith with reference to the igamah:
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Ibn ‘Abbas radiyallzhu ‘anhu narrates that Rasalullah sallallzhu ‘alayhi
wa sallam called out the adhan in the ears of Hasan ibn ‘Alf on the day
when he was born. He called out the adhan in his right ear and the
iqamah in his left ear.
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Husayn ibn ‘Al radiyallahu ‘anhu narrates that Rasalullzh sallallzhu
alayhi wa sallam said: When a child is born to a person and he calls
out the adhan in its right ear and the iqamah in its left ear, it is
protected against epilepsy.

To sum up, the narration of Aba Rafi* which makes reference to calling
out the adhan in the ears of a newborn is weak, but will be elevated to
the status of a sound (hasan) Hadith because of several other
narrations to this effect.
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The narration of Ibn ‘Abbas radiyallihu ‘anhu with reference to the
igamah is weak, while the narration of Husayn ibn ‘All radiyallzhu
anhuis extremely weak. The narration of Ibn ‘Abbas radiyallzhu ‘anhu
can be furnished as proof in virtues of actions.
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Shaykh Shu'ayb said: Although the Hadith on this issue is weak, the
entire ummah of the past and present practise on it..the scholars
included it in their books, have chapters dedicated to it, and consider
it to be desirable.
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Hafiz Ibn al-Qayyim said: The fourth chapter on the desirability of
calling out the adhan in his right ear and the iqgamah in his left.
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It is related that when a child was born, ‘Umar ibn ‘Abd al-'Aziz
rahimahullzh used to call out the adhan in the right ear and the
iqamah in the left.

Radd al-Muhtar.
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When a child is born, it is raised onto the person’s hand in the
direction of the qiblah. The adhan is called out in its right ear and the
iqamah in its left.

‘Umdah al-Figh:

There are certain occasions when the adhan and igamah, or only the
adhan is mustahab. (1) When a child is born, the adhan is called in its
right ear and the igamabh in its left.!

Bahishti Zewar.

' ‘Umdah al-Figh, vol. 2, p. 40.
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When a child is born, the following actions are Sunnah: It must be
given a bath, the adhan is given in the right ear, the igamah in the
left...!
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Sayyid Sabiq said: It is Sunnah to call out the adhan in the right ear of
the newborn and the iqgamah in the left ear. This is done so that the
name of Allh taala is the first thing which enters his ears.

Imam Nawawi rahimahullzh said:
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It is Sunnah to call out the adhan in the ears of the newborn
irrespective of whether it is a male or a female...this is based on the
Hadith of Abi Rafi"..A group of our scholars said that it is desirable to
call out the adhan in the right ear and the igamah in the left..our
scholars quote the practice of ‘Umar ibn ‘Abd al-'Aziz in line with this
Hadith.

Kashshaf al-Qanna*
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It is Sunnah to call out the adhan in the right ear of the newborn and
the igamah in the left, irrespective of whether the newborn is a boy or
a girl. This is based on the Hadith of Abi Rafi"

Shaykh Abi al-Jaza'iri, a senior scholar of the Salafis, writes in Minhaj
al-Muslim:
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! Bahishti Zewar, p. 460.
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Calling out the adhan and igamah in the ears of the newborn: The
scholars state that when a child is born, it is desirable to call out the
adhan in its right ear and the iqamah in its left. This is done in the
hope that Allah ta'alz will safeguard the child against epilepsy which is
subservient to the jinn, This is based on the Hadith: When a child is
born to a person and he calls out the adhan in its right ear and the
igamah in its left ear, it will be safeguarded against epilepsy.

He says this despite the fact that Shaykh Albani and others consider
this Hadith to be fabricated.

Allah ta‘alaknows best.

The method of calling out the adhan in the ears of a
newborn

Question

If a person calls out the adhan in the ears of a newborn, is it mustahab
for him to turn to the right and left?

Answer

It is mustahab to turn to the right and left when calling out the adhan
in the ears of a newborn.

Ad-Durr al-Mukhtar.
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Imdad al-Fatawa.

Just as it is desirable to turn to the right and left when calling out the
adhan, so is it in the igdmah and in the ear of a newborn.'

Allah ta‘alaknows best.

' Imdad al-Fatawa, vol. 1, p. 108; Ahsan al-Fatawa, vol. 2, p. 278.
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Adhan and igamah for missed salahs

Question

What is the ruling with regard to adhan and igamah for the first of
several missed salahs? Will the igamah alone suffice for the remaining
salahs? Is this ruling for those who perform salah with congregation or
for the one who is performing his missed saldhs on his own?

Answer

It is Sunnah to call out the adhan and iqgamah for the first salah, and a
person has a choice for the remaining saldhs. This ruling applies
equally to those performing in congregation and the one performing
on his own. However, if the missed salah is being performed in a
masjid, it must be done without adhan and igamah.

Tirmidhi Sharit
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Abii ‘Ubaydah ibn ‘Abdillzh ibn Mas ‘id radiyallihu ‘anhu narrates that
‘Abdullzh radiyallihu ‘anhu said: The idolaters occupied Rasilullih
sallallzhu ‘alayhi wa sallam from four salihs during the Battle of
Khandaq. When a certain portion of the night passed, he ordered Bilil
to call out the adhan. He then called out the igamah and Rasalullah
sallallzhu ‘alayhi wa sallam performed the zuhr salih. He called out
the igamah and Rasialullah sallallzhu ‘alayhi wa sallam performed the
asr salah. He called out the igamah and Rasulullih sallallzhu ‘alayhi

wa sallam performed maghrib. He called out the igamah and
Rasulullzh sallallzhu ‘alayhi wa sallam performed sha.

Al-Bahr ar-R3’ig:
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Al-Fatawa al-Hindiyyakh:.
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Allah ta zlzknows best.

Offering salam and replying to it at the time of
adhan

Question

Is it permissible to offer salam to each other while the adhan is called
out? If a person offers salam, is it necessary to reply to him?

Answer

When the adhan is being called out, those listening to it will reply to
the adhan. 1t is therefore not correct to speak at this time. If someone
offers salam, it is not necessary to reply.

Shamr.
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Imdad al-Fatawa.

Question: If a person offers salam to those who are replying to the
adhan or are merely silent, does it become wajib on them to reply to
his salam? Should a person be offering salam at such a time?

Answer: Salam should not be offered during this time. If a person
offers salam, it is not wajib on those who are replying to the adhan to
reply to the salam. As for those who are silent, it is not wajib on them
as well because the one listening to a dhikr is like he is in dhikr, as
stated in ad-Durr al-Mukhtar.'

Allah fa @lzknows best.
Conversing during the long pauses of adhan

Question

A person is calling out a prolonged adhan to the extent that when a
person replies, there is still some time before the mu’adhdhin
commences with the next words. For example, it takes three seconds
to reply to the mu’adhdhin while one set of words takes him 15-20
seconds. Can anyone speak and converse during the seconds which
remain?

Answer

The fundamental thing is to reply to the adhan. The jurists prohibit
speaking while the adhan is being called out because it disturbs the act
of replying to the adhan. However, if there is a time-span after
replying to a set of words, a person may engage in dhikr or some other
conversation.

Bukhari Sharif
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Rasulullzh sallallzhu ‘alayhi wa sallam said: When you hear the adhan,
you must say whatever the mu’adhdhin says.

' Imdad al-Fatawa, vol. 1, p. 110.
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Fatawa Rashidiyyah:

Worldly conversations during the pauses of the mu’adhdhin are
permitted.’

‘Umdatul Figh:

Offering salam or replying to it during the pauses of the mu’adhdhin
does not negate replying to the adhan.?

Allah ta Zlaknows best.
Replying to “As-salatu khayrum minan naum”
Question

Is there any narration which makes reference to saying “Sadaqta wa
bararta” in reply to “as-salatu khayrum minan naum” in the fajr
adhan? Should these words be said?

Answer

There is no narration which makes reference to saying “Sadaqta wa
bararta” in reply to “as-salatu khayrum minan naum” in the fajr
adhan. As for the narration which certain jurists make reference to,
the Muhaddithiin state that there is no basis for it. However, ‘Allamah
Sharanbalali rahimahullih says that it is reported from certain
scholars of the past, so there is no harm in saying it. The Shafi'T and
Hambali scholars also consider it good to say these words. The Malikis
do not consider it good.

Observe the statements of the Muhaddithan:
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Observe the statements of the jurists:

Shamr.

! Fatawa Rashidiyyah, p. 290.
* ‘Umdatul Figh, vol. 2, p. 42,
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‘Allamah Sharanbalali states in /mdad al-Fattakh:
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Hambali Madh-hab
Kashshaf al-Qanna*
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Maliki Madh-hab

Ash-Sharh al-Kabir.
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Allah ta zlzknows best.

Raising the hands in du‘a’ after adhan

Question

Do the hands have to be raised in du‘d’ after adhan?

Answer

The du'a’s for which there are specific words and for which raising the
hands is not established fall under the category of dhikr. It is better
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not to raise the hands for such du'@’s. For example, the du'da’ after
adhan, eating du'a’s, toilet du'a’s and so on.

Fayd al-BarT,

e o5 et Y sV 3 Vel 1y G o)y (lasll e el L)

) s o nh 335 e dny Sl gaally b tilly iy oy ke 01 o

s Jaidl (g ) a5 13) Ly iy Staasl) Linicd Uisle (ogmase b 50 o) L5
O 2Ll ) 3311l il g OF o) 2k 5531

Ahsan al-Fatawa.

There are two types of du'd’s: (1) To ask for one’s needs without any
specific time or specific words. (2) Specific words which are related to
a specific time or not related to a specific time. The Ahadith which
make reference to raising the hands in du'a’ apply to the first type of
du'a’s and not the second type, unless there is a text which makes
reference to it. Thus, no one holds the view of raising the hands for the
du'a’s after wud@’, entering and leaving a masjid, entering and leaving
a house, entering and leaving a toilet, and so on.'

Fatawa Dar al- ‘Uliim Deoband:

Raising the hands specifically for this occasion is not established.’
Allah ta‘a/zknows best.

Replying to the igamah

Question

Is it Sunnah to reply to the igamah? If it is, what are the words to reply
to it?

Answer

It is mustahab to reply to the igamah. When the words “Qad gamatis
salah” are said, the listener must say: “Agamahallahu wa adamaha”.
Any additional word is not established from the Ahadith.

Aba Dawiid:

' Ahsan al-Fatawa, vol. 2, p. 298.
? Fatawd Dar al-'Uliim Deoband, vol. 2, p. 110.
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Abii Umamah radiyallahu ‘anhu or one of the other Companions of
Rasulullzh sallallzhu ‘alayhi wa sallam said: Bilal radiyallihu ‘anhu
began calling out the igamah. When he said: “Qad gamatis salah’,
Rasualullzh sallallihu ‘alayhi wa sallam said: “Aqamahallihu wa
adimaha”, As for the rest of the igamah, he said as related in the
Hadith of ‘Umar radiyallzhu ‘anhu with regard to the adhan.

Al-Bahr ar-R3’ig:
sl als 3 g 5] S Wl o By Aiomtns BN Blar) O ) et 3
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Ad-Durr al-Mukhtar.
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Allah ta Zlaknows best.

Turning to the right and left in the igamah

Question

Is it mustahab to turn to the right and left when calling out the
igamah?

Answer

It is mustahab to turn to the right when saying “Hayya ‘alas salah” and
to the left when saying “Hayya ‘alal falah” in the iqgamah.

Ad-Durr al-Mukhtar.
3 1 (ks Ld 1385 ) SLadl By o |yl Ligws Lallas L 13575 i il
(PAVY s gladl oSl 1) Y T bt Jord) O g 208

Al-Bahr ar-R3’ig:
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Imdad al-Fatawa.

Just as it is desirable to turn to the right and left when calling out the
adhan, so is it in the igdmah and in the ear of a newborn.’'

Allah ta Zlaknows best.
Calling out adhan for tahajjud

Question

The adhan is called out in Makkah and Madinah for the tahajjud salah.
Why is this not done in other countries?

Answer

The adhan is specifically for the fard salahs, and is not promulgated for
the tahajjud and other salahs. Yes, for certain reasons the adhan for
tahajjud used to be called out in the era of Rastlullah sa/lallzhu ‘alayhi
wa sallam. Mention is made of this in the Ahadith. Some of the reasons
for calling out this adhan was that those who were occupied in
tahajjud could take a rest, those who were resting could now perform
some optional salah, those who intended fasting may partake of sehrf,
and so on. However, the Sahabah radiyallzhu ‘anhum did not practise
on it so this adhan is now abrogated.

Tirmidhi Sharit

Jebe 035 ae AUl (o2, B 0) 16 ey ade ) bo o Ol e L e
Lo\ sga N alyy) i8S ol ) o35 a5 L 5 1585

Rasulullzh sallallzhu ‘alayhi wa sallam said: Bilal calls out the adhan at
night, so you may continue eating and drinking until the adhan of Ibn
Umm Maktiam is heard.

Bukhari Sharit

' Imdad al-Fatawa, vol. 1, p. 108. Also refer to: Kifayatul Mufti, vol. 3, p. 46,
Fatawd Dar al- ‘Ulim Deoband (Mudallal wa Mukammal), vol. 2, p. 89.
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Rasulullzh sallallzhu ‘alayhi wa sallam said: The adhan of Bilal should
not stop any of you from eating his sehri because he calls out the
adhan at night so that the one standing [in salah] may go back and the
one who is sleeping may wake up.

Sharh Ma anr al-Athar.
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1brahim rahimahullzh relates: ‘Algamah rahimahullzh accompanied us
part of the way when we were leaving for Makkah. He left at night and
heard a mu’'adhdhin calling out the adhan. He said: “This one has
opposed the Sunnah of the Companions of Rasilullih sallallzhu ‘alayhi
wa sallam. It would have been better if he was asleep, and called out
the adhan at the break of dawn.” ‘Algamah thus informs us that adhan
before dawn is against the Sunnah of the Companions of Rasilullzh
sallallzhu ‘alayhi wa sallam.

Al-Bahr ar-R3’ig:
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Ad-Durr al-Mukhtar.
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Abhsan al-Fatawa.

Question: Is the adhan for tahajjud salah prescribed?

Answer: Hadrat Bilal radiyallzhu ‘anhu used to call out the adhan quite
some time before true dawn so that those who are engaged in tahajjud
may take a rest, and those who were asleep may wake up and make
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preparations for fajr. This adhan was abrogated later. This is why the
Sahabah radiyallihu ‘anhum did not practise it.!

Allah ta Zlaknows best.
Replying to the adhan while conducting a lesson
Question

A teacher is teaching the Qur’an, Hadith or Islamic jurisprudence when
the adhan commences. Should the teacher and his students continue
with the lesson or should they stop and reply to the adhan? What is
the status of a verbal reply to the adhan, is it mustahab, Sunnah or
wijib?

Answer

The adhan is from among the salient features of Islam. It is essential to
respect it. This is why the jurists state that if the adhan commences
while a person is reciting the Qur’an, then it is mustahab for him to
pause his recitation and reply to the adhan verbally. Yes, when the
salah is about to commence, then it is wajib or sunnat mu’akkadah to
respond to the adhan by walking towards the salah. However, the
jurists exclude certain things due to their importance. For example, if
the adhan commences while one is engaged in teaching or studying
knowledge of the SharT'ah, he is permitted to continue. If a lot of time
has not elapsed from the end of the lesson, a verbal reply must be
given to the adhan.

Ad-Durr al-Mukhtar.
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' Ahsan al-Fatawa, vol. 2, p. 291; Fatawa Hagqganiyyah, vol. 3, p. 53.
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In his discussion on “Occasions when the reply to the adhan should

not be given”, Hadrat Maulana Zawwar Husayn Sahib rahimahullzh
writes: “At a time when teaching or studying knowledge of Din.”*

Replying to the adhan in the midst of dhikr
Question

A person is engaged in dhikr when the adhan commences. Must he
reply to the adhan after he completes the number [of repetitions of his
dhikr] which he specified or must he stop his dhikr and reply to the
dhikr?

Answer

A person can engage in dhikr at any time; there is no specific time for
it. The reply to the adhan cannot be given after a very long time has
elapsed. Thus, preference should be given to the thing which will be
missed. Moreover, the jurists even went to the extent of saying that a
person must stop his Qur’an recitation to reply to the adhan. This is
why it is preferable to first reply to the adhan, and the person can
complete his allotted number later on.

Ad-Durr al-Mukhtar.
Bl Jy OB o o il LN Carlly LS Gl 0B Ly ot
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Al-Fatawa al-Hindiyyakh:.
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Hashiyah at-Tahtawr.

' ‘Umdah al-Figh, vol. 2, p. 43.
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Allah taZlaknows best.

The pronunciation of the letter “ra” in “Allahu
Akbar”

Question

How should the letter “ra” be pronounced in the igamah when saying
“Allahu Akbar”?

Answer
In the igamah, the letter “ra” in “Allahu Akbar” will be read with a

“w_=n

sakin, or when joining it to the next set of words, the “ra” will be read
with a fathah. It is against the Sunnah to read it with a dammah.

Shamr,
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Abhsan al-Fatawa.

The two takbirs in the adhan and igamah are counted as one. It is
against the Sunnah to pronounce the ra with a dammah in the first of
the two takbirs of the adhan, and in the first three takbirs of the
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igamah. The ra must be read with a sakin or a fathah and joined to the
next takbir.'

Fatawa Mahmiidiyyah:

It is best to read it as follows: “Allahu Akbar Allahu Akbar”. That is, the
ra is read with a sakin in both places without any harkat on it. If a
person wishes to read the first ra with a harkat, he must read it with a
fathah. According to Radd al-Muhtar, it is against the Sunnah to read it
as: “Allahu Akbaru Allahu Akbaru”. The ra in the second “Akbar” must
always be read with a sakin.’

Allah taa/zknows best.

A person calling out adhan in two masajid
Question

Can the same person call out adhan in two masajid?
Answer

It is makrah for the same person to call out adhan in two mas3jid. An
action of this nature is not reported from the past scholars. If the
person did not perform salah in the first masjid [where he called out
the adhan first], the undesirability will be less.

Shamr,
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Fatawa Rahimiyyah:

It is makriih for one mu’adhdhin to call out adhan in two masajid.
Arrangements must be made for another person to call it out.

' Ahsan al-Fatawa, vol. 2, p. 296.
* Fatawd Mahmidiyyah, vol. 5, p. 409.
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It is makrih for him to call out adhan in two masajid because he will
be calling to something which he is not doing.’

Fatawa Dar al- Uliim Deoband

It is not good for one mu’adhdhin to call out adhan in two mas3jid, it is
makrih.”

Allah ta Zlaknows best.
Delaying the adhan because of a delay in the salah
Question

Is the adhan connected to the beginning time of the salah in the sense
that the moment the time enters, the adhan must be called out; or is it
connected to the salah in the sense that if the salah is delayed, the
adhan must be delayed?

Answer

The adhan is connected to the salah and not the time. Thus, if the
salah is to be delayed, the adhan will also be delayed. If the salah is
hastened, so will the adhan. However, the adhan has to be called out
after the entry of the time and not before.

Bukharr Sharit
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Ad-Durr al-Mukhtar.

! Fatawa Rahimiyyah, vol. 3, p. 15.
? Fatawd Dar al-'Uliim Deoband, vol. 2, p. 99.
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Allah ta‘alaknows best.
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Description Of Salah

Spreading a cloth over an impurity to perform salah
on it

Question

If a cloth is spread over an impure place and salah is performed on it,
will the salah be valid?

Answer

If the impurity is wet, the cloth is thick enough to fold it double, and
the wet impurity will not seep through to the top of the cloth, then
salah is valid but makrah. If not, it will not be valid. If the impurity is
dry, the cloth must cover the impurity in such a way that it is not
visible. Salah will then be valid. If not, it will not be valid.

Hashiyah at-Tahtawr,
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Al-Fatawa al-Hindiyyakh:.
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Allah ta zlzknows best.

When a child with impurity sits on a musalli

Question

Will the saldh be valid if a child with impurity sits on a person
performing salah?
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Answer

If the child sits on his own and does not need to be supported by the
musalli, the impurity will not be attributed to the musalli and the
salah will be valid. If the child cannot support himself and was
supported for less than the extent that the musalli carries out one
posture of salah, the salah will not be invalidated. If the child is
supported to the extent of one posture, the musalli will be referred to
as a bearer of impurity and the salah will be invalidated.

Al-Bahr ar-R3’iq:
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Al-Fatawa al-Hindiyyakh:.
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Salah where the places of the feet, knees or
prostration are impure

Question

If the spots where the feet or knees will touch the ground, or the place
of prostration is impure; will the salah be valid? What will the ruling
be if a thin or thick cloth is spread over these spots?

Answer

If the spot where the feet are or the place of prostration is impure,
salah will not be permissible. The most correct view with regard to the
spot where the knees touch is that if it is impure, salah will not be
valid. Furthermore, if the impurity is wet, the cloth is thick enough to
fold it double, and the wet impurity will not seep through to the top of
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the cloth, then salah is valid but makrih. If not, it will not be valid. If
the impurity is dry, the cloth must cover the impurity in such a way
that it is not visible. Salah will then be valid. If not, it will not be valid.

Maraqr al-Falah:
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Al-Fatawa al-Hindiyyakh:.
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Allah ta Zlaknows best.

When the satr is seen through one’s pocket

Question

If a person sees his satr through his pocket, will his salah be valid?

Answer

The jurists have two views in this regard. Some jurists are of the view
that salah will become invalid while others say that it will not be
invalid but makrtih tahrimi. Nonetheless, caution demands that the
first view of invalidity be applied.

Bada’i'as-Sana’i’
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Fath Bab al-Inayakh:.
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Allah ta zlzknows best.

When the satr becomes exposed

Question

What extent of the satr becoming exposed renders the salah invalid?

Answer

If a person was aware of his satr becoming exposed and did not bother
to cover it, and the extent of one quarter of the limb was exposed, the
salah will be invalidated irrespective of for how long it was exposed. If
it was exposed unwittingly, and one quarter of the limb was exposed
to the extent of saying sub-hana rabbiyal a'li three times, the salah
will be invalidated. If less than one quarter was exposed or for a
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shorter time, the salah will be valid. Thus, we see that one quarter of
the limb is considered. If one limb is exposed in several places and
when combined, they equal one quarter, the salah will be invalid. If
several limbs are exposed and the smallest one from among them is
exposed to the extent of one quarter, the salah will be invalid.

Ad-Durr al-Mukhtar.
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Tabyin al-Haqa'iq.
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Allah taa/zknows best.

When the direction of the masjid is 10° away from
the qiblah
Question

The direction of a masjid is 10° away from the giblah. Will the salah be
valid?

Answer

If the masjid is not in Makkah Mukarramah the salah will be valid
because leeway to the extent of 35° is given.
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Hadrat Muftt Muhammad ShafT' Sahib rahimahullah writes:

The preferred Hanaft view on this issue is that if a person is in front of
the Ka'bah, it is compulsory on him to face the structure of the Ka'bah
directly. As for the person who is not there, his responsibility is to face
in the direction of the Ka'bah and not the actual structure itself..The
meaning of direction of the giblah is that a line passes through the
Ka'bah and ends in the north and south. Then a line is drawn from the
centre of the musallT’s forehead which cuts through the first line in
such a way that the cutting point results in two right angles. This is
the giblah. If the musalli shifts away from it to the extent that if the
line from the centre of his forehead does not cut the other line to form
a right angle, but results in a contracted or extended angle, but if the
line emanating from the sides of the forehead [and not the centre]
form a right angle, then this deviation is small and salah will be valid.
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If a line emanating from the forehead cannot cut this line to form a
right angle, it will be considered to be a major deviation and salah will
not be valid. Mathematicians laid down the criterion to determine a
minor or major deviation by stating that if it is up to 35°, it will be a
minor deviation; if it is more, it will be a major deviation which
invalidates salah.'

Ahsan al-Fatawa

Up to a 35° degree digression from the Ka'bah does not invalidate
salah. Anything more invalidates it.”

Allah ta zlzknows best.
Performing salah in a train

Question

What is the ruling with regard to standing and facing the giblah when
performing salah in a train?

Answer

If it will be difficult to stand and perform saldh in a train and there is
no possibility of performing it out of the train, there is leeway to sit
and perform it. If the train is not too crowded and it is not difficult to
stand, it will be essential to stand. Facing the giblah is essential in all
situations - in the beginning of the salah and also in the midst of the
salah. The person must change direction as the train changes
direction.

If the train is so crowded that it is not possible to make rukd' and
sajdah, and one cannot perform it out of the train, the salah without
facing the giblah and without standing will be valid.

Maragqi al-Falah.
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' Fatawa Dar al-'Ulim Deoband, Imdad al-Muftiyin, vol. 1 and 2, p. 77,
Mukammal Mubawwab, Imdadiyyah, Deoband.
* Ahsan al-Fatawa, vol. 2, p. 313; Kifayatul Mutti; vol. 3, p. 175.
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If the train is so crowded that it is not possible to make rukd' and
sajdah, and one cannot perform it out of the train, the salah without
facing the giblah and without standing will be valid.!

Allah ta‘alaknows best.

' Fatawa Dar al-'Ulim Deoband, vol. 2, p. 146; Fatawa Haqqaniyyah, vol. 3, p.
78.
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Performing salah on a horse-carriage
Question

Can a person perform salah while on a horse-carriage or is it necessary
for him to get off? What is the ruling with regard to performing salah
in a train?

Answer

It is permissible to perform salah in a train and on a horse-carriage. If
a person is able to face the giblah and stand, both these will be
necessary. If he leaves out either of the two his salah will not be valid.

Maragqi al-Falah.
525 s ol Send BV a5 e WL s Y ey Cay o VG
L b oo 10 2l 3 sMall e o oy ade ) Lo o1 0 e D)
S VS S5 oS plall oY wie ) (52, aad e J5 530 G 01 V)
02 de ) Al dl Les ball g 550 <S8 3]y pange Y iz
el g ) ol e anadl o)loaal W) dlall sl e )
(on 1z lal e M G1e) sdall I & il (6 Ll s oy
Jadid Fighi Masa’it

The construction and nature of a train is such that facing the giblah
while in it is possible. If it changes direction in the midst of salah, the
person can also change direction. Thus, it is necessary to face the
giblah when commencing a fard salah on a train and also in the course
of salah. If a person commenced his salah by facing the giblah and the
train changes direction in-between, he must change his direction as
well. A parallel to this ruling can be found in the writings of the jurists
with regard to a ship which is anchored:
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Nizam al-Fatawa.

The order to perform salah applies while on a train as well. If a person
is convinced that the train will stop at a certain station within the
salah time and it will stop long enough to perform his salah, he must

' Jadid Fighi Masa'il, vol. 1, p. 127, Na'Tmiyyah Deoband.
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delay it until that time. If a person is a traveller according to the
SharT'ah, he must at least perform the fard and wajib salahs.'

Ahsan al-Fatawa

Fard salah on a camel is permissible, but facing the giblah and
standing are prerequisites. When on a train or bus, a person must
stand and face the qiblah when performing salah.”

Allah ta‘alaknows best.
Salah on a bus
Question

If a bus driver does not stop the bus to allow me to perform saldh,
should I perform it while sitting or must I delay it until later?

Answer

It is permissible to perform salah on a bus, and facing the giblah and
standing are essential. If it is not possible, a person may sit and
perform it with rukd' and sajdah. If not, he may perform it with
gestures and repeat the salah later.

Maraqr al-Falah:
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A bus is built in such a way that if the bus is not travelling in the
direction of the giblah, a person cannot face the giblah. In such a case,
if the bus has stopped, he must get off and perform his salah. If he is
not in a position to stop the bus driver, he may perform his salah
without facing the giblah.’

' Nizam al-Fatawa, vol. 1, p. 67.
* Ahsan al-Fatawa, vol. 4, p. 88.
* Jadid Fighi Masa'fl, vol. 1, p. 128.
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Ahsan al-Fatawa

A person must stand and face the giblah when performing salah on a
train or bus...if he cannot stand and face the giblah, he must perform it
with gestures and repeat it later.’

Al-Bahr ar-R3’ig:
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Allah ta zlzknows best.

Salah on a wooden platform

Question

Since olden times our homes had platforms made of wood. Some
people say that performing salah on such platforms is not established,
so we must not perform it on them. Does the SharTah permit salah on
platforms of this nature?

Answer

These platforms are made of wood and are hard. Consequently,
standing, going into rukd’ and prostrating on them does not affect
them. Salah is therefore correct and permissible provided the platform
is pure and it is placed on the ground.

Imdad al-Fattah.
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Al-Fatawa ash-Shamiyyakh:.

' Ahsan al-Fatawa, vol. 4, p. 88; Fatawa Mahmudiyyah, vol. 5, p. 524.
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This ruling is also supported by a few Ahadith.

Imam Bukharl rahimahullah has a chapter titled: Salzh on platforms,
on a pulpit and on wood. Under this chapter he quotes a Hadith which
makes reference to salah on a pulpit.
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Aba Hazim said: Some people asked Sahl ibn Sa‘'d: “What was the
pulpit made of?” He replied: “There is no one left who has more
knowledge about it than me. It is made of the tamarisk tree. A certain
person who was the patron of a certain woman made it for Rasilullzh
sallallzhu ‘alayhi wa sallam. He stood on it when it was ready. He faced
the qiblah and said ‘Allzhu Akbar’. The people stood behind him. He
then read [from the Qur’an] and went into ruki'. The people behind
him also went into ruki’ He then raised his head, walked backwards,
and prostrated on the ground, He returned to the pulpit, read [from
the Quran] and went into rukd' He raised his head, walked
backwards, and prostrated on the ground. This is what I can tell you
about it.”

The above narration is related in a/-Muntagz of Ton al-Jarad with the
following words:
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Abid Hazim said: I heard Sahl ibn Sa'd radiyallahu ‘anhu saying: One
day Rasualullah sallallahu ‘alayhi wa sallam performed salih on the
pulpit while the people were behind him...

As-Sunan al-Kubrz:
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Abii Sa'1d al-KhudrT radiyallihu ‘anhu narrates that Hudhayfah ibn al-
Yaman led them in salih in Madd'in while he was standing on a type of
bench. So Sulayman tugged him and said: “I do not know whether too
much of time has passed [since the departure of Rasilullah sallallzhu
alayhi wa sallam] or you have forgotten. Did you not hear Rasalullah
sallallzhu ‘alayhi wa sallam saying: ‘The imam should not perform

salih on a place which is more elevated than where his congregation is
standing.’?”

This narration does not deny the validity of the salah. Rather, the
purpose is to show that it is not appropriate for the imam to be on a
place which is higher than where his followers are.

Ibn Rajab Hambali states in Fath al-Barr.
6 1yl 8) alid el (3 m ol e 2l oy
Jabir ibn ‘Abdillah and Abi Sa'id performed salzh on a ship while they
were standing.
Hadrat Mufti Taqi ‘Uthmant states in /n Zm al-Barf.

There were occasions when Rastlullah sallallzhu ‘alayhi wa sallam
performed salah on things which were not from the category of the
earth, e.g. on the pulpit, on a wooden platform.'

Allah ta‘alaknows best.
Salah in an aeroplane
Question

Some ‘ulama’ state that salah in an aeroplane is not valid because
sajdah must be on the ground or something which is attached to the
ground, and this is not the case with an aeroplane. Is this correct?

' In‘am al-Bari, vol. 2, p. 214,
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Answer

Some ‘ulamad’ did have an objection to performing salah in an
aeroplane on the basis that it is not placed on the ground, while sajdah
must be on the ground or on something which is placed on the ground.
This is why they considered it to be impermissible. However, the
objective of the Shari'ah is that sajdah must be on something on which
the forehead can lean against. Based on this, there is no objection to
the validity of salah in an aeroplane. If not, one could argue that there
is a huge distance between a ship and the land [below it]. Despite this,
the permissibility of salah on a ship is gauged from Ahadith and books
of jurisprudence. As for the definition of a sajdah:

2 Jo L &2

Placing the forehead on the ground,
This is on the basis of the majority of situations.
Sharh al-Wiqayah:
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Al-Muhit al-Burhanr.
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The following few Ahadith make reference to salah on a ship:
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...Someone asked Rasulullah sallallzhu ‘alayhi wa sallam: “How should I

perform salah on a ship?” He replied: “Perform it standing unless you
fear drowning.”
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Ibn ‘Umar radiyallihu ‘anhu said: Rasilullzh sallallihu ‘alayhi wa

sallam instructed his Companions who went to Abyssinia to perform

their salah standing unless they feared drowning.
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Ibn Sirin said: We travelled with Anas ibn Malik radiyallihu ‘anhu to
Shiq Sirin. He led us in salh in the ship while standing on a mat. He
performed two rak ats for the zuhr salah and performed another two
rak ats thereafter.

Allah ta‘alaknows best.

Facing the giblah and standing for salah in an
aeroplane

Question

What is the ruling with regard to facing the giblah and the standing
posture when performing salah in an aeroplane?
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Answer

It is essential to face the giblah and stand when performing salah in an
aeroplane. If there is no place or it is difficult to stand because of some
impediment, one may sit and perform it with rukd' and sajdah.
However, it is not permissible to perform it while sitting in one’s seat.
Most ‘ulama’ state that in such a case, it will be cautious to repeat the
salah.

Nizam al-Fatawa

The objective of the Shari‘ah is that sajdah must be on something on
which the forehead can lean against. It is permissible to perform salah
on a ship despite a huge distance between it and the land [below it].
Thus, like it is permissible on land, salah in an aeroplane is permissible
and there is no need to repeat it. Shaykh ‘Abd ar-Rahman Jazari
rahimahullzh applies the ruling of salah on a ship to salah in an
aeroplane. He states:
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The ruling which applies to ships applies to steam trains, aeroplanes
and so on.!

Maraqr al-Falah:
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' Nizam al-Fatawa, vol. 1, p. 69.
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Ahsan al-Fatawa:

The ruling of performing salah while an aeroplane is flying is similar
to that of a moving ship, viz. salah in it is permissible.'

Fatawa Mahmiidiyyah:

If a person leaves out the standing posture or facing the giblah despite
being able to do both, his salah will not be valid. This is irrespective of
whether he is at home or on a journey, on a train or in an aeroplane -
the same rule applies.’

If a person has no alternative, he may perform his salah through
gestures and repeat it once he reaches his destination because here
there is no human impediment or obstacle.’

Nizam al-Fatawa

The crux of the entire discussion is that salah will have to be
performed in an aeroplane as well. If it can be performed with
congregation, it will be better to perform it thus. If not, it must be

' Ahsan al-Fatawa, vol. 4, p. 90.

’ Fatawd Mahmidiyyah, vol. 5, p. 532.

* Fatawd Mahmidiyyah, vol. 5, p. 532; Ahsan al-Fatawa, vol. 4, p. 88.
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performed individually. If it is difficult to stand and perform it because
of excessive movement of the plane or some other reason, a person
will sit [on the floor] and perform it with rukid® and sajdah, and he will
also have to ascertain the direction of the giblah through a compass. If
he does not have a compass, he must estimate the giblah direction and
perform his salah in the direction which his heart is satisfied with. In
short, he will do in an aeroplane as he is required to do in a moving
train. He will not defer his salah.’

Allah ta Zlaknows best.
Changing one’s intention after takbir-e-tahrimah

Question

A person said the takbir-e-tahrimah for the fard salah but then
changed his intention for a sunnat salah. Does he have to say the
takbir-e-tahrimah again?

Answer

The first takbir is sufficient there is no need to repeat it. However, it is
makrih to do this because it entails leaving out the prescribed manner
of coming out of a fard.

Al-Fatawa al-Hindiyyakh:.
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Allah ta Zlaknows best.

Making an intention in the first rak‘at

Question

A person commenced the zuhr salah without focusing on his intention.
Even in his heart the thought did not pass him that he is performing
zuhr. He then made an intention for zuhr in the first rakat. Is his salah
valid?

' Nizam al-Fatawa, p. 480.
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Answer

The jurists state that the time for intention is the beginning of salah. If
it is done after the commencement of saldh, a portion of the salah will
be left without an intention. Thus, the salah ought to be incorrect as
stated in Fatawa Shami and other sources. However, the author of a/-
Fatawa as-Sirgjiyyah quotes a fatwa of certain jurists which states that
if a person forgets to make an intention at the beginning and only
remembers after reading the thana’, and makes his intention then, his
salah is correct. In the light of this view, if a person was unable to
make an intention at the beginning because of mental stress or due to
some other reason, but makes it in the first rak‘at in the course of
reading the than?’, it will be permissible.

Ad-Durr al-Mukhtar.
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Ahsan al-Fatawa:

It is essential to make an intention before the end of takbir-e-
tahrimah.!

The proof for permissibility is as follows in a/-Fatawa as-Sirgjiyyah:
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If a person forgets the intention for salih and then makes it while
reading the thana’, his commencement of salzh will be correct. This is
the fatwa of certain jurists,

' Ahsan al-Fatawa, vol. 3, p. 13.
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Allah ta glaknows best.
Intention for the number of rak‘ats
Question

A person made an intention for four rak'ats instead of two rak‘ats, and
performed two rak‘ats. Is his salah correct?

Answer

The saldh will be valid even if an intention for four rak'ats was made
instead of two rak‘ats. This is because stating the number of rak'ats is
not a prerequisite when making an intention.

Al-Fatawa al-Hindiyyakh:.
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Allah ta Zlaknows best.

Saying takbir-e-tahrimah in Persian

Question

What is the ruling with regard to a salah if a person commences it by
saying the takbir-e-tahrimah in Persian?

Answer

According to Imam Abi Hanifah rahimahullah, the salah will be valid if
the takbir-e-tahrimah is said in Persian. However, Imam Abi Yiaisuf
and Imam Muhammad rahimahullzh are of the view that it will not be
valid. Although the salah is valid according to Imam Abd Hanifah
rahimahullzh, bearing in mind that it is against the Sunnah, it is
makrih tahrimi to say the takbir-e-tahrimah in the Persian language
for the person who can say it in Arabic.

Badi'’i‘as-Sana’i‘
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